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PREFATORY NOTE 


The present edition of the restored text of the 
Bhavasankrunti-sutra and Nagarjuna’s Bhavasankmnti 
Sustra with the commentray of Maitreyanatha is based 
on the Tibetan versions found in the Kanjur and 
T anjur which are preserved in the Adyar Library. As 
the author himself has pointed out, the Samskrt 
originals of these works having been lost, the only 
method to recover them seemed to be to apply ourselves 
assiduously to these Tibetan and Chinese versions. The 
same fate has also been shared by certain other impor- 
tant works in Samskrt, as, for example, the Pramwna- 
samuccaya of Dihnaga. 

The importance of the study of Tibetan and 
Chinese Literatures for students of Ancient Indian 
Literature is now being increasingly recognized in 
India. There is provision at the University of Calcutta 
and the Vishvabharati for the promotion of such 
studies. It is earnestly hoped that similar provision 
will be made at the other Indian Universities and 
Research Centres at no distant date. 

For undertaking the publication of this work, the 
Adyar Library had the good fortune of enlisting the 
devoted services of the eminent scholar Pandit N. 



Aiyaswami Sastri who had the benefit of being trained 
under the veteran scholar MahamahopSdhyaya Pro- 
fessor Vidhushekhara Bhattacharya (now of the 
Calcutta University). The restored text has already 
won the appreciation of savants like Sylvain Levi 
whose letter is printed on page v. I beg to tender my 
grateful thanks to Pandit Aiyaswami Sastri who has 
placed his most valuable and scholarly services) so 
freely and generously, at the disposal of the Adyar 
Library. 

Adyar Library G. SRINIVASA MURTI, 

75th November 1938. Honorary Director. 


PREFACE 


The restoration and edition of the Bhavasankranti- 
sutra and Nagarjuna’s Bhavasahkranti S'astrawith the 
commentary of Maitreyanatha are based upon the two 
Tibetan collections called respectively Kanjur and 
Tanjur preserved in the Adyar Library. The Sutra is 
found in the Kanjur, Mdo, Vol. XVII, No. 7 and the 
S'astra with the Tika in the Tanjur Mdo, Vols. XVII, 
Nos. 18, 19, XXXIII, No. 95 and XCIV, No. 7. B^or 
the Chinese versions of the S'utra and S'Sstra I have 
made use of the Tripitaka in Chinese (Taisho ed.) of 
the Adyar Library, Vols. 14, Nos. 575, 576 and 577 
and 30) No. 1574. There is no Chinese version of the 
tlka. The Sanskrit originals of these works have been 
lost, and I have been able to restore them into Sanskrit 
from the respective Tibetan and Chinese translations 
and to present to the public in these pages. All the 
points regarding the authenticity and nature, etc. of the 
Sutra and the authorship and date, etc. of the S'astra 
are dealt with in detail in the Introduction. 

Now I must express my gratitude to Dr. G. 
Srinivasa Murti, B.A., B.L., M.B. & C.M., Vaidyaratna, 
the enlightened Director of the Adyar Library and to 
Prof. C. Kunhan Raja, M.A., D, Phil. (Oxon.), the 
learned Editor of the Bulletin and Curator for Eastern 
Section of the Library, for bringing out the book in 
the Serial Publications of the Bulletin. 

7. December, 1938 N. Aiyaswami Sastri 



INTRODUCTION 
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THE BHAVASANKRANTI SUTRA 

This Sutra as its title in the Tibetan version implies, 
belongs to the Sutra Literature of the Mahayana 
Buddhism. The authenticity of the Sutra and its title 
can be asserted from the references made by Mahu- 
vyutpatti which mentions it as one of the Sutras of 
antiquity in the Mahayana Buddhist Literature, and 
also by several Acaryas like Maitreya-Asanga and 
Candrakirti both of whom quote the Sutra by its title in 
their works Bodhisattvahhumi and MadhyamahuvatUra 
respectively. 

The Sutra has three translations in Chinese (See 
Nanjio’s Catalogue, Nos. 284, 285, 526) and one in 
Tibetan (See Csoma-feer’s Analysis of Kanjur, Vol. 
XXII. No. 7). The first Chinese translation was made 
by Bodhiruci of the Northern Wei Dynasty A.D. 386- 
534 ; the second by Buddhas'anta A.D. 539 of the 
Eastern Wei Dynasty A.D. 534-550 ; and the third by 
I-tsing A.D. 701 of the Than Dynasty. The Tibetan 

translation was done by the Indian Pandits Jinamitra 
Be 
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and Danas'ila and revised by Lotsava vande Ye. s'es 
sde (vandya jnanasena). Of these, the last two flour- 
ished under the reign of the Tibetan King Khi-lde- 
sron-btsan 818-838 A.D.^ The description of these 
3 Chinese translations is given by Nanjio in his 
Catalogue to this effect that the first two translations 
are similar ones but different from the last one and there 
is nothing in the Tibetan corresponding to them and 
that only the last translation is similar to the Tibetan 
one. But a careful perusal of these translations — 
comparing each other — will reveal that they are only 
versions of this Sutra in different recensions. Their 
subject-matter is one and the same, viz., the Buddhist 
theory of Rebirth in the form of dialogue between the 
Buddha and Bimbisara, the king of Magadha. 

Now some remarks about the title and some other 
allied details of the Sutra may not, I think, be out 
of place here. 

All forms of Buddhism, Hinayana and Mahayana 
maintained the doctrine of an'aiman, that is to say, they 
denied the existence of an immutable uncomposite self 
in living beings but replaced it by the Five Groups of 
Elements {skandhas) viz., 1. Physical element (rupa), 
2. Feeling {Vedanu) 3. Ideation {sanijna), 4. Volition 
{samshura) and 5. Pure Consciousness {vijn^na). These 
groups are impermanent and momentary {Ksanika), 
appearing and disappearing every moment. There is 
not a permanent Principle around which they enter into 

’ See 8 iksasamuccaya, Introduction, p. 5 and references given 
thereon. 
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unity and function. They, however, become co- 
ordinated by the law of interconnection and bring 
about an apparent unity producing one stream of 
events {santUnd). This stream, Buddhists say, is 
spoken of as self or utman in the common parlance of 
men of unphilosophic mind. 

Now the question naturally arises as to future life. 
Since a permanent self is not admitted by the Buddhists, 
what is it that is going to survive in the future life ? 
The answer is that the rebirth in their opinion is only 
a continued appearance of other five groups in the new 
sphere of existence without having any permanent stufif 
or principle transmigrating from one existence to an- 
other. The stream of five groups of elements pertain- I 
ing to the present life continues in series like a flow of | 
river till the resultant fruit {vipukd) of the past action ; 
is completely exhausted or some other external cause ^ | 

of death comes in. Then at the moment of death s 

the action comes into play. Consequent upon it, the ; 

new groups of elements belonging to another life appear ! 

no sooner than the old ones vanish. Rebirth, therefore, j 

is anything but transmigration ® in the true sense of the I 

term. This has been well explained by Buddhaghosa | 

in his V i&uddhimagga^ There he emphatically denies [ 

the transmigration {sankr^nti) of anything from the ' 

past existence to the present one {tassa ca rmfi atlta I 

hhavato idha sankanti atthi, Vis. Mag. Chap. XVII). i 

i 

^ Compendium of Philosophy, p. 72. I 

Warran : Buddhism in Translation^ i 47, I 

^ P.T.S. ed. p. 554. | 
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There have been some sects of Buddhists called 
collectively Pudgalavadins who maintain the rebirth 
through transmigration {sankrnnti). These sects, ac- 
cording to Buddhaghosa/ are Vajjiputtakas and 
Sammitiyas. They give the name pudgala to “ some- 
thing conditioned by the elements (so far as they are 
organized) at a given moment in a personal life. ” “ 
This pudgala is regarded as surviving since it trans- 
migrates by abandoning one set of elements and taking 
up a new one. It seems, therefore, that the Pudga- 
lavadins are advocates of SankfUntivUda. The 
Sarvastivadins are also said to be advocates of San- 
krUniivnda by Kamalas'lla ; because they maintain that 
elements of existence bear two phases, viz., the real 
essence and momentary appearance ; and their real 
essence exists always in past, present and future. ' 
Although only the five groups of elements pass in series 
from one existence to another existence without having 
any permanent stuff such as pudgala etc., transmigrat- 
ing, yet the real essence is retained throughout ; it is the 
same in all times. So Kamalas'ila calls the advocates 
of this theory Saftkrantivadins. 

Now let us see what our Sutra tells us with regard 
to Sahkrantivada in dealing with the theory of rebirth. 
All the translations of the Sutra except that of 
Bodhiruci, are very clear and quite in agreement as to 

■’ See Points of Controversy, § 1, pp. 26 — 32. 

° Dr- Th. Stcherbatsky : The Soul Theory of the Buddhists, 
p. 830. 

' See Tattvasahgraha (GOS), p. .13 and Conception of Bud- 
dhism, p. 42. 
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the statement that “ none of the elements {dharma) 
transmigrates from this world to another world {na 
ka^cid dharmah as^rtullohut paralohmn sanhrUmatt) 
and yet death and rebirth come into play”. But 
Bodhiruci’s version, the earliest of all, on the other 
hand, reads that there really is one dharma going from 
this world to the future world, and therefore appears to 
follow the tenets of Sahkrantivadins so far as this 
statement is concerned. Taking this fact into con- 
sideration, the title “ bhavasahkranti ” certainly fits 
in to this version. In the other cases we must admit 
that the title was given to them implying that they 
explain the rebirth even without accepting an element 
{dharma) for transmigration. The term, therefore, 
seems to connote the idea that in the former case the 
transference of life-flux into one of the new spheres of 
existence takes place through an everlasting element 
and that the same happens without any permanent 
element in the latter case. But all the translations, 
Chinese as well as Tibetan, are silent as to whether this 
transition takes place directly after the moment of 
death or by continuity through some intermediate 
stages'* for a short period {antarabhavasantati) — a theory 
which w’as postulated by some schools of Mahayana 
Buddhism.® 

May we surmise from the above statement of 
Bodhiruci’s version, that Sutra was originally associated 

’’ There are such three stages, viz., (l) Chikkai Bardo, (2) 
Chonid Bardo and (3) Sidpa Bardo. See W. Y. Evans Wentz : The 
Tibetan Book of Dead, a very interesting book on the subject. 

® See e.g., Bodhicaryavafarapanjika, pp. 333, 2, 474, 7. 
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either with Pudgalavadins, or with Sarvastivadins who 
according to Kamalas'lla are Sahkrantivadins ? In 
favour of this surmise evidence is not totally lacking in 
the Sutra itself. The Buddha is reported to have 
explained to Bimbisara thus : Though actions, etc., 
are devoid of their own nature, we, however, witness 
their aviprann^a, unfailing character in giving 
fruits, in the world. This may impliedly though 
not expressly indicate that the actions produce fruits 
through the agency called avipranus'a}'^ Exactly 
the same opinion was shared by the Hinayanists, 
especially by the Sarvastivadins according to Nagar- 
juna (his S’nstra XVII, 15). The Mahayanistic 
interpretation of this and the like utterances of the 
Buddha is quite different and is as follows : — The 
actions in their original nature are never originated 
and therefore never destroyed {na prana^yati, Ibid. 
XVII, 20). Candrakirti pleads that this is the intention 
of the Buddha in saying that the actions never fail in 
producing the fruits (pis prasannapad'a, p. 324). It is, 
therefore, probable that the Sutra originally belonged 
to the Sarvastivadin school and then later it was 
adapted to other schools of buddhism. It may, of 
course, be a high step to draw such a conclusion in the 
absence of any further evidence internal or external. 
At any rate, the Buddha or to put more precisely, the 

“ All the Chinese versions translate the word ‘ karman ’ of the 
Tibetan into karmaphala, but the reading of Bodhiruci’s version 
here is nearer to the corresponding Tibetan one (: 
»#STOS3S[|ra%) than that of other versions. 
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author of the Sutra would not have made the two dia- 
metrically opposite statements above referred to. So 
it is quite reasonable to conclude that one statement 
was original and the other was a later innovation. 

A word as concerns the differences of the three. 
Chinese and one Tibetan translations. We may 
notice two recensions in the main with all minor 
differences, which might have served as the basis of 
the existing translations. But as they are at present, 
no two versions agree with one another in all respects. 
That is to say no single version seems to be based 
on one recension exclusively. The table below will, 
I think, show this point. 


Bodhiruci 

BuddhAs'anta 

I-TSING 

Tibetan 

1-2 


1-2 
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— 
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1-2 
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From this table one should not, however, assume 
that in the corresponding passages (of the Sutra in 
different versions) there is a complete agreement in every 
respect and some other minor differences are inadmissi- 
ble. On the contrary, some variations verbal or otherwise 
are noticeable. A few important differences among them 
may be cited here as specimen. In Sect. I of the 
Tibetan, number of Bhiksus is 250 ; whereas I-tsing has 
usual number 1250 ; so also other two Chinese versions. 
In Sect. 3, Bhodiruci, Buddhas'anta and I-tsing read as 
the object of dream men and courtezans, gem-like 
woman (striratna) and human female respectively in 
the place of J anapadakalyUtfl of the Tibetan. In Sect. 
7 Bodhiruci and I-tsing have a five-fold classification 
of places for rebirth {pancagatt) while Buddhas'anta 
and the Tibetan follow a six-fold one {sad-gati). Again 
Bodhiruci has invariably hsing shih for caramavijnUna 
of the Tibetan and for i shih {tnano-vijhuna} and chien 
shih (purvavijiiuna) of I-tsing. The word “hsing” 
of Bodhiruci literally means “ to move, to go, to do,” 
etc., and is equivalent of the Sanskrit samskura, carana, 
caryu, etc. So it is quite probable that the original 
before Bodhiruci, had contained, by mistake, the reading 
caranavijnUna for caramavi. of the Tibetan. I have, 
however, rendered “ hsing shih ” moving conscious- 
ness, i.e., “ consciousness at work ”. Such other dif- 
ferences are noticeable in the verse portion of the 
Sutra also. Readers will not, I believe, fail to note 
that in some places I-tsing has a few additions which 
no other versions have. 
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The original Sanskrit text of the Sutra, which is 
lost, has been restored from the Tibetan translation. 
In restoring the original text, I have been able to 
identify directly or indirectly the major portion of the 
prose and verse sections of the Sutra with originals. 
VVe may therefore claim with some degree of certainty 
that the original Sutra has been, in the main, recovered 
from oblivion. 

English translations of the three Chinese versions 
are made by me from the Tripitaka in Chinese 
(Taisho Ed.) Vol. 14, Nos. 575, 576, 577, revised by 
Dr. Sylvain Levi of Paris and published here side by 
side in parallel columns along with a translation into 
English of the Tibetan version, so that the various 
readings in corresponding passages of the translations 
may easily catch scholars’ attention simultaneously. 

The text of the Tibetan version was copied by me 
from the Kanjur (Narthang edition) of the Adyar 
Library and once published with the restored Sanskrit 
text and an English translation in ihe J oumal of Oriental 
Research, Madras (Vol. V, p. 246). Subsequently I 
have been able to get my copy collated with the 
original in the Kanjur (Peking edition) of the Biblio- 
theque Nationale in Paris by the courtesy of Dr. S. 
Levi. Though the Peking edition does not make any 
departure in vital points from the Narthang one, still it 
helps us to correct the latter in some places. Now, I 
am able to present to the public the more correct text of 
the Tibetan version embodying all the better readings in 
the body of the text and giving others in the footnotes. 

B D 
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II 


BHAVASA^rKRANTI S'ASTRA. 

By this title, I propose to designate collectively 
all the three distinct recensions of Nagarjuna’s present 
treatise re-translated into Sanskrit from the Tibetan 
and Chinese translations in contradistinction with the 
Sutra just spoken of. The Tibetan translations three 
in number are found in Tanjur, Mdo gi, XXXIII 
No. 95, and he, XCIV No. 7 representing one recension, 
and tsa, XVII No, 18 representing another one, while 
one Chinese version is found in the TripUala in 
Chtnese Vol. 30. No. 1574 representing still another 
distinct recension in prose. Thus these three recensions 
are called ^Bhavasankrantiparikatha, (Madhyama) 
Bhavasahkranti and Bhavabhedas'astra in their re 
spective translations. They all in colophons attribute 
die^ authorship to Bodhisattva (in Chinese), Arya or 
Acarya (in Tibetan) Nagarjuna/ 

Now we find from the history of later Buddhism 
that there have been two Nagarjunas ; one being the 
celebrated author of the Madhyamakamstra who lived 
about 200 A.D., and another, .the author of several 
Tantric texts who is believed to have flourished about 
the first half of the 7th Century a.d. Which of these 

" This word is not found in the title nf . .• 

but found in the colophon only. So it seems 
Madhyama ’ is prefixed by the Tibetan tranfi adjective 

distinguish it from the Sutra of that name apparently to 
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Nagarjunas is really the author of this work we cannot 
say with any certainty at present. Nor can we assert 
whether this writer is another third Nagarjuna. But 
since the Chinese translation was made by Sh’hu (Dana- 
pala) 980 — 1000 a.d., of the later Sun dynasty (Nanjio’s 
Catalogue No. 1305) we may take it (text) to have been 
long in existence before the 10th century a.d. 

The treatise is a very short one consisting of 
16 verses in the Bhav-parikatha recension, 19 verses in 
the Madhyama Bhav. and about 27 sentences in the 
Chinese. There is a tika, commentary, on it by 
Maitreyanatha (Mdo. tsa, XVII, 19) to which I shall 
refer hereafter. The treatise in the Madh. Bhav. 
recension is divided into 5 Chapters. This division is 
also approved by its tika. But no such division is 
found in the other recensions. The subject-matter of 
each chapter is as follows: 1. The unreality of all the 
separate elements of existence. 2. The unreality of 
the 5 groups of elements. 3. The Highest Wisdom. 
4. Devices {upUyd). 5. Two kinds of Truth. All 
these subjects are dealt with in the other 2 recensions 
also, but without chapter-division. A first glance of 
these 3 recensions will show how they differ from each 
other verbally though treating of the same subject. 
The Chinese version as mentioned before, is in prose 
form, while the Tibetan ones are in metrical form of 
anustup type except one verse in the Bhav. parikatha 
recension which is upajuti metre. The following table 
will show where they agree and where they disagree 
from each other. 
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We see in this table the disagreement among thern 
more conspicuous than the agreement. Comparing 
all these recensions and their differences, one is led to 
conclude that these 3 recensions might have been gradu- 
ally developed from a single original text in three different 
areas of Ancient India and that the existing 3 Tibetan 
and one Chinese translations should have been made 
from that distince 3 recensions. Among them, the 
Bhav. Parikatha, we may point out here, is not so 
much corrupted as the other 2 recensions are. To 
illustrate this point. The verse portion of the Bhav. 
Sutra as it stands in the Tibetan version, contains 7 
verses. Out of these, five and a half verses are 
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reproduced in the Bhav. Parikatha at the end without 
alterations except in one or two places ; while in the 
Madh. Bhav. we find them with additions and omissions 
and sometimes even in the mutilated form. The Bhava- 
bhedas'astra, on the other hand, contains nearly all the 
corresponding matters in prose but not as many addi- 
tional matters as the latter has. It is to be noted here 
that the last verse of the Bhav. Parikatha has no 
parallel either in the Sutra or in the other 2 recensions. 

Now let us see how this treatise came to be called 
Bhavasahkranti, what this title signifies here and 
how far it may be justified. At the end of the Chinese 
translation we find this statement : Thus have I ex- 
pounded in brief in conformity with the Sutra. This 
Sutra appears to be the Bhava. Sutra. If so, we have 
to regard it as an epitome of that Sutra. This fact 
may be corroborated by the title Bhav. Parikatha given 
to one of the recensions in the Tibetan, which (title) 
seems to stand for Bhav. Sutraparikatha, i.e., an 
exegetical treatise about the discourse on the trans- 
ference of the life-flux into new existence. According 
to the statement just mentioned above, the treatise 
was believed to be a summary of the Sutra, and on 
that account, I think, it assumed the title Bhavasaii- 
kranti. But the import of the title here seems quite 
different from that of the Sutra. For, the Chinese 
version bears the title Bhavabhedas'astra which 
corresponds to that of other recension, Bhavasan- 
kranti ; and therefore they appear synonymous mutually 
denoting “ Crossing away from the worldly existence ” 
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and not “ the transference, etc.” as in the case of the 
Sutra. Another interpretation is made possible from 
considering the tika of Maitreyanatha. This is stated 
at the end of the tlka Thus end the Devices {upuya) 
for transition of life-flux into the 6 realms of existence 
and Buddhahood. This statement, if a genuine one, 
amounts to indicate that this treatise with its tika was 
regarded as one of the manuals which may advocate 
that the ways and means prescribed therein, if they 
are duly performed, will lead us into the 6 realms of 
existence or Buddhahood without entering into the 
unhappy life of intermediate stages after death. 
The title Bhavasankranti therefore, in this connection, 
seems to signify that the transference {SankfUntt) of 
life-complex (bhava) [into a new sphere of existence 
or Buddhahood direct from the moment of death.] 
But we have no other evidence in the tika apart from 
the statement above referred to, to prove that the 
treatise with the tika was associated with any part of 
the Manuals of the Bardothodal type.^^ 

Now with regard to the justification of the title. 
It is stated above that the subject-matter of the Sutra 
is a theory of rebirth, i.e., an exposition of how re- 
birth takes place through the actions which are but 
momentary. This has been fully explained by the 
Buddha by quoting a dream illustration : Just as we 
see a beautiful woman in our dreams and recall to 
our mind the same dreams in waking state, so the 
past actions that have been performed long ago 
Such as the Tebetan Book of Dead, etc. 
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appear before the mind’s eye of a dying man and due 
to those past actions rebirth takes place. At the end 
of the Sutra there are 7 verses which speak of the 
real nature of the existing world and explain what 
the Relative Truth is and what the Absolute Truth is. 
It is generally believed that these 2 forms of Truth 
were first introduced into Buddhism by one of its 
earlier schools, Sastya'sidhi,^^ and then emphasised 
by Nagarjuna for understanding the deep real import 
of the Buddha’s teaching.^^ Here we find the Buddha 
himself introducing and illustrating them in brief. 
The treatise as said before, reproduces most of these 
verses at the end. It is solely on this ground that it 
should have assumed the title of the Sutra, since no 
other characteristic features of the latter could be 
traced in it. We are, therefore, really at a loss to explain 
in any other way the connection between them. The 
tlka also gives no clear indication here. Nevertheless 
while reading it in the Chapter I one may form an 
impression that the commentator who, discussing the 
unreality of things, quotes several scriptures in order 
to elucidate the infallible character of actions, though 
momentary, in bringing about the fruits even in the 
absence of any permanent principle, has in view all 
the while the Sutra which in prose-section maintains 
the same idea impliedly. But nowhere he quotes a 
single line from that Sutra with one exception in the 
last Chapter and that too without naming it. 

See Yamakamisogan : System of Buddhist Thought, p. 173. 

“ See Madhyamaka Sastra, XXIV, 9. 
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The raison d'etre of the treatise is to instruct us 
how one may attain the Omniscience of Buddha with 
regard to ail things in all aspects. Though the text 
has only Sarvajna or sarvajiinna, we must assume 
that it stands for SarvUTmrjna ; for it is the chief 
aim of training in the Mahayanic path. Our authority 
for this assumption is Asanga-V astihandhu' s Sutr'Ulah- 
kura. XI, 2, where these ‘two terms are used as 
synonyms. To fructify that result two factors are said 
to be necessary viz., Analytic Wisdom {prajn'd) and 
Devices {iipUyd). The former represents the realisa- 
tion of the unreality of all the separate elements and 
thereby of the 5 groups of elements, while the latter 
consists in 6 forms of Transcendental Virtues, Charity, 
etc. And again the former is more important than the 
latter. A Bodhisattva deficient in Analytic Wisdom 
would never accomplish the object of his career not- 
withstanding the colossal merits that he derived from 
the acts of Charity, etc. The author therefore speaks of 
that Wisdom first in 3 Chapters i-e., the unreality of 
the separate elements of existence (1), that of 5 groups 
of elements (2), and the Trancendental Wisdom proper 
(3). Then in the next Chapter the Devices, 6 forms of 
Transcendental Virtues are treated of in brief which are 
explained at length in the tika. The Double Truth 
forms the subject-matter of the last Chapter. It is to 
be noted here that the recension of Madhy. Bhav. 
with its tlka emphasises above all the necessity of 
Guru’s Instruction for achieving the Omniscience of 
Buddha. This seems an attempt on the part of the 
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editor of this recension— because no other recension 
has this — to link up this Chap, with the previous ones 
which would stand otherwise unconnected. 

Although the two schools of later Buddhism, viz., 
Madhyamika and Yogachara, widely differ from one 
another in the metaphysical and other matters, never- 
theless they agree with regard to the final goal of 
Bodhisattva’s spiritual career, that is the realisation of 
Dharmakaya, Buddha’s Cosmical Body. The ways 
and means to fulfil this goal are different and peculiar to 
each school. Yogacharas hold that the external world as 
appears to us is a mere murmur of the mind, the cons- 
truction of imagination, and unreal ; but its real nature 
is the Absolute Essence which is not to be differentiated 
into subject and object and expressed in words, but to 
be realised. When the Bodhisattva fully realises that 
the object of the external world is nothing but mind 
and then that even the latter itself as subject is unreal 
because of the unreality of the object, and thus be- 
comes free from all obscurations which stand in the 
way of perceiving the Absolute Essence directly ; he 
obtains the direct intuition of the latter and after 
penetrating into it repeatedly he becomes one with it. 
Thus he is said to have realised the ultimate goal, the 
Cosmical Body of Buddha (see Sutrulahkura with 
Bhnsya VI, 6-9). 

Madhyamikas, on the other hand, maintain that 
every element of existence is unreal, similar to a vision 
in mirage. Its reality consists in S’unyata. This 
S'unyata, says Nagarjuna (in his S'astra XXIV, 18), is 
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dependent origination. That which originates through 
causes and conditions is devoid of self-existence {nih- 
svabliava), and hence S'unya. So all the elements 
without exception happen to be dependent on some 
causes and conditions just as short and long are related 
mutually. When a Bodhisattva repeatedly ponders 
over this Non-substantiality of all the separate elements 
of existence and thereby all the obscurations are entirely 
removed and then the idea of Non-substantiality also 
is shunned the Enlightenment known as the Cos- 
mical Body of Buddha is made manifest. Now he is 
considered to have reached the goal. 

Truly speaking, therefore, the realisation of the 
Non-substantiality {Sunyatu) is not final goal, but 
serves as means to realise the latter, that is the Cosmi- 
cal Body of Buddha. “ The Doctrine of S'unyata,” 
says Nagarjuna (in his S'astra XIII, 8), “ is introduced 
by the Buddha as an antidote against all the ill-formed 
views of Ens or Non-ens. One should not therefore, 
cling to that idea. Those who do the same, are said to 
be incorrigible.” In view of this statement the term 
S'unyata as applied to the Absolute is only a misnomer. 
This very same point is well expressed in the following 
line of the treatise: 3?>isi fiw , 

(tlka). Again that the Non-substantiality (Sunyata) is 
not in itself the Absolute Truth is also endorsed by the 
Sutra as well as the treatise : 

qf II 

See Bodhicaryavatara^ IX, 33c, d. 
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This, I think, amounts to say that all effects like 
perception become originated through causes and 
conditions and hence S'nnya and that their S'unyata 
is said to be the Absolute Truth only by way of 
tipacara, metaphor ; in other words it is so only in so 
far as it helps us to realise the Absolute Truth 
as said before. According to this S'utra and the 
treatise therefore, we have to understand that wherever 
in the Mahayana Sutras and S^astras the term S'unyata 
is used in relation to the Absolute Truth, it is done so 
only metaphorically {aupacUrika). Because the mo- 
ment all the discursive thoughts including that of 
S'unyata are completely arrested {&arvaprapanca-upa- 
s^ama = S'Tmyatn) the Absolute Truth, i.e.^ Dharmadhatu 
or Dharmakaya is realised in its full form ; the latter is 
spoken of S'unyata by way of upacsra. This Absolute 
can be communicated only in this manner and no 
other way ; since its real nature is to be realised 
introspectively {pratyMmavedya) and never comes 
within the cognisance of the two categories, existence 
or non-existence (advaya). 

Ill 

BH AVA SAl^K RANTITI KA 

This, as I said before, is a commentary on the 
present treatise (Madhyama recension) of Nagarjuna. 
It is attributed to Pandita Maitreyanatha in its 
colophon. Let us see who this Maitreyanatha is. 
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One who goes through P. Cordier’s Catalogue de 
fonds Tibetan carefully, will recognise that there 
must have been more than one Maitreyanatha in the 
Buddhist Literature. The first Maitreyanatha whose 
personality is successfully established by Dr. H. Ui 
as a historical fact, is a Guru of Aryasanga. The 
second is known to have been a contemporary of 
Sarahapada (about 650 A.D.) ; for we have in Tanjur 
Rgyud hgrel '' a work entitled “ A Dialogue between 
Saraha and Maitripada ”, where Maitri- 

pada, a prince [rUjaputra, rgyal. sras) puts questions 
regarding Mahamudra and other allied topics, and 
Sarahapada, a noble Brahmin (brain, ze: chen, po) 
answers them. And there appears a third MaitripSda 
to whom we may attribute some Tantric works about 
15 in number found in the Rgyud hgrel of Tanjur.^® 
And again there is another Pandita called Acarya Maitri 
who, we are told, has been a co-contributor of a Maitri- 
pada — probably the third one — to some works.'® All 
these scholars have epithets Pandita, Guru, Bhattaraka, 
Jina, Svarain, Prabhu and so on, indiscriminately. 
Tibetans do not seem to have made much distinction in 
applying to one and the same person the different names 
Maitri, Maitreyanatha, Maitreyapada, Maitrinatha, and 

See his article “ Maitreya as an Historical personage ” in the 
Indian Studies in honor of Charles Rockwell Lanman, p. 95. 

" Vol. LXXXV, 18, 30—31 (Narthang 29&, 2—306, 4.) 

" Vols. XIII, 34, XIV, 12, 13, XXI, 26, XLVI, 17, 23, 24, 38, 
XLVIII, 114, LXIX, 111, LXXXII, 80, 88, 99, 100, 104. 

Tanjur, Rgyud hgrel LXXXII, 99, 100, Colophons as re- 
produced in P, Cordier’s Catalogue, 



INTRODUCTION xxxiii 

Maitripada and so on. Sometimes, we find in the Cata- 
logue de fonds Tibetan of P. Cordier the statement that 
Advayavajra, Avadhutipada and Maitripada are one 
and the same persons. Since we have more than one 
Maitreya, it is not safe to assume that works attributed 
to Maitreyanatha, or Maitrinatha or Maitripada, etc., 
should have been written by one and the same person ; 
but each and every case should be judged individually 
from the internal evidence or otherwise. 

Besides this, Taranatha mentions a Maitrinatha 
who belongs to S'rlparvata. And he gives further details 
that the latter died 9 years later after the celebrated 
King Nayapala of the Pala dynasty of Bengal, about 
1040 A.D. assumed the rulership of 35 years. Though 
he mentions no work to have been written by Maitrinatha 

The following is a full account of Maitrinatha as given by 
Taranatha, in his Geschichte des Buddhismus, translated by 
A. Schiefner, pp. 243 — 4 : — At the time of the King Bhejapala, 
a little after the death of the 7 learned Gate-keepers, Atis^a known as 
Dipankara SVijnana was invited as pandit. He guarded Otantapuri. 
Not long thereafter, the activity of Maitrinatha became widespread. 
At the time when Maitrinatha went away from S^riparvata, it was 
already some years later that the 6 wise Gate-keepers with S'anti as 
their head had disappeared. So the ancient histories testify and 
which the Dohas have cleared up as nonsense and groundless. 
Further the erroneous Dohatales supposed that Maitrinatha has 
been a rebirth of Krsnacharin and was known as Jvalapaticarja- 
dhara Krsna . . . ; this history is only throughout confused, 
and passionately asserted ; for the opinions that Carjadhara Krsna 
is other person than Krsnacharin are without all foundation. (If) 
One looks into some small works of Acarya Amitavajra, the 
mistake is removed. 

The King Bhejapala’s son was Nayapala. In all sources of 
biography it is shown that he was brought to the kingship when 
Atis'a came to Tibet and there existed a message sent from Nepal. 
Nayapala exercised rulership for 35 years. 9 years after he assumed 
the office, Maitrinatha also died. 
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of S'riparvata, the latter might have written the 
work (Rgyud hgrel LXIX, 

112) ; because in its colophon the author is said to be a 
resident of S'rls'aila in South India. We may take 
this Maitrinatha be identified with Maitripada III 
mentioned just before, and to him attribute the most of 
the Tantric works found in the if the other 

evidence does not prove the contrary. 

Now let us see whether we could identify Maitreya- 
natha, the author of this ttkS with one or the other Mai- 
treyas mentioned above. It is generally believed that 
the author of that text is Nagarjuna, the celebrated 
master and that of the commentary {tikn) is Maitreya- 
natha, of the 5th century, the venerable Guru of 
Aryasaiiga.^* This view is not to be deprecated wholly, 
for we find, in more than one place, some ideas 
common to this commentary and Uttaratantra and 
other works of Maitreyanatha. (See passages on pp. 35, 
36, 45, 46 with footnotes thereon.) We, however, confront 
difficulty in adhering ourselves to that belief, because 
the tlka in the chap. 4 cites twice S'antideva whose 
date is fixed as the later half of the 7th century (about 
675-700 A.D.). In the first place two verses are 
quoted from the BodhicaryUvatura, Chap. VI, 1 & 2, to 
show the due importance of the Perseverance. Again 
from the same work VII, 1, another verse is cited in 
defining Energy. Should these quotations have been 

See e.g., Dr. G. Tucci : Doctrines of Maitreya [natha\ and 
Aatisga (Calcutta, 1930), pp. 3, 8. 

** See P. L. Vaidya ; Catulfsatika, Introduction. 



INTRODUCTION 


XXXV 


made by the commentator himself and not added by 
any later hand, he can never be identified with the 
celebrated master Maitreyanatha of the 5th Century 
A.D. Whether this commentator Maitreyanatha is one 
and the same as Maitrinatha of S'riparvata is a question 
to be solved by further investigations. If we, however, 
admit their identity, we would expect in the ttka some 
distinct Tantric features such as 5 dhyUni Buddhas, 
MahUmudrU and Yuganaddha and so on ; because the 
works attributed to Maitrinatha of S'riparvata or 
Maitripada are all purely Tantric texts and put under 
the Rgyud hgrel {tantravxtti). The present tika on the 
other hand, is classified in the Mdo hgrel (Sutravrti) 
along with the 5 principle works of Maitreyanatha of 
the 5th Century A.D., who is certainly different from 
the Tantric writer, Maitrinatha of S'rlparvata or Maitri- 
pada. It is noteworthy that nowhere in the tika occurs 
a single quotation from the known Tantric texts, while 
several other Sutras like LahkUvatara, etc., are cited. 

I like to draw the scholars’ attention to the follow- 
ing facts which seem to be contrary to the spirit of 
the Tantric sects of later Buddhism. (1) The way to 
realization of the Absolute is, according to the tika 
and text, two-fold, i.e., upUya and prajha and the 
iipnya is not mere Karurm as in the Tantric school of 
Buddhism, but 6 Transcendental Virtues including 
prajhu as the 6th one and the most important among 
them as in the earlier Mahayana Buddhism. Its 
importance is emphasised with greater degree in the 
Prajnaparamita Literature itself and with all force 
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stressed in the tika as in the works of earlier authors. 
This importance of the Prajfia element shown in the 
Prajfiaparamita Literature, might have paved the way 
for a tendency sometimes met with in the Trantric 
sects of Buddhism to discard all the ten forms of 
moral ideals of the earlier Buddhism. But Mait- 
reyanatha in his tika considers them all as necessary 
as anything else and pays due importance to them. 
(3) We know that in the earlier Buddhism the 
objective of the spiritual training is to attain the Arhat- 
ship for oneself ; in another words, a S'ravaka strives 
to fulfil his own end, not taking into account the wel- 
fare of others, and consequently it goes by the name 
‘ Hinayana,’ Narrow Path ; while later Buddhism has 
given rise to an altruistic tendency and put a great 
stress on a fact that a Bodhisattva should strive to 
attain Buddhahood for himself and for others as well 
and hence it came to be known as Mahayana, Broad 
Path. In still later school of Buddhism a greater 
stress is placed on the need of one’s duty to others ; 
so much so that in the spiritual career of a Bodhisattva 
the altruistic aspect {parUrtha) becomes more important 
than the self-interest-aspect To render ser- 

vice to others being the primary object of Bodhisattva’s 
career, the Buddhahood is to be the goal only in so 
far as it helps to fulfil the former and hence it becomes 
only a secondary object. So says Subhusitasangraha : 

il (Fol. 15). 
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No statement to this effect is found in the tika, but 
on the other hand it is clearly said, more than once, that 
the Bodhisattva’s final goal is to realise Dharmakaya or 
to become Buddha. 

The following points in the tika may be regarded 
as having the flavour of the Tantric elements, though 
they do not represent the pure and distinct Tantric 
features. (1) As I said before the tika with the text 
(Madhyamaka recension) puts an emphasis on the neces- 
sity of having one’s own Guru for the attainment of 
the Omniscience of the Buddha. That the assistance of 
Guru is an indispensable factor for a truth-seeker to 
achieve his object is very well expressed in a period 
as early as Upanisads.^ Early Buddhism also 
declares that no disciple could become Arhat without 
hearing words from the Buddha ; while the Mahayana 
Buddhism makes it clear that the help of a personal 
spiritual teacher {kalyUnamitrd) is necessary for a 
Bodhisattva to reach the final goal in addition to 
AvaVUda — a theory, according to which the Bodhisattva 
during the meditation at some stage after taking the 
vow of Bodhicitta, has audience with all Buddhas and 
obtains mystic Instructions {avavuda) regarding pra- 
tipatti, etc.®^ In still later Buddhism i.e., in the 
Tantric sect. Guru came to play a prominent role and 
sometimes he was made a personified God and an 
incarnation of the Buddha himself. Our tika, though not 

“ See e.g., Chandogya referred to in the Bha^a of Sankara- 
carya (Bombay, 1904), p. 51. 

*■* See Ahhisam. Aloka {GOS)» p. 37. 
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taking to an extreme view of making the Guru an 
incarnation of the Buddha in a plain language, places 
sufficient stress on the fact that his help is necessary 
in the matter of Instruction (upades'a) regarding the 
method of meditation. (2) It is defined in the tika 
as a mental concentration upon upUya and prajnU both 
being taken together as only one (in the Absolute point 
of view). Here tipUya and prajnn appear to stand for 
Samswra and NirvUna respectively. That they are one 
and the same and there is no distinction whatever be- 
tween them from the standpoint of the Absolute is 
very well proclaimed by Nagarjuna thus : 

(See his S'nstra, XXV, 20). (3) Moreover, the com- 
mentator by making this statement “ now the external 
groups of elements are to be investigated ” suggests to 
us that he has in view the distinction between the external 
and internal groups of elements. Now this distinction is 
made in the Pancakramatippani, p. 40, 3 where internal 
groups of elements are said to be (Buddha’s) Mirror- 
like Knowledge {udar&aj^na), etc., and external ones 
matter, etc. The 5 varieties of the Buddha’s Knowledge, 
Mirror-like Knowledge, etc., are enumerated in the 
Dharmasangraha and MahUvyutpaUi and abundantly 
explained in the works of Ancient Acaryas like Maitreya- 
Asahga*'\ etc. : but nowhere have I come across a 

i.e., M. Sutralahkara, IX, iil—Tl. 
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statement to the effect that they are internal groups of 
elements. 

In view of these facts and discussing the pros and 
cons, it seems impossible to me to recognise the identity 
of our commentator with Maitrinatha of S'riparvata at 
present. I have, therefore, to leave this question un- 
settled till sufficient data come to light. Anyhow, it 
should be maintained as certain that the tika as it 
stands in the Tibetan translation could not be pushed 
back in date beyond the later part of the 7th century 
A.D. ; and in case we admit the identity of our com- 
mentator and Maitrinatha of S'riparvata as proved, the 
date cannot be brought down below about 1050 a.d. 

While going through the commentary we are con- 
vinced that its author is really a Madhyamika pra- 
sangika. The Madhyamikas are well-known as advo- 
cates of the Doctrine of S'unyata. They hold the view 
that everything without exception is devoid of self 
substance. But still they do not dispute the principle 
of retribution of actions. Although all the elements of 
existence including internal ones such as samskUrsa, 
etc., are devoid of their own existence from the Absolute 
point of view ; neverthel ss actions are capable of pro- 
ducing fruits when causes and conditions are fulfilled in 
the empirical world. This point has been raised by 
Bimbisara and answered by the Buddha in the Sutra and 
again in the tika fully explained by our commentator 
by quoting numerous Sutras in the Chap. I. In dis- 
cussing the unreality of the 5 groups of elements in the 
Chap. II he raises an interesting question that if the 
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mind, etc., is devoid of any reality {Sunya) the Tatha- 
gata would, then, be a mere matter (jada) devoid of 
any consciousness. MaitreyanStha meets this question 
by pointing out that the real nature of the Tathagata 
is not a matter of our ill-habituated speculation but 
of self-realisation and the Tathagatas and their nature 
are DhannaMya or DharmadhMu. This Dharmakaya 
is made manifest when all the forms of obscurations 
are completely removed. In the Chap. Ill the com- 
mentator has nothing new to add but to explain the 
Transcendental Wisdom in a manner admitted in the 
school, viz., SunyatU = DharmakUya — Prajnup'UramitU. 
The real and lucid, if not original also, contribution of 
the commentator lies in the summary of 6 Paramitas 
given after detailed exposition at the Chap. IV. And 
then he insists on renunciation which is very 

highly praised in the Mahayana Sutras Whoever 
aspires for Buddhahood should renounce every thing 
around him and take refuge in the forest. For all 
these and other subjects dealt with in the commentary, 
one may refer to the Summary (Pp. 50-62) in which I 
have made a free rendering of the tika into English. 

It is already pointed out that the tika abounds 
in numerous quotations of the ancient Sutras and 
Acaryas and sometimes explains the text by mere 
quotations — a characteristic feature of S'antideva’s 
method of exposition. But some such quotations are 
made giving no indication in any manner to their 

See e.g., Samadhiraja Sutra (B.T.S.), p. 17 : 

m-f qjfr < 
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sources and thus providing us no guide to distinguish 
between what forms part of the tika and what 
forms that of quotations. However I have made an 
attempt to identify them in some cases and to trace 
them even to the originals in some other cases. 

As the Sanskrit originals of the Bhavasahkranti 
s'astra and its tika are lost to us, I have endeavoured 
to retranslate them into Sanskrit from their Tibetan 
and Chinese translations. It is stated before that the 
text has threeTib. versions representing two recensions 
and one Chinese version representing another re- 
cension. The tika has only one translation in Tibetan 
and no Chinese translation of it is known to us. It is also 
said before that the tika is based on the Madhyamaka 
Bhavasankranti recension of the text. 

Out of the three recensions stated above, I have 
made no endeavour to reconstruct one common con- 
jectural original text, but I have simply retranslated 
them into Sanskrit as they stand in the Tibetan, transla- 
tions, leaving scholars to judge for themselves what the 
original form of the text would have been, from which 
these 3 recensions have arisen. I have reproduced the 
text and tika into Sanskrit as literally and intelligibly 
as possible. 

The texts of the Tibetan translations of Bhava- 
sankranti S'astra which have been published here are 
based on the Narthang edition of the Tanjur. A 
copy of the tika along with the text (Madhyamaka 
recension) which was made from the Tanjur of the 
Visvabharati Library, was presented to me by Pandit 
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Mahamahopadhyaya Vidhusekhara Bhattacharya of 
S'antiniketan, now of the Calcutta University. Sub- 
sequently I made a copy of the two versions of the 
Bhav. Parikatha recension from the Tanjur of the 
Adyar Library. All these copies were collated with 
the same of Tanjur in Peking edition of Bibliotheque 
Nationale by the courtesy of Dr. Sylvain Levi of 
Paris. The differences between the Narthang and 
Peking editions are not so great as would be expected. 
In preparing the present edition I have retained in the 
body of the texts what seem to be the best readings 

and placed all other readings in the foot-notes. 
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{. ^ IT^T ^riJ?: I ^JT^ m^ ^R3^ 

FT %q% JT^ai ' 

H^^«r 1 m *fii^T?i%^-^ciH?^qf?ErR- 

qf^cf: S^sq^f?! ^i? ^qfn ^IT I f.r??Toi ifs^ 

qjrqrOfirqHT^ q^?TTq iSjf^ ^^4 qf^^jtif 

sfNq R^T^qf^ 11 

H. qqj qqq^R; ^irqt® ^^m 

iTf^T q ^T3i52^FqfRqTlf%s^ ^Jf =*1 

^ For the origin of the name Kalantakanivasavenuvana ’’ 
See Rochiil : The life of the Buddha, p. 43 (1892), 

^ This is a common formula .qualifying the Dharma found in 
the Mahayana Sutras ; cp. e,g» Rastrapalapariprccha (B, B, II.) 
ed. by Finot, p. 2, 11. 13-14 and also Manjus'rimulakalpa (T. S. S. 
LXX, part I) p. 5 ; where there is a wrong reading of sarvamjana 
for suvyanjana. This formula, is commented upon by Bodhisattva 
Asahga in his Mahayanasutralankara, ed. by S. Levi, p. 82 thus : 

arrfqFqq^Tfra^MT («n|:) qqm 

cfR » gf%q?qi4flf?i#iici. I gsq^; 

flcTOLi ^ggof I q%eM?oicqra: i , 

qf^ 5q¥iRf^5figtsJnit5i?qR i qqqqrd ^ifgrqfqsiqT ^oir- 

(ol^Tcf ?) I See Mahav 3 n;itpatti § 63, 1-10. 

^ = hzoxbyahs (Tib.). See Tib. version of the Buddhacarita, 
X# 10 and 11 (Leipzig, 1928). 
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I qr^ aqf^iq-g 

f%: Jf#affecq ^q3F% 3Tf^Scl I 

ir^'qqjT^ ^qffq^ q?iHt5f^3#qqf^ i 
m qiifffn*r^a'qT#s#?i n 

*iqqH JTim^R ^<xq I 

"“cigqT ^^W\^ 3^: §3: ®Fq& ^qqqqirqTT?TT fmm HTW 
q^*^ 1 H ^ilf^afqi^: 5iqqc[q5r?TTq1f ^ f^«?ir3fiT\cl 1 clff?* 
tl-q^ ®fq& HT Sfqqi^q^rqi'jft # il 

8. aqif I II 

<<. ^qqT^nf 1 m f% 5 2?q: 

^ qf^qsqiq^qt I q: ®fqa ^qqqs^q^^qToJf ®f%qqfq- 

f^fq^Tct 11 

^ Read chud. mi. hdsah for chab. mi. hfshal. 

^ This and the following passages nearly up to the end of the 
prose section of this Sutra are quoted in the Madhyamakavatara 
(==M A.) chap. VI, ad 40 (See my restored Sanskrit text partly 
published as supplement to the Journal of Oriental Research, Madras, 
Vols. Ill, part 4, IV, part 1, V, parts 1-3 and VI, parts 1, 2, 4). 
These are in agreement with a part of the large extract cited from 
the Pitaputrasamagamasutra in the S'iksasamuccaya ( = S'S.) pp. 252, 
IL 3 — 253, 13. The various readings will be noted below. 

'SS. : 

^ From samvidyate in the last line of para 3 up to maharaja 
omitted in MA. 

“ S'S. I qqr ?iTq | 

MA. ; 5iqqw«rFR?r %qT ?irq qMq i g=sgi%ifqp?:aT st^qq. 
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^ ^ 1 5itq^*?cr i fft: S5f?:w 

[eif] qf^=^T<qT I fq^mpT fFr«?R ’quit F«iTci^'‘ ii 

vs. ®*jnqHtf JTfTFT^ 3fT^S^f|qTq[^ gq3raiJIS3^qi 

§5T #JTqF«TFqi#Tlf^ ^qicrqfiff^^® | ’aTftrf^rfqg 

"■■ Ct ■ :■ ■; 

I »r5^fP; I ^ 

q ty fqf^cq fqgfq I ^ 1 q qf^qiij^ I I 

I qN: I ^ f^g^“ I ^^Tf%?if^oj- 

' MA. omits 5icii*Tt5Pn g. 

“S'S. : ?sifIFq^. 

' S'S. ; ?r g^q-. for \ MA. adds g g^: i 

'S'S. adds qggTgfgfq^i^q. I 

" The following is in agreement with passages cited from the 
Pita-Sutra in the Bodhicaryavatarapanjika (— BCP.) pp. 477, 
11. 3—479, 1. 

® Ibid., I 

^ S'S. and BCP. ; ^ftfo 

' S'S. : g?5gfftq% I sigjfta; ; BCP. : RTlfftq^ I MA. omits 3ig^5?}% | 
aig?^: I 

' S'S. and BCP. ; giRi ^ffgg^fg i 
JPWI. 

“ Ibid., add o?^ggT%f txq ^of ^ %#ilrr ^ 

" Ibid., add !Tr5^%ig I %1 I !f f%4f^ I iTBwgrgg I 
Ibid., gfgq: jR»raTggg% ’rffTo 

MA. : q;^T%q^gFd\oi moraiR .... lif^ ?i¥%q 

wlsfilo 
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flcH^iTiIR ^OT; ?^qTcjL 

^Toft #1 H I ^qfq|%% 

siqir%H 3fqii^ 1 ®qfq qi i qf^ ^] bt5^ i qf| i 
q^ m t q^ qi fqqiqt^S I q^ qi ^3 I q^q =q qfi- 

siqq%Tq^q^ w^Fq^f^Sfq ^qrBBiqT ^^qfq: Rqq^ | 
qq fqqTq5Fq qfqBq^qi Rfiiq^i ®qq q qjf^^q: aqwq: 
^q5Tfq^^ i = 55 ?^^^ q i m b^kr 

qsr^q^TBFq f^q: 1 bt m I Bqql^pRpr 

I #qq^ftfq 1 ^Vqf^iq bikr fqd^sfq q 
qjfq^q^f^ 1 ^qqTq%^ Rqqf^qSfqT^sfq q f qf^^i- 
I qqL q5Fq 1 Bqqiq^flqfqTci 1 ^ 

’ Tib. tshod—samaya? 

" S'S. and BCP. add aTTgq: I ' 

“ Ihid., oKTijcsT qiR? 31RP^Dft»I^% I 

* Tib. %al. Ual. ha. las, sad, pa. S'S : ^lfi)df^|-fio 

' S'S. : oir^fiTM^ %a ^ wJirr 3?RRfi^qq?3rf%^^c3Bf s«itr- 
flursjq, I BCP. ofi^riTf^flRT %ff ^ 4qqr2rfeB i 

“ S'S. and BCP. ; m I qT I . . . I 

3IT^ qiT% I . . . I ... ^ I 

' Ibid., add ®ftqqr4Ri'bH. 

* S'S. ; spRRB^llJTr I BCP. ; 3R?cR ^fo 

^ This and the following sentence come after 3qqj%ft% in S'S. 
and BCP. 

“ Ibid., ^R[Jiftinqgcq?i*n*f n 1 f^^trR h f; Rt^ <' i^lc [ 1 

^'gtqgjR q fqf%5[Bisg^ I ftwriq q iif^q^sfci 1 5rsR%[?^^- 
qiq q 1 Isi^sqinq q i 
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I =55f^«r^c2?T 1 W ^ifqT 

I EI«^lT%H Sl«?JT%T^JT | I 

I TIfT?:R 

c[?fT 1 I i»lf! II 

HffTJTT# Slf^fScIJi: I 

h ii 

^ f| ?nST ^ «?r ?Tt I 

c55r qqkr f^T ^ ^ifriT'^ I1 
\ o . jfT^r ft 5?TiTm ^?=jn ?iraT ffiir ?i i 
37?TTI|5T: ^TIST g It 

^ lbid,j These sentences are in different order : =cj^5Rri%fIff ... I 
^' . . . l ... I =^f%: ...» 3qqf^: ...» 

" Ibid., I 

® Found in the Ghanavyuha Sutra, Kandjour Mdo, Cha, f. S^a, 
1. 2. Cited in Haribhadra's Abhisamayalankaraloka (GOS.) p. 50, 
where the 2hd line goes : } (See 

Prabhubhai Patel : Note on Bh. Sutra, JORM. VIL p. 190). Cp. 
Lankav. Sutra, ed. by Nanjio p. 187, v. 78 : ^ 

I 

^ Cited in the Tattvasahgrahapanjika (GOS.) p. 12 
and again quoted on p. 275 with the reading 'in the third pSda : ^ 

It is also quoted in the Bodhisattvabhumi {b% . . . 

See Poussin: Notes on S'unyata, IHQ. VoL IV, p. 163. 
This verse is in quite agreement with one of the verses cited 
from a Lokanathavyakarana in, the S'S.j p. 241, 11. 13 — 14 where in 
the pada b it reads Jirfe for STMt 
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I 

f-r'75^T ^T q«?T 1! 

n. qf=5q^ I 

firHfq 11 

U- “eiTOT m ?rTa^: i 

sn^q=^Tf^ ?iT q^iTT^Pi II 

? 8. Jf a5?t waf?! ^ ^ I 

I^f!^ "TTa Hrq a II 

\\. aaa^fi?:T3T: ^fn^: | 

=a a^aaTpT^?aa«i 5 %^t aiR# 
aif^w«qa5=5[^ II 

3iT^»?qa^i#aafa a§iqia?ja I 


^ This verse is almost identical with the v. 34 of Nagarjuna’s 
Acintyastava published by P. Patel in IHQ* Vol. VIII, p. 692, 
which is cited in BCP. p. 573 : 

fit^R=JIT5l a^ri^T: I 
mi 555^ 1 ^'^ it 

Cp. Lankavatara Sutra (Kyoto, 1923) p. 265, v. 10 : 
arai^ ^ BgfNar: i 

3J5}T H73}% II 

® The following two verses are cited in the Madhyamakavrtti, 
p. 120 (StR JFlERll). 

® Tib. reads gdags. pat. sa—praihapti bhumi. 

* Tib: m \ 



English Translation of the three Chinese and one 
Tibetan versions in parallel columns. 

The first version was made by Bodhiruci of the Northern 
Wei Dynasty A.D. 386-534. 

The second one was made by Buddhas^anta of the Eastern 
Wei Dynasty A.D. 534-550. 

The third one was made by I-tsing of the Than Dynasty 
A.D. 618-907. 

The Tibetan version was made by Jinamitra and Danas^ila. 
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Bodhiruci Buddhas'anta 


L Thus have I heard. The 
Blessed One once stayed at a 
Bamboo -grove called Kalanda 
in the city of Rajagrha, together 
with a large assembly of Bhiksus 
1250 in number and many Bodhi- 
sattvamahasattvas. 


2. Then Bimbisara (pin po so 
lo) the king of Magadha (mochie 
to) country went out of Raja- 
grha, arrived at a fine hut in the 
Kalanda Bamboo -grove where 
the Blessed One stayed, wor- 
shipped his feet, and walking 
around the Buddha three times 
from left to right, sat down (lit. 
retired and sat) in a corner. 


1. Thus have I heard. The 
Blessed One 


. . and innumerable and limit- 

less Bodhisattvamahasattvas. 


2. Then Bimbisara (pin po 
so lo) the king of Magadha 
(mochieto) went out of Raja- 
grha, arrived at a dwelling place 
in the Kalanta Bamboo -grove 
where the Buddha stayed, bowed 
at his feet walking around the 
Buddha three times from left to 
^i^ht and then sat down in a 
corner. 
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I-TSING 


1. Thus have I heard. The 
Blessed One once stayed at a 
Bamboo-grove called Kalantaka 
in the city of Rajagrha together 
with a large assembly of Bhiksus 
1250 in number and many Bodhi- 
sattvamahasattvas and a great 
crowd of innumerable hundred’ 
thousands of men and gods who 
paid homage with one heart 
\ekacitta) and surrounded [him]. 
Then the Blessed One preached 
for them a Subtle Dharma which 
he had realised himself {sva$ak- 
satkr) and which is excellent in 
the beginning, in the middle and 
in the end, marvellous both text- 
ually and doctrinally, unique, 
quite perfect, quite pure and 
quite clean. 

2. Then the great king Bim- 
bisara (ying sheng = shadow- 
victory) the ruler of Magadha 
(mochieto) went into the Bam- 
boo-grove and bowed at the. feet 
of the Blessed One and walking 
around Him three times from 
left to right sat down in a 
corner. [At that] time the king 
Bimbisara asked (lit. said to) 
the Buddha: How is it, O 
Blessed One, that an action 
which has been done previously 
through passion and destroyed 
long before, happens entirely to 
appear in front at the moment of 
death; and again although all 
things are entirely void and non- 
existent, the fruits of action per- 


Tibetan 

Adoration to all the Buddhas 
and Bodhisattvas. 

1. Thus have I heard. The 
Blessed One once stayed at the 
Bamboo-grove called Kalantaka- 
nivasa, which is situated in 
Rajagrha, with a large assembly 
composed of Bhiksus number- 
ing two hundred and fifty and 
innumerable Bodhisattvaraaha- 
sattvas. Thereupon, the Blessed 
One who was surrounded by 
many hundreds of thousands of 
followers, beholding ahead, pre- 
ached Dharma and explained 
Brahmacarya (celibacy) which 
is blessing in the beginning, 
blessing in the middle, blessing 
in the end, full of good signi- 
ficance, full of good letters and 
syllables, unique, quite perfect, 
quite pure and quite clean. 

2. Then Bimbisara the king 
of Magadha an expert in arts, 
with all his royal pomp and 
grandeur and with all royal 
forces, came out of Rajagrha the 
great city and arrived at the 
Bamboo-grove where the Blesse J 
One was staying. On arriving, 
he bowed at the feet of the 
Blessed One and walking around 
Him three times from left to 
right, stood in a corner. While 
standing there, Bimbisara the 
king of Magadha, the expert in 
arts, asked the Blessed One thus : 
How, O Blessed One, does an 
action that has been done, long 
after its accumulation is checked 
and it has disappeared, present 
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Bodhiruci Buddhas'anta 



3. Then the Blessed One ad- 
dressed the king Bimbisara say- 
ing : — For example, O king, a 
man sees in dream men and 
courtezans sporting with each 
other. When this man wakes 
up be ponders over the men and 
courtezans [seen] in dream. 
What do you think, O king ? 
Are there men and courtezans 
[seen] in dream really existent 
as such or not ? 


4. The king Bimbisara re- 
plied ; No, Blessed One. 

5. The Buddha said. What do 
you think, O king, of th is man 
who sees in dream the courtezans 
and men sporting with each other, 
and after waking up ponders 
over [the same] . Could a man 
of this kind possess a peaceful 
wisdom or not ? 

6. The king replied, No, 
Blessed One. Why Blessed One ? 
[Because] the men and women 
do not exist in dream ultimately 
and cannot be obtained. How 
then could there be mutual 
sport ? 


3. Then the Tathagata, 
knowing that the king Bimbi- 
sara sat down in a corner, ad- 
dressed [him] saying : — For ex- 
ample, O king, some man in a 
dream while asleep proceeds to a 
love-affair with a gem -like woman 
and moves with a desire to serve 
[her]. That man while waking 
up remembers that gem-like wo- 
man. What do you think, O 
king ? Is the gem-like woman of 
the dream rightly existent or not ? 


4. The king, at once, replied. 
No, Blessed One. 

5. [The Buddha] again asked 
the king saying : — What do you 
think, O king, if that man clings 
to the woman in dream ; is he 
clever- minded or not ? 


6. The king at once replied, 
No, Blessed One. Why ? Because 
the woman in dream does not 
ultimately exist. How could 
there be the object for a desire 
to serve ? [But] that man labours 
for nothing. 
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formed are not lost. [I] only 
pray [to you], Blessed One, to 
pity [me] and release me from 
doubt (lit. discrimination). 


3. Then the Blessed One 
replied (lit. said) to the king 
Bimbisara saying: [You] should 
know, O king, that for example, 
a man (nan tzu) sees in dream 
an extremely beautiful human 
female and has intimate inter- 
course with [her]. After having 
waked up from sleep, he remem- 
bers that beautiful female seen 
in dream. What do you think, 
O king, does the beautiful 
female seen in dream really exist 
or not ? 

4. The king said : She does 
not exist. 

5. The Blessed One said, what 
do you think, O king that man 
who would remember the beauti- 
ful female seen in dream and 
love her constantly ? Could this 
man be said to possess a great 
and wide knowledge and wisdom 
or not ? 

6. The king said : No. This 
man is foolish and ignorant 
Why ? Because the beautiful 
female [seen] in dream is ulti- 
mately void of reality and cannot 
be obtained. How could he have 
practised with her such intimate 
intercourse as should make him 
love and remember her ? 


Tibetan 

itself at the time of death and 
appear before the mind {man as ) ; 
and how is there no annihilation 
{avipranas'a) of actions when 
everything is empty ? 

3. The Blessed One replied 
to Bimbisara the king of Maga- 
dha, the expert in arts as follows : 
Take for example, O king, a 
man who, while asleep, dreams 
that he was roving about with 
some beautiful young woman of 
a city. When he wakes up 
from sleep, he may remember 
that young woman. What do 
you think, O king ? Does that 
woman exist in dream ? 


4. He said : No, Blessed One. 


5. The Blessed One said : 
What do you think, O king ? 
Would that man be considered 
wise who would cling to that 
woman [who appeared] in his 
dream. 


5. He said : No, Blessed 
One. And why so ? Because 
the young woman in the dream 
does not exist at all ; nor could 
she be got at *, then how could 
there be any roving about with 
her ? And thus he becomes an 
object of failure and fatigue. 
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7. The Buddha said. Similariy, 
O king, an ordinary man (prthag- 
janix) sees with his eyes a beauti- 
ful object and then a craving 
[for it] arises ; after that arises a 
cupidity, and after that he per- 
forms an action out of anger and 
ignorance. Sometimes he per- 
forms a bodily action, sometimes 
vocal action and sometimes men- 
tal action. The action that has 
been performed disappears. After 
disappearing, it does not stand 
relying upon the eastern quarter, 
nor southern quarter, nor western 
quarter, nor northern quarter, nor 
the four links of quarters, nor 
even up and down. Coming on 
to the last moment [of life] 
[when] the consciousness at work 
is about to disappear, its thought 
{mmias) appears in front. Thus, 
O king, the consciousness at 
work is sure to take entirely the 
action that has been done by 
itself, just as, O king, [to] ^a 
man while arising from sleep the 
courtezans and men that were 
not seen [truly, appear]. When 
the consciousness at work dis- 
appears, the first conscious- 
ness is born either amongst gods 
or men, or in the hells, or in the 
womb of cattles or amongst 
ghosts. From (lit. by) the first 
consciousness, O king, an unin- 
terrupted series of its thought 
(svaciftasantati) arises where 
the ripening fruit (vipaka) is to 
be experienced. O king, when we 
see births deaths ; there really is 
one dharma that goes from this 
world to the future world. Thus, 


7. The Buddha said. Thus, 
O king, every foolish worldling 
{mud-hall prthagjana) because of 
not having heard the right 
dharma of the Buddha, sees with 
his eyes many objects and is 
pleased delightfully at heart and 
then holds them to be true. Be- 
cause of that attachment {abhini- 
ves'a) he gets tied up. On account 
of that he has some strong desire 
(samraga). On account of that 
he produces an action out of 
greed, anger and ignorance and 
others. The action is either 
bodily one or vocal or mental. The 
bodily action soon after being 
performed disappears. After dis- 
appearing it does not stand re- 
lying upon the eastern quarter, 
nor likewise stand relying upon 
the southern, western, and nor- 
thern quarters and up and down. 
Following the end of life, there 
transmigrates that bhava-vijUd- 
na and then appears the following 
citta [of the next rebirth ?] 
When, O king, that conscious- 
ness is not yet destroyed, after (lit. 
following) destruction of [one] 
action other actions in its place 
can appear just as gem-iike 
woman to the man while arising 
from sleep. Thus, O king, the 
consciousness finally disappears 
and the future consciousness is 
born either in the hells or 
amongst ghost or in the womb 
of cattles or amongst demons 
{mura) or men or gods. When 
that final consciousness takes the 
last birth [of the present life] the 
consciousness [in its series] falls 
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7. The Buddha said : Simi- 
larly, O king, when a foolish 
ignorant worldling sees an object 
{rupc^ with his eyes, his mind 
{citta) produces pleasure and 
then he gets attached [to it] 
{abhineves^a)^ after that he pro- 
duces a longing for it iapeksa)^ 
after that he entertains a pas- 
sionate love {trsna ?), and be- 
cause of this passionate love he 
begins to do actions through 
greed, anger, and ignorance by 
means of body, speech and 
mind. But these actions, after 
being performed, are destroyed. 
After destruction they do not 
remain relying upon the eastern 
quarter, nor the southern, wes- 
tern, northern quarters and 
four links of quarters and up 
and down. When at the end 
of life the mental consciousness 
{manovijnana) is about to dis- 
appear, all the actions that have 
been performed, appear in front, 
just as the image of the beauti- 
ful female that has been seen 
in dream appears before the man 
when he remembers after awake- 
ning from sleep. Thus, O king, 
when the consciousness has 
disappeared and the future con- 
sciousness is born, it (or he) is 
born either amongst men, or 
gods, or beasts {tiryak=^t'o p’ang 
sheng 0 or ghost or in the hell. 
Immediately after the future 
consciousness arises, O king, 
a [new] series of thought [citta- 
santati) belonging to that [future 
consciousness] arises to enjoy 
^ Etymological translation (S. LOvi). 

B 3 


7, The Blessed One said : 
Even so, O king, a foolish, un- 
taught, worldling, when he sees 
beautiful forms, becomes attach- 
ed to them; being attached to 
them, he begins to like them 
and after liking, he feels a passion 
for them ; and feeling a passion 
he performs the action that 
springs from the passion, in» 
dignation and ignorance by means 
of body, speech and mind ; and 
that action which is performed 
disappears. Disappearing, it does 
not go towards the east, nor 
south, nor west, nor north, 
nor up, nor down, nor to the 
intermediate points. But at a 
period later on, when the time of 
death comes in and when the last 
consciousness disappears by the 
exhaustion of one’s action of 
similar kind, that action appears 
before the mind as the young 
woman to a man who was asleep 
and was awakened from sleep. 
So, O king, the last conscious- 
ness disapppears and the first 
consciousness associated with re- 
birth is born either amongst 
gods, or men, or demons, or in 
the hells or in the womb of beasts 
or amongst pretas. And imme- 
diately after this first Conscious- 
ness disappears, 0 king, a new 
series of thought belonging to 
that [first consciousness] arises 
where the experience of ripening 
of the act is to be enjoyed. There 
is, O king, nothing that goes 
from this world to another ; but 
death {cyuti) and rebirth {upa- 
patti) take place. What is, 
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O king, when the conscious- 
ness at work ends ; it is called 
death. When the first conscious- 
ness at work arises, it is called 
birth. O king, the consciousness 
at work while disappearing, goes 
nowhere. The first conscious- 
ness, when it is born, does not 
come from any place. Why ? Be- 
cause the consciousness at work 
and its nature (svabhava) are 
distinct from each other. The 
consciousness at work, O king, 
is itself void. That wdiich dis- 
appears is void of the action of 
disappearing. The first con- 
sciousness is itself void. That 
which is born is void of the action 
of birth. We see that the fruits 
of actions are also not lost 
{viprmjas'). You should know, O 
king, that from (lit. by) the first 
consciousness a series of thought 
uninterruptedly [arises] and takes 
the ripening fruits {vipaka). 


Buddhas^anta 

in the future (pi) birth. Thus 
mental consciousness {citta- 
vijfiana) follows [where] [the 
fruits of] actions to be experien- 
ced. But there is not anything 
going from this world to the other 
world. The experience {vedana)^ 
however, takes place. The dis- 
appearence of the last conscious- 
ness and mind {vijTidna-citta)^ 
G king, is called death. The 
rise of the first mental conscious- 
ness as said above, this is called 
other future birth. When the 
last consciousness, O king, 
transmigrates, the thixigidharma) 
does not come really from other 
place and reaches here (Sic). 
When the first consciousness also 
arises, nothing comes in. Why ? 
Because it is the nature of things 
idharmasvccbhdva), 0 king, the 
very first consciousness and mind 
are void of the last consciousness. 
The action is of itself void. The 
birth is of itself void. The very 
first mental consciousness is void 
of the first consciousness. The 
place of what is born is void of 
the place of birth. But there is 
not lost the fruit of actions. O 
king, [when] the consciousness 
that finally arises and disappears 
at once (tatra-eva) and after- 
wards the mind is not discon- 
tinued ; the consciousness and 
mind go to (shanhsing sui = 
anusar) where the enjoyable 
{vedya) ripening fruits of action 
{karmavipaka) are to be enjoyed 
very soon. 
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(lit. plainly to receive— ming 
ling shoii--pratisamvedancc ^ ?) 
the resultant fruits {vipaka) 
which are to be enjoyed. O 
king, there has never been 
anything {dharma) that can 
transmigrate from this world to 
the future world. But the fruit 
of action may be obtained in 
death and rebirth. [You] ought 
to know, O king, that when 
the former consciousness dis- 
appears, it is called death. 
When the future consciousness 
arises, it is called birth. When 
the former consciousness, O 
king, disappears, there is no 
place where it goes away to. 
When the future consciousness 
arises, it comes not from any 
place. Why ? Because they are 
devoid of their own nature 
{prakrti). O king, the former 
consciousness is devoid of its own 
nature. The death is devoid of 
its own nature. The action is 
devoid of* its own nature. The 
future consciousness is devoid 
of its own nature. Birth is 
devoid of its own nature. But 
the fruits of action have not 
been lost. Thus, O king, [You] 
should know that all living 
beings {sarvasattva) always by 
ignorance (moha) do not realise 
the non-existence (of the worldly 
life ix, samsdra) and erroneously 
cherish (lit. produce) regard 
{apeksd) for worldly life isam- 
Sara) which is revolving like a 
wheel. Thereupon the Blessed 
One wishing to reiterate this 
^ Yes, probably (S. Levi), 


O king, the disappearance of the 
last consciousness that is known 
as ‘‘death”. What the mani- 
festing of the first consciousness 
that is known as “ rebirth The 
last consciousness, O king, when 
it ceases, does not go anywhere. 
The first consciousness, when it 
arises, does not come from any- 
where. And why so ? Because 
they have no reality. So, O 
king, the last consciousness is 
of itself void, death of itself void, 
action of itself void, the first 
consciousness of itself void, re- 
birth of itself void. And the 
inexhaustibility of actions comes 
into play. Immediately after 
the disappearance of the first 
consciousness associated with 
rebirth, O king, an uninterrupted 
new series of thought arises, 
where the experience of the ri- 
pening of the act is to be enjoy- 
ed. So spoke the Blessed One. 
The Buddha (sn-gata) the com- 
mander (s'dstd) having spoken 
in this way, said as follows : 
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BODHIRUCI 

Then Sugata having taught this, 
rejoined the [following] verses : 

8. All are only names and 
established only in the discrimi- 
nation of SamjTms. The names 
are words {vacana) of discrimi- 
nation and the words are non- 
existent (lit. are not what exist). 


9. Various things (dharma) 
are spoken with various names. 
But there is nothing as such in 
the thing. This is the nature 
of all things (dharmatd ) : 


10. Names are void of their 
nature (lit. names) ; names are 
separated from names [f.e. do not 
exist in names] and things are 
nameless, but spoken of with 
names. 


11. These things are really 
non-existent, but produced by 
discrimination. That discrimi- 
nation is non-existent. The void 
is spoken of by discrimination. 


1 2. When all the ordinary men 
say the eye is able to see the 
object {riipa), the world of false 
imagination takes it to be true. 


BUDDHAS^NTAv.;', 

Then the Blessed One spoke 
these gathas : — 

8. When the Sugata is after- 
wards (f.e. after Nirvana) spoken 
of, all (lit. what exist) are words 
{abhildpa) and all these are 
spoken with provisional or false 
names (samketa) ; because they 
are established in false or provi- 
sional names. 

9. A thing being separated 
from words {abhildpa) there is 
nothing to be spoken of. But 
all things are spoken of in 
accordance with all words 
{abhildpa). 

10. That does not exist in 
that. [A man of] spiritual eye 
{dharma-caksus) sees the object 
of no matter {arupa). [A man 
with an eye of] letters (so yen = 
ruta ?) sees the object of matter ; 
because he is attached to the 
world. 

11. [They] speak the worldly 
things to be real. But they are 
non-existent [in fact]. The union 
[of the eye and the object, etc.] 
sees, this is what Tathagata 
spoke, and this is called means 
iupdya) for the stage {bhumi) 
[of the absolute Truth]. 

12. If [we] speak in reality, 
the eye does not see the object 
and the mind does not know 
things {dharmas). This is very 
secret {guhya). 
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I-TSING ' , 

meaning spoke the following 
;gathas/r' ' 

8. All things {dharmas) axe 
only provisional or false names 
and established only in names. 
That which is capable of speech 
iabhidheya) is not obtained apart 
from speech {ahhidhdna). 


9. The various things are 
spoken of with names of dis- 
crimination. [But] the thing 
does not exist in the name. 
This is the nature of things 
{dharmd'fjdm svabhavah), 

10. The nature of the name 
{naniata) is void of itself (lit. 
ndman). The name does not 
exist in name. The name of 
all things is originally non- 
existent (but things) are spoken 
of with name erroneously. 

11. Things are all void and 
originated only from discrimi- 
nation {vikalpa). This discrimi- 
nation is also void, and the void 
[things] are discriminated [by 
void discrimination]. 


12. [When] I say (or a man 
says) that the worldly men see 
the object with their eyes, all 
this, on account of wrong imagi- 
nation and supposition, is called 
worldly truth {Samvrtisatya). 


Tibetan' 


8. All this is only a name 
and established in name only 
(sanjTiamatra), There is nothing 
capable of speech apart from 
words. 


9. By whatever particular 
names, particular things may be 
called, they (the things) do not 
exist in them (those names) 
indeed ; this is what is known 
as thinghood {dharmata) of ail 
things {dharma), 

10. The nature of the name 
{namaia) is void of itself {nd- 
man. The name does not exist 
in name. Nameless are all 
things ; but they are illuminated 
by names. 


11. These things are non- 
existent, but born of imagi- 
nation {Kalpand). That imagi- 
nation is itself void by which 
the void things are discriminated. 


12. That which is uttered by 
a man of correct perception that 
the eye sees the form {rupa) 
is called Relative Truth {sam- 
vrtisatya) in the view of the 
world of false faith. 
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Bodhiruci 

13. What is preached by the 
Buddha as dharma — that the 
perception (dars'ana) arises on 
account of concatenation of causes 
and conditions — is a way (lit. 
practice) for explaining the 
Absolute iparamdrtha) in order. 

14. The eye does not see the 
object. The mind does not know 
dharmas. This is the Absolute 
Truth which the world never 
understands. 


15. Then the Blessed One ex- 
plained this Sutra and Bimbisira 
(pin po so lo) the king of Maga- 
dha (mochieto) country and 
all other world consisting of 
gods, men, demons (ahsiulo~ 
asura) and gandharvas (chien 
tapo) etc. having heard the 
teaching of the Buddha, w^^ere all 
rejoiced. 


Buddhas^anta 

13. [To] the world proud of 
self [I] teach that the name is 
originally void and there is no 
name and all things are nameless 
but spoken of with false or 
provisional names. 


14. When this Dharmapar- 
yaya was explained, the king 
Bimbisara (pin po so lo), many 
gods, men, divine dragons and 
gandharvas (chi’ien t’a p’o) etc., 
having heard the teaching of the 
Buddha, were all rejoiced, took 
faith and revered [him] . 
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I-TSING 

13. [When] I say that all 
things are originated from causes 
and conditions, this is called an 
approach to the Absolute Truth 
and the wise ought to observe 
[id 


14. The eye does not see the 
object. The mind does not 
know dharmas. This is called 
the Absolute Truth [which] the 
foolish is unable to know. 


15. The Blessed One having 
spoken this Slitra, the king 
Bimbisara (ying sheng - --shadow- 
victory) the ruler of Magadha 
(mochieto) received it with 
profound respect. And then all 
the assembly of Bhiksus, Bodhi- 
sattvas, men and gods, etc., 
were all rejoiced, received it 
with faith and revered [it]. 


Tibetan 

13. Where the leader (nayaka 
—-Buddha) teaches that the 
perception {dars^ana) arises by 
the aid of a concatenation [of 
causes and conditions] the wise 
declare that it is the upacara- 
bhumi of the Absolute Truth. 

14. The eye sees not the form 
and the mind knows not dhar- 
mas ; This is the Absolute Truth 
unto which the world reaches 
not. 


15. Thus spoke the Blessed 
One. Bimbisara the king of 
Magadha, the expert in arts, 
those Bodhisattvas and Bhiksus 
and the world comprising gods, 
men, demons and angels, being 
pleased, greatly praised the 
teaching of the Blessed One. 

Here ends the Noble Bhava- 
Sankranti, a Mahayana Sutra. 



\ . rip? *n^=^Wrf: 1 

3Fin^H *IT3ql II 

^ ^^F3rqT ^h 4 ap? ^ftt ^ ll 



^^: R5=l^^ I 


\. 3iT?T^s*n^ ?n*iT5iT^ I 

^5{^ftc2| ^ ^3«4 WclF*TT^*n^lJ^ II 


m: ^f%wt: i 

q«?l^ %55^T: I m. 1(0 H >1T^51;=iiT 

^ =^*Tiq5T?iTT I el*n^ «i|fqRiirTR^, ^mm fRfq f ? itc 1: i 

(H) m Jf <ir«i; iniRigir^ci ii ^q^irf 37 rrwt: i 

* Cp. P. L. Vaidya : Catuh Satika, XV, 15, the same ed. 
V. Bhattacharya, pp. 250, 251 and Madhy. Sastra, XXI, 12. 





^ ^Kq ?nf^ ^ it 

$?. jfTFr^ qftsfq q i 


aqifqq^qqq ci^s^ [qf?] ii 
t^. q?sqi|^gS^q qiFfi^ q?JT q?iqfa I 



Fq*ITqc!: qjjf sflffc! \ 


^ fqqc! m ?f wq??. n 

2 3T3fq?f«f srr Fiq: ^i [h] i 

^qj sfFiTlfq l (\) Fq: 5Ti^i=^|qjT: 

aRTHcqrqTci 1 (») qjqFL i ^ srqj^Tsi i wf 

Fqqi^sfq ?t 1 (\) F^ftsqFcqFi. i ^qiiFTqTit^^qfq 
11 (\) HqqqifiqFr^qiq^ 1 (^) wA ’qqf ^fqqi: i 
^^TfFRrifqgEqf^ifq «iqfq FgrqqTfq \ [^qifq] ^qf mm 
I 

^ Cp. Catuhs^atakay ed. Harap. Sastri, p. 508, ver. 313 cd. 
and S atas'astra (GOS.)* p» 71, L 22. 

B 4 
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^w>i 5 i»w^s 5 nti: %JiTfq ^ ii 

\, 3 TJl 4 ^?Fcf^# f| in?n 5 !iT^l#ci^^ 1 

II 

v 9 . 3 TTq| 1 

q>I?Tt %S*II 5 f% 11 


i\w>t liqJT^S^^ra; %?lTfq ^ ^^ fqftcl: 11 

'^. feqT|rq^ | 

^ f| ^FTif^iqr II 


(<r) 37Tf^^ ^q^^qilrq^qj^I 1 (^) 

#HR: I «1«1T '^-S^s«T?5Tf^ I (^ o) ^ ^c«q: 

^q3^i|fqvf: I (U) 3qFmi^?qTt^rq^^gfq?i^ i 
w>m 3?q?3^ 1 (n) fiF’TTci ii 


23 


bhavasaSkrantis'astram 

<r. c?ci I 

?f tt 

^Jrfsfq m^^ ^rasr: i 
'^^FgqmiTOI flT^ II 


^iWf^TprrR^T 

\. ^ ^-4 ^^ 5 !T ftipIFT^tT 

FfIT ?f#f! 4F^K[FTq;] I 

^4 ffr^T ^ q^- 

's. f%4 5?#?i ^ ^ ?fTfq ^mq; i 

3Tg4t^FJi I'M ^ II 


(\\) F^: feir^Tci. (=FteqTcl) 3:^qw I f??wt: 
F%=«JT ^TFc^FT^T: I F^FW 3q1%^; I (U) 

^TFt ^qtSFF: f.5qFTf>I5^FTF: I ( ^ '^ ) IfT f%^ 

FT#c! I [fRT] ^Ffsfq FT#?{ | fI? ^FT Flf^ [rl^l] 

' =gB^=^^I<T; ? 

■ Tib. No. 2 reads : gf^f^; 
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? o . R^ITfWciJ?, I 

fc^T tff^JT^TW li 

STf II 

^ ? . o[T 5 T?ft^?i*n€i 4 «?iT 5 ! 5 ifni^l % i 

H?T H 11 



C. el>T^T^ 5 l*iTRf|J 5 [ I 

flf^T 4 ^*Tqi^P 5 [TJHl ^’=4 II 

5 ,. 3 H?ffe?=?TTT^ 4 sq| 5 fl^ I 

3 T^>q 5 [ ^T|ff q^tfi II 


^3^ Jl#cl 1 m ^ftl^SWg^JTUT; I '^cll^f^m fifq 

^>a=qfa I ST 5 f I 3 T 5 r 1 37 ^ ^^^J- 

I m II 

i\^) Hl?T?f5fte?iirT^4s?iR5ifiT wirf 
3 Tf% 7 : 4 iT^ n 

‘ Ibid., 3 ^. 

■ = sfoiqFrq , cf. Karundputjdarika (B.T.S.). p. 42 : ?[15 ?Jc35q 

eqqft qf&sdt ilqi^ ssftjpf % gf&isjyff ^gq- qa: N . . . . 

RTifciT etc. 
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il^^^T^s^cqirT^^T^rr^Tccr ^ ii 
\ \. ; ?ITW5fir%S%33^ ! 

5?TIT’?T^, irs^S^^ ^f^’RTWSr IJ 
? « . ^Tqof r!W fWTff fl ; ^UT m. I 

3nm ?T?Tt ^ ^ fi^qi II 



\ O . ^'{WRfl^Tt^qrSfT I 

^%R 5ffsm^ Hf| m^: II 

?. \. RiTJTRf^r^ Rq RfflRT^ Rf^fg^R I 
RTfR^RTr^qi^^RfR^R R |l 
n. ^^TR^T: rIwr! f^TrRR; R^'!f§?lT: | 
fR RR? 3T*RT«r SBfRWT: Rgfec^T; | 

(U) R^TRRRT R^fS?I: Hr^g 

I 3TfR|=^#T R%RR 

11 c^^) ^R*rTRfrR ^^^^: 1 ^^ RpRT% RfRfgrlR |1 
(Ho) S^qRRRRfR ^r^RTRScq^IR: 11 (HU q^rqHmici’^RRg 

^ SarvajHana is explained in Bodhisattva Bhumi ed. Wogi- 
hara, p. 88. Sarvaj%ata=^Sarvdkaraj%aia^ cf. Mah. Sutrdlankdra, 
ed. S, Levi, XI, 2 with Bhasya. 

“ See Mahdvyutpatti § 9^^; Bodhic. paTijika (BJ), p. 354, 5 
For its explanation see E, Oberrnilier’s Nirvana ^ etc/* I H Q. 
Vol. X, p. 251. 
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^ <\ . WjfciT q ^ =^TIT I 

cl^ qW??qTS%t ; 37?JUT^T: 11 

\ k . SI^IftclT 37^^5n^T ; 1 

fw^'7r!T m ; II 

?\9. RT^ rlfqpj fip:qTf^iTR^^rf: I 





HTft ^4 «TRT ^f^qflT: 11 




3T^iTR: 11 (W) ei^^^^S?T3E^Tf^S^TT^Tq3: | SfRRT^ui qf^- 
4tfqf^: 11 (^^) 3^fi: fiq^tr! sfH^fq^rTqi |rt-. ii (-^y) m 
^qsrqTffq^tJ?: I m #frq^ i anqii^H# 

^q^rqqf^cP^ i (^^) qqi^iTqq =qa: q^qf^ ^qq; i 
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ifliJTR ’?TITt4f?T ; ^ II 

^5,. ?iT^cf H e I 


hI ?lcl 11 

stg- || 



U. HIiT?:?IT 5(^4 I 

ciT 11 

\\. ^ ir^i ^ I 

Hr4 ^ ?lci: II 

U- ^ ^T^ff I 

F^HHJT ei ^ ^ 11 

?rr3R5fr|5rim#!Tf grr 5T^5if^%q#Es?i ^rp^nr^ ii 

cifq I itw> fFT ^51^1 

I (\k) el^^S?T FIWJJfT ?5 fcft?T F[’=?TfF|^- 
1 (\^) cfFiTTcji fflclsqTS^Tq: =^§: 

^i?k ’ |f^ I I ^5[T 

1 II 

____ A'*' ♦'N *S ■ - 

*1^1 ^ II 





^'tsri^si si3i^ EI2tc'7f^i5^fT | aTIcJ^l^lf^^^TcI 

[^5}ici ] I q^Hfi^ciqftonfi^^^^T, q#q?igrqK- 

! qq gfe s^ci 1 JjfqqiT- 

3[?^^trif^q^’T#R3^?lT^'^5f]q#cq5R 1 q^?^65cqT5^efq^ I ^ 
Wqi^cqf^^T II 

?fFT i ^ I 

q;q ¥Iiq?qT?ra 3rq€ q?sqip: qqjjfigli qqlq; I 

^.qqqqqi^j; 5rqfeq qqqra i qumns^ fqfajqqlsipi 3i?q qqq^ i 
3 qiqifq 3(?qiqic[iq qqqfq [^] i qqi qq^sfsg'q- 
mfe 'Hqi^ q?I^rq?J^ I %q<TqxqqTnfaT*^iq|?I^q?I^ 1 ^q^ 
€t ^q: ?qi3: i I qq^^L I ^if^: 1 

* According to Narthang {==N.) : 

'■^ Tib, Sws=%f{, This prasanga is similar to that of krtanas^a 
in krtanas^a akrtabhyagama, — an objection often employed in the 
Indian Philosophical discussions, 

^ Tib. hbrug. grag, isan» Read tsam for tsan. Sgra. tsam=^^^ 
(see S^arat Chandra Das) gmg==sgra. So grag. tsam—Ti^ 2 
^ Tib. 2i\ ? 

*' Gtstib. s'm=8?^foi e.e. 3rl'(Rf^ Icags, ? 
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3nm; q |qciT^¥.noT< || 

[3tK] 1 

qqr 1 

qf^ % ?fq?^Tq!5[f|iq: n 

3T?Jt^ giTiqf I 

57 ^^3 qft%c7: | 

n^qiq ii 

qqi qiqm^t^^qRqfq^c^5^yQ^3[qrq;^^fqftf%qiqrqq?:fqqs=q: i 



^7^01 qn^ q5[f?^T q 1 

57iqicqii^q7^%fq ^ajoi qjq^ftqiq: 11 

qiqiHqf ^ TqFd “qqi Tqg^qf^pqqq: I 
1| JFR=pqT 1 1 

3TiqiT5TqqqTq^ q:cq^q^qq^I%qici; qjferqiq 

^q%qqiqq: I ^ qqq^qT: i siqqFd'?: qq^5q?fqm%qFq?F% i m 

This verse is cited in the Bodhtc, panjika^ p. 375 and cp, 
Madh. Av, VI, 30, Samskrt text p. 26. 

' IIL 36 and IX, 136.’ 

^ Not identified. 

^ Is this S^urapada the same as Arya S^ura ? But the verse 
is not found in the Jdtakamdld, There are other 4 works attributed 
to him in the Tanjur Mdo hgrel XXXI, 6 ; XCIV, 2 ; XXXIII, 47 ; 
XCIV, 13 and 20. I have made no attempt to see whether the 
verse is traceable in any of these works. However, cp. Malt. 
Sutrdlankdra ed. S. Levi, VI, L 

Ji. Iter . . . hdra=mJ, 
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€ii?t 551% ! ^ i i 

' [^*5 5T5ft5!THgrqT^: qiciq: q^Pi: 5RT?:^?S5q; j [q] 

^racial q q q 'rtqmrqrqff^^T- 

?qrg:5i??ii3qq-qcj [%fe] I q?! [q] i 

1 q %q qil^^ e [lfe] i >^4 f| qt^ Nsq^ i 
37^ 1 sfiq qr^qq: i q ^q?i^ i 

teqrai^^ri ^cqq% q^q?!^ ! ^qi^qqqrqKfiqqcj- 1 m 
q q^r?qq: i q\q^q?%t nff?:: 1 5Rq q ^q^ 3 ^: 1 3fn?rw^T- 
?qqqiqiq i q^'4 q q;^fqqiq^Tfqfq|^q; i qiq^^q fe^qfq i q fi 

q^icqfefei i qi4 [qq^i^n^qq^^qq: i ^4 qdt?q qgcql- 

5=t?cqi%i II 

?qiqqtrqT^fq?:fq i qqiqqq 

qi[5qfi?qra fesqf^ i 

qtrq^^qfqifqi ^qqiq i 

qqlcqq5qqtcqvi%4 tor qfesqrq'^'* || 

" KanjuTt Mdo. ma, Fols 170^ 4-203^ 2. The present extract 
is found in Fols. 194^ 5-195® 5, and its Sanskrit original is cited 
in the Bodkic. pafijika p, 5791,-15. But our Tib. text is very 
defective. For, starting pratltyasamutpada with 5 haraiias, 6 
karanas are enumerated, adding as the 4th to the 5 

kdranas of the original ; and again our extract reads n 
i%|fecl; in the place of fq355>i?5rfii^^r[; and the last 

karana, of the extract is quite contrary to the 

accepted correct reading, 5Jcg?qig5{3[i=si5I: of the original. 

Khos. ran. nes. pas. yin. pa. or — fies. pa. la. yin. 

“ Not identified. 

This seems another form of expression of the dictum : 

qf4^qqfq. 
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eqqjq: ^cIT ff 3^^% II 

qq qiif snsqifcqqj: qq: t %q 

m: qqqq arMqq: i qq qrqTsqjq; qqqf^ II 

^ ^4 qrfq qjT% |5qif|qi qq q^sfq =q qq5=qji l 

qii^q ^cf \ qjqq^jq: f^^qm qr | qq 

qi: iqigq qffq i ?ft^i=5ir5q?Tf : I q^qim [S^q^] I 
q^gq: qrq ^ qqfe [^;] 1 qjqq^msf^ ?qq?f?^: I 

qiq qqqqiq?qTq^^sg?i;q^ q ^5?! I 
qdlc%qqn% 3 qsqtq; q5«!%s?if ' II 

3TT^?WTf^ffrsr?|^'® i 

q q 3Tf?q qif^ [qd] 

qqiqfq qi i 
q q qiq qqqfq qi^^ ^ q 
^ ^fq ii 

^irqqTO?^’** i 

^fq ^-qqi Pfcq 5Trad=E#5qfqqTq i 
qqK isqqqiqRsq q =q qiq f^qqqfe II 

This view is clearly expressed by Candrakirti in his Madh, 
Av, VI. 81, cited in the Bodhic. panjikdi pp. 98, 472: 

qjqqst^ ?^qcqfq^qq 1 ^ H ^*Tf?Rq%q w4 q qrfer i 

cp. also MaTiju Bn Mulakalpa (T. S. S.) part I, p. 169. 

Not identified. 

Cited in M. vrtti, pp. 1 10, 200. 

" According to Tib. this line reads ; q q qif% [q?t] I 

*“ Tib. reads ; 3fiirfqigqi[q; 

‘“11,137. 
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^ ^ f d i 

giTcIPT'’’ ^ ^ ¥i%cl II 

^ 5?T ^ I 

fJT^fssJi^Tfsfq #5fq ^ ^IcI il 
^ qui^qfl=^ ^vq^TSF^^sfq ^ 1 
EIrft??]riI|^l^ g ^?1T Il 



^ 1 m f| 3cq^: i 

q^i#^FRwfq ^fjgr 5rfRi i 

q«w^S5r[?r: i 

Sfl^ ^qqngcq^: qcftel^gcq# ^]^: 1 =q 3f?q 
%qirq qiqciitcnii %ciqfqT?jq5irac^ t^g?:: ^=qqq%:g: | qrit?T- 
^gcq’jfw ^ ^ ^’gVriq^Tftcig i ^fT^raRg^-® i 

fqgqiq %ifqqqf?ci qife^iT: | 

^ ?fgq ff f^gq RuigTRi fqqqqlq ii 

The Sutra is not identified. 

Lit. 

"" Brian. See E. Obermiller : Doctrine of Prajua- 

paramita^ p. 80 and Sanskrit — Tib. Index. 

"‘'For the last verse, cp. M. vrtti, p. 390 9-13 and Bodhic. 
paTijikd, p. 468, 11. 

Ji. liar. gal. 3fe=qf^ Wmf^ ? 


BHAVASAJIKRSNTITiKA 


M 

3^sfq 3T?^i 
^sftj ^ 7 ^ I 

3i??[ 

q'i^sfq pqR ^ qfe: il 

-'qsqT?% [?] 

q^qHiq 3t?f i 

qq g 3?^^ ^®f^q5^ig^A?%sqq: il 
qdajqioTT 5^ci ^ I 

qtqt ?3?q qqi ii 

|t5[3=q#riiq!%^ 55c?5^ft^ =q m I 
3T%nrqftuqiT?^i: fq^iq ^ 11 

J2S;?m qwqiq^ig ^rFm^: ^fqtfer: | 

3T^T?q^t^ ^ Icq^xFiJ?: 1 

q 1 5Tf8EnqfqiR% q?:qrq»qFq: i arsjqi 

Sfqq ¥rq^ Rq%?§qiqiqrTl?T?:^: 1 


(B. T. S.) p. 30. 7-8 and cited in ill. vrtti. p. 135, 10-14 
But Tib. being put literally, may read thus : 

wqrai# f^% i 

q?q qg^i^ipr si \ 

fei%q ...... I 

dbu. ma. itar. ba. «as=in>^Tr% \ 

“ Cp. Lankav. Sutra p. 16i, ver. 47c, d ; and Subhasita- 
sahgraha fol. 26 ; 3«P5|flT: 
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1 

^ 57 w. 1 

fnfq f^=gi^5fq M f ^ I 


#N. 



J 5r«W: I 


373?n af6’qi3[q;i ^^Tcqfe- 

(tffiJj.1 



^flilFiqivqjn f^qi?q; i cifsi^^TOgfq^ ^qj; | 

^qi-57TgqR:iq’“ qm, te^q sifq^: \ 
q;si^teq^ qql?? i 5i?qtqT^i%q f^q qqq% i sTicnq?: 
qq^ 1 q^S5=q3[fq qqq% 1 



?q5?qqT|t qiqqf^ qiq^qifft?7fq 1 
^fq gq: qiq qq; gq: || 


■'“ Not found in any of the printed works of Aryadeva. 

*’ Cp. M. vrtti, p. 492, 8-9 ; f^wqTcqf ^ 3fP?qra |fq 

gf'qmq: I and Astasahasrikapr. 

(B. 1.) p. 256 : etc. 

Publishied by G. Tucci inJRA S, April, 1934, p. 315, ver. 
35, 36. The Sanskrit text and Tib, , translation here are so different 
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sq^rancrg^q^sq ^n???^5?q|gqi5j^ lj 



qOT isqqTfq¥?iqicqRq||’?f 1 
3Tq^: gqraqgi: ^qi: q5iiqf%“- n 

■ qn^ f qqfis^inq q^lfecii^qci; fenci; i 

'“qiff; qd^ 1 |fq i 

^ 1 ^q qiqf^ITrqqi ^TSfe^qqigqq J^fHqiqq 1 

aq^Mcfqi mjf^qcqifi I ^2:qi g^:?qifffiq;r i m 

=q qqt?f?igcq^i srecffRoii i^^qqi i i f| q qi?g l qj f| 
qrqqiqj^ 1 I q^qjidsfq qrqqqiq- 

q;^if!qqfqq:'‘ i m s^qsqj^^ljiqsq^q i ^r q fqfe^qr qjq: 
qv^'tqq: 1 qHtnq rqqq^q?=qT^5i®^oiq; I ^qi^qqm qi^qq, 
q^qjq^ qifef l lmf°] qRte!iTq>^q?i 1 M qs;q^?qqmf|q 
?^=qq: 1 Mq fq% ?sqiq q ^pqj^ II 

that we are at their first glance unable to know that one is tlie 
translation of the other. To render the 1st verse literally ; 
5P[Tcqq?'n3cqg% I 

3iicq5i|5[ fit qfq gq ^ f g sgqjq qii% it 
For 3T«^f3l%g^ in the verse 2d, Tib. reads : RcftcgTHF^ qq^ I 

Cited in Bodhic. paUjikS, p. 492, 5-6 a.nd Abhis. Moka (GOS.) 
p. 67 where it reads : g4iqT: for gi 

3?sqTcqqi^fiq q^g^Fqr: qM ^rfq. See PaTicakramatippani, 
p. 40, 3 . For qiggffq See Dh-armas. XCIV, and M. mtra- 

lanhara^ IX, 67-77. 

Cf. Madhyantav. tikU, p. 30 ; qqqtg^qqr^Fqgiqt ggqSRmiq . 

“ Cf. Kds'yapapar. § 102 ; q^l^TOM n gwq%. 
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I pq^55m i ^ ^ ?fi^cf 

^ t?# w 1 JT =^ <^4 ^ I^T f 1 fr ?2fraT 1 jfTfq f^^jfo: i 

iWTOfif ^T r^Efi^q: 1 ‘"ciqrrrai frdtmqiqcfq^q^if : 

srfitfNgqi ??q q^qf^ li 

f^^teq: t g sqqci i 

^fifcpjiiqq ^ ^ i^ldqqi 1 
?Tfi #?qii^T: qi^?M; l 
g fwH [itWTi|?qq?§qT]“ ii 

?qi?Hf^^fqfHq^Trqq¥i# i q^T qif^^ qpsqi- 



=6m. po. 


= Ci, MaK Sutralankara, IX, 14 with Bhasya. 

Cp. Dr. E. Obermilier : Doctrine of prapiap. p. 44, U ttaratantray 
p. 149, n. 2 and 3, and Mahayanas'raddhotpada (Chinese text, ed. 
J. Richard) p. 5, h 6. 

Cp, Uttaratantraf 111 , 2 * 

Cf. Mah, Sutrdlankara, IX, 24. 

Cf. Uttaratantra II, 29, 31, and Catuh S'ataka ed. V. Bhatta- 
charya p. 32 : SRftqT ?iSTcir qgq _ ac^cq^T^qilTOr I 

?r qqTO: 

Cited in M. vrtti. pp. 41 and 549. 
cp. PaTicakrama, p. 46 : 

qq SP^cPq Kjii^?T^'fi}<rqf4 I 
^?qfiTqr fql^qicq |qqi?q w^i^ ii 
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q|fcqKT=arfIf 1 

^frnw5? swtsftf 1 I 

W3r: 1 ?i«ri 1 # 

TO?:?^T #i: 5Rr ^ Wii \ 

=^Tqt ?TqcII ^TlfRScT^q II 

3TfWxK I 

q^qisqt q 1 

q^qiq cjqficqi q qq^ II 

f^rfi 1 

^: sjtft^wgcqi?;: ?i«=qcit d \ 
qdsq qfl |1 

qdrdqicnq sira q?]; ^ f| q=q^'Fi|: i 

q:?lfqd qsjifnfe dsspRRg qf^^: ii 

[ifq] qf^d^qq i qqnsqqiTlor ^rq^n I m qiqi^fq 

f^fe[9T HHT^ ^ STgqqiq: ?r ^qq^q*. I ^qqqr 3cqf^^qimi|q 

Cited in M. vrtti p. 264 and Bodhtc. panjika^ p. 365. 

Cp. Madh. Sastra^ XXIV, 10 and Vigrahavyavartim 
(GOS.) pp. 35, 36. 

The ist line, cf. Madh, Sastra XXIV, 18 ; the 2nd line, cf. 
Ibid., VII, 16 ; the last 3 lines, cp. the verse cited in M. vrttij pp. 
239, 491, 500, 504: Bodhtc, pafijika, p. 355 and Subhdsitasan* 
foL 28. 

q-. q^ldqf% qf^rat q qqq 3cqi| qqqiqdsfei i 
q; qqiqT’iftg q q^i; q; Wf^ 'Rqt^ dsqqra; ii 

B 6 
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^ 6 f^T§: 4 , 

RfTqT^rterfRJl^^ 1 fic^iq: ox^f f?ii?T 

I# wqRi;i H p: i qiq^iq?i#ecq 5 i?nqfeif: i 

»ffq?iTf?§ ^ fR [rr] |i% I! 

3T?TraRftt ^1 |fcl 1 

f^efRqi55TON§qi 1 ?lfqcnqiT^c[qR?Tqigr5[T- 

^iiq^^iqfrq^qT 1 l 

?fl q^ngqjq^qFR^ i g f| q??n4: i qirqRfrRTqR- 
I 

I ^q ^ i \ 

g^gqq^ifiiqtq gqqiiq q=qa5^ i ^ f| qfiqK- 

ftqi 11 


crq m ^?iPicqi 31^1 ?iiaiiqTqt i 
c5R#«^i|r4l (^ I 

^ 3f5[qqi^ gq^xq^q^qiq | qqq qm ipqmqtq^ I 

3Tq fi ! 

^ WqiqilqiqT §?qi 5 n p: 1 | 

Cp. Abhis. Aloka, p. 153 : RfNRfJraT ^ q^TTO: I 

Not identified. 
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3,9 


^^Ic^'rfoT f| 3cq?f^ 1 Jpgifi^Ll 1 

1 nsqRf^l'.qqjTiqq^Dip^RqL \ [qqi ff] m 
iqoT qfq: QtTiT qqis: m rr: ^p?; sa^f: ?l?ft fsiq^R? 

q5£fiq^, qiijf: ^m] qifoT:qR; mm im 

qsfl i ^f^exq^qf 

qi%-^5:T 1 fqisqqiq] t i I 

%:m q ^iq[ i qqssqqqqq^ fqqr f^q^ i 
'"tawTiqqiq g qi^nq# i^teqfq i sr^k^gTg^^qqid 

[qqfe] 1 qgqqwTcT Tqiqq qqfq i snq^^qfqfrqi^qRqqiif 1 
qg¥=q^ qqfq i ^q f^^fqqj^q: ii 

^oSiqiq; 1 qfT^lf5qqi =q Rqf^ “gqilfiqi^q^qi 1 qifeqiSff- 
qq^j^DH, ^iqqic^qqjT^qfRqqxqq:, ''wifr 3i®grg:, “sisn^q- 

Dana is usually divided into three, viz.j Dharnia^^ amisa° and 
maitrt. See Dharmas, CV. Sometimes maitn"^ is replaced by 
ahhaya^. See Ahhis. Aloka, p, 253, Bodhisattvabhumi pp, 129, 
133 and Mah. Sutrdlankara, XVI, 18. But we have here four-fold 
dana adding abhaya^ to the 3 danas of the Dharmasdngraha, 
That this division of dana into 4 was current among Buddhists is 
attested by this verse found in the Sanskrit texts from Bali, ed. 
by S. Levi, (GOS.) p. 82 : 

m4 g \ 

Cf. Siksds, pp. 180, 18 sqq. 265, 8 and Bodliic, avt, VI, 14. 
This is evidently a partly prose rendering of the verse cited 
in the Bodhic, pafijikd p. 514 : 

f^rq qra?! M ^ifqiqqqt ^qiqqii: i 
qqf^q qTfFqfq%'%i^ gq^q-. u 

On this topic, see Dharmas, LVI and M, vynt. § 92. On 
das'ahuwala, see Ibid,, 92, Lalitav, p. 42 and M, vastu, Vol II, p. 99. 

“ Cf. Ihid., Vol. Ill, p. 348 : qjgg; H t 

“ siqpqjf ^gqqq: l Its prohibition concerns pravrajita Bodhi- 
sattva. See Bodhis, Bhumi* p. 167. 
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fq^q=qqfHI 0 FR^ q>fJIRHR|^ qjmf^gi- 

qmgrqRqil, qi5ri?l''|0[3[iaJfJq^?IiI j '®3nq;q(Jl^I3qf^?:f ; , 
iS^4q?Tf^ 3T%Rfif^cqJT , ?T^qi ^ilm^: 11 

G[m^T(^?n f^w^sfq 30 % Cg[ 1 ?i5[i qq gpq 

f}^ 1 etKi' 1 

qH 1 

q^: qq; II 

q =q |q?w qm q ^ ajif^gd qq: 1 

qqc^q qiq^fefdlq^: II ^ 1 

fdsq: ^iqqq:®" 1 |:?iitoqqTa5Tf?q: qoqqqqor"^^^: qqftsqn- 
1 m qqqi qi^qirqqqqq i 3^— sji ^ w^%- 

^Gshan. nines (Xyl. g%is) pccr» hyed, pa. On this item, see 
^iksas, p, 127, 11. 

See Kasyapap, II 1, 2* where it is said that agaurava 
towards a spiritual teacher is one of the Dharmas that destroy 
prajfid ; ^nd Lalitav, p, 179, 

Hdod, sred^'^T^ % cp, Bodhic. avat, V, 76c, d, on this topic. 
BQB.d mtshar ior fshar. 

Akarsana^ cf. Paftcakrama p, 38, ver. 30 : 

?iif^ cOT q?qrf 5 !=q^qiq; I 

Biraq^ qtiql plfq^ig^q^q’ u 

and also Guhya Samdja (GOS.), Introd. and Index. Sdthya^gyo, 
sgyu (xyL gyo, rgyu), cf. Bodhis, bhunii p. 123, n. 1. 

Bodhic, avt, VI, 1 and 2. Acc. to Tib. — 

^Dharmas cvii. \ 

The order of these ksantis is different in the Dharmasangiti Siitra 
cited in the Bodhic, paUjika 172, 5-6. But the order adopted here 
is the same as that of SWtideva. Cf. Ibid,^ p. 172, n. 1. On 
cp. M, vastu, Vol. Ill, p. 252^ 

Zi, mi, snafn, pa^'m^ % 
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45df^f 1 Ji^rtTi ; 

1 qfq^q 4)1% 4|g | ' 

5^ 1 <^4 ^r?if4 3T5q5=cigcg|: i [^i<=q^] ep[®i¥r]Tq 

4Tte4=4qi%wiq =4 f4gi|3aniwil^i4i4i% 3ife5=4i^“\c4i Mm- 
« 44 [qq? 4 ] m: qRqNqift 1 4 );g?fqfe:?c 4 iTF: 4 fi:® li quf^viq- ; 
qqcr] 25 if?=g[:, q^tajqi [3Tq^Tfi:§] srqs^OTq: %% f^sfq 

sisqf^ 351 ^ ^4f4f4T 3Tt 5Ici[[4T] qflfli 

^^qqfq 1 ^ il sTrarFifk q% 

gf44^ qqrr% ^ 5 ^ wfq i 4qf^- 

qqifij^qqqqoiaji^ciqci, ! 4wiq^i4ids3 i4%q: li 

41q 4iT#?%4%TRqf' t 

[1^4 m %q qrf^^: 1 

4 f| 4l4 fq?!! gcrq qqj qi^ fqqi qf^: |] 

f% qW : 1 1 

qlqqiqniiqq^ff %qf^qi, fe^or Hr^tR*. ^ qfo; sqifg- 

3!TOq#qnf^:^;“® |q% qfeq:®’' [aqfq] qqi ! 

“ Cp. Kas'yapap. § 31 : qqi %%qi5; .... 4tf^Tq?=q 9fT 

q4piqqk'il^'7rsi^^ I 

•’■‘‘ Cp. Bodhic. avt. VI, 39. 

Cp. M. vastu, Vol. Ill, pp. 359, 360 : 

afr % iPciT qiqt q ^.afiiieT q fgfq% i 

q?=qMi q fcqTfjT ajTtq fq?r gqi: II 

Bodhic, avt, VII, 1 and 2^. 

M.. vyut:l 112. Bodhic, panjika 350, 3-6. 

M, vastu, Vol. III. p 252, esp. the \^er. 

qqTTqfq? ¥i4q giq??!? i 

qlq q q 5rfeiiq>iITq afoifq q 0 

cp. also Siksas,^, 203, 13. 
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fenfefr<T: |:?§qfMTq ^qin?:^tq 1! 

sqpRj affTRII^ II 

sTfr qqi s^trf ii sFwqRf^i^^ ^ciqfeq^^?|qfN5fe?qi55R'' ^- 
ciqi 1 cqqqRftcnf^ qfiqKftgqi sqiHJi, 1 w ^ stqRqftqrq 
ciqi” II 

qRftqmqi: i ?qi%?iJTr | q^igqi:'" I 
1 ql'qit' i q^q^qi sqiqqf® 1 qw^sq^qiqf^ 

qfi 1 fT^i qiwsqiteoT qfR^i: 1 p^rraqj*. 

See M. vyi4^t. § 120, and Dharmas, CXXXIV. 

It is a vipaksa of the virya, cf, Bodhic. avt. 
VII, 2, with paUjika. Alasya is explained Ibid,, VII, 3-14. cp. 
Siksas p. 275, 1-5. 

Cp. PaTtcakrama, p. 29, ver. 38 with tippani : ITffg^'^^Tr^’T; 

; and Guhyasa, p. 153 : I 

Cf. Bodhic, panjikd 345, 11 ; Siksdsa, p. 275, 12 and 
Vajracchedikd l§ 3, 4, 14. 

This seems to be a summary of the passage of Satasdhasri- 
kdp, cited in Bodhic, panjika p. 346, 1046. 

This seems to emphasize the 3rd aspect of the 3 S^llas, xhz, 
and as stated in the M. Sutm- 

laiikam XVI, 37 p. 108. 

Cp. Ibid., XVI, 23 : 3?qT^: Triths'ikabhdsya 

p. 27 : ^^ , . . . f# 1 

™ cf. Bodhis. hhUmi p. 73 : ••HfR qqi'iqqRl 

^ 51^11% ; and Uttar atantra 

V. 6, L. 3. 

" Cf. M. Stiirdlankara XVI, 27. 
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q=5^cl I ^RTt^Fg ^ y II 





qfT nm ^^Tfii 1 sfiqn, i 

^q: g^q^if^^qr i %i. , ^^asfq 

[q] 5cq?i^ 1 qq ^qiqqf % 

qiqr: %i I qmqiqN ^qq; i ?TlfqqTqm^ 

I [nin’]qRftqFnqc5TKii'‘ t ^iqqRfqqi qwRiqq; i gf iqR- 

fFicTf qiqqiqq 1 qqigqiqfq il ^fq i 
q^ PwqjiRiC 1 

qiR qq; i | 5 qif? i 

qOfeqqq[ 5 # qmqiqgqq^ I q qwqm qi^si^q 1 

q^T q e qqls^TUr 1 ^fq 1 
qmqqqT fe^:, q^^FR^ l 1 

= Zan, See Bodhts. bhumi p. 141. But 

generally is used as simile on this occasion. See Siksas, p. 

193, 11: 5I1T^ ?p3f cited horn the Candmpradtpa== 

Samddhirdja Sutra (B. T. S.) p. 17. 

Acc. to Siksas. p. 193, 3, the object of goingao the forest is 
to purify theimind. 

Lit* . 

Cf. Astasdhasrikdp, p. 349, f. 
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3?^ JfTTT 1 

f^ffrani^ I srif i 5i55[ic?T%q5jftfe i 

qFct^ i^q^grruT i 
^ rll^%%nT 1 |5qif^ I 
q^4^'t?ni^ 541^^:01 >tiTq?!T gi^iirpiif 1 
i^r««nrilJRR<lt4id: I |?TTf^ 1 

3?f5wi^ ^ ^S5fqjR54M snf^ fliT^rTT ^pR^T^^igiFiil I 
qW4?cq[W^?T: 1 q?:4P4^^^qi^ i^TR: 1 

fqnqecq ^f^ciTfq 1 

?nq# qqqji 1 1 

%q qiqf^ fqrqq^qi^: ^^^, m^i ^qfqcqi ; 

^ qqqR [qrqqi;] 1 

■aq^qiilclR 1 |??Tf5 1 

?T|fcIfflf^?T qqqgTq]|=5q% 1 q^:rrP45jfJi^g 5^Rfg?rqqiRT 1 

qi^qqi^q;^?^itf^qf T q^qi^ ?t gflnig i ^ q wrqiq i 

**■ Cp. Bhartrhari’s Vakyapadiya I, 121 : 

'Tfw^sqftqiwiqM ftl: I 

05=^ qq sqJiJtciflq 52jq^ II 

Bhavasankranii Sw^m, § 12 above. 
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^ 1 I 

i^qir ^ q?qiri I ^ r^?r- 
f^% ISqi^ ^ 1 q 1 ^fnf^- 

^TSR^S'^rRJil 

"“=qg;^iqqiqf^i«Riqqqif:qj!55q?^4W?qs5q ?l 1 
I ^i%qqq5ii| 1 

^ ^ I 1 

i[^TT5gqiq!#qMqKtqfi^T^^^?g5=5q^ 1 

f^^iiri q?i I i 

^G[fqq^^ ^rqq | qifiq: q^qw: qc[— r^^i- 

qqi»|d ® qqgi 3^f^?5qftP=^qifqqq^qf TqqH^^TOqfci^- 
€S — 5 qF 3 ife 1 [g-] “'’q??nq; I 

V, Note 35 above. 

Cp. prajTiaparamiiahrdayasutra (short text) p. 49 (larger 
text) p. 52. 

The whole sentence, cp. Uttaraf antra, p. 182. 

The Absolute compared with CMtdamani is common ; Cf. 
Ibid* ; but nowhere Cintdpadma is used as simile. This word is 
new. However, see Tib, Book of Dead, p. 85. 

Cf. Uttar atantra, II, 72. 

The explanation of this term strikingly coincides with that of 
the term given in the Madhydnta Vibhdgakdrikd 1, 15, 16 ; hhdsya 
and Uka p. 42, 3-4. But for different explanation, see M, vrtti, p, 
494, 1 and Bodhic. panjika pp. 354, 3, 360, 5-6. 

Cp. Uttaratantra, II, 38d, 46b. 

Tib. gha, na, bhu, hu=WJp^ ? But the verse is not found in 
the Ghanavyuha, Kanjur Mdo, aha. No. 1. 
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[^[?T5TT] qaw: 


p[^^qT^: mm: ii 



® Cf. Ut. tan. II, 71, L. 3. 

=^hgro. ha* rigs, drug, las. 


ENGLISH TRANSLATION 
OF THE BHAVASAISIKRANTI 


I. There is no separate entity [from the stand- 
point of the Absolute], hence there is no origination. 
People think that the non-existent separate entity takes 
origination and there is eternal principle [from which 
all the separate entities orginate] (1), This thought is an 
illusion and resembles a flower in the sky. The wise 
must realise that the essence of all elements of existence 
{dhannat^ci), their origination and their characteristics 
resemble the vacant space (2-3b). [The wise must also 
realise that] there is neither cause, nor effect, nor 
action, nor this world, nor any other world (3c-4b). If a 
thing which is not orginated before, is originated after- 
wards from a thing other than itself, who is then to 
originate the child of barren woman ? (4c-5b). The 
world from the outset has neither orginated itself, nor has 
been created by any one else (5c, d). The world which 
mistakes unprofitable for profitable (or the ocean of 
phenomenal existence which is going round and round 
without profit), was not declared as either eternal {sat) 
or non-eternal {asat) like a city of illusion (6a-c). 

II. The world is originated from the mere con- 
structive imagination and the mind is also originated 
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from it. From the mind the body [of elements] is 
likewise, originated (6d-7b). If we examine this body 
[of elements], it will appear that all the elements, 
matter, feeling, thought and volition are devoid of real 
substance {vastu) (7c-8b). There exists no mental 
element whatever and the mind itself does not possess 
any nature that can be described (8c, d). 

III. Since there exists no mind, there exist neither 
mental elements, nor body of elements, nor component 
elements. Thus in keeping with the Path of non- 
duality the Truth is expounded [by the Buddha] (9). 
Everything is devoid of the basic principle. What is 
expounded is without the basic principle, what is made 
as vow is bereft of the basic principle and what is 
obtained as a result is also devoid of the basic 
principle (10). 

IV. The Bodhisattva who practises at all times 
the highest virtues of the Charity, Morality, Patience, 
Energy, Concentration and Wisdom, etc., will in a 
short period realise the supreme Enlightenment (11). 

V. The Bodhisattva who takes stand in the said ' 
Devices and Wisdom will, in a short period, succeed in 
securing as the result of them the nectar [of Enlighten- 
ment] which is imperishable, through the help of instruc- 
tions of a benevolent Teacher and becomes Omniscient 
in regard to all things [in all aspects] (12-13a). [The 
instruction is as follows.] All these are mere names 
and established in the elements of words ; among these 
various forms of speech where do these speeches take 
stand ? (13b-14a). The causes and effects are both mere 
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names. This is the nature of all things that they are 
non-existent and that an effect of a cause vanishes 
away in the absence of the latter (14b-15a). The term 
“ non-substantiality ” is in itself unreal and proved as 
mere name and therefore does not exist (15b, c). All 
the separate elements of existence are devoid of names, 
but they are illuminated by names which are them- 
selves non-existent (15d-16a). What arises [from] 
thus discriminating [that everything is devoid of names, 
etc.], also discriminates the Absolute {S'unyatn) (16b-c). 
That “ the matter as perceived by our eyes exists ” is 
declared by the Buddha (the knower of the Absolute) 
from the standpoint of the ordinary men who are 
erroneously self-conceived and following the empirical 
world (16d-17c). “ The perception arises through the 

co-ordination of causes and conditions ”, this the wise 
Leader illuminates as an indirect way of [approaching] 
the Absolute (17d-18c). The eye does not see the 
matter and the mental elements do not exist and 
everything that is visible to us is an illusion. This 
is the Absolute Truth which the world leaves un- 
grasped (18d- 19). 



ENGLISH SUMMARY OF THE COMMENTARY 

L Maitreyanatha begins his commentary without any usual 
benedictory verse. Commenting upon the verse 1 he remarks that 
a seed is not originated from a seed. If it is originated so, then a 
jar would be originated from a jar. As a thing is denied of any 
action affecting itself, the seed is not originated from the seed. But 
the origination (of a seed) is a phenomenon due to the transfor- 
mation of the five primary elements and it is a production of causes 
and conditions. One may object here. The origination being 
merely a phenomenon of causes and conditions and not a real one, 
somebody may think that the actions good and bad which are 
regarded as burden to a personality, become destroyed (and that 
therefore there would be no fruit of actions. It is not so, for,) they 
are not at all liable to origination (from the standpoint of the 
Absolute nor to destruction) like the seed that becomes impotent 
by the thundering of the clouds or by the poison poured out from 
the teeth of the mouse. But their origination is a phenomenon 
depending upon causes and conditions ; and therefore there is no 
origination from an entity (like the seed). 

If there is possibility of arising anew of a thing which has no 
existence before, then the child of a barren woman, the flower in 
the sky and the horn on the head of a hare ought to come into 
existence. We do not see these things being born in the world and 
hence no origination. The seed, for instance, which is thrown into 
the fire never springs up. Now an objection is put forth. We hear 
people saying that the lotus and the green scum spring out in the 
lake and that the fire is produced anew from the churning of the' 
two fire-stuffs. Accordingly if we accept that everything is 
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originated from an eternally existent principle, what harm would be 
there ? It is not correct. 'For, if the aspect of things which people 
perceive with their eyes be the Absolute Truth, all of us, laymen, 
ought to become seers of Truth and it would be unnecessary to 
undergo the training on the Path to realise the Absolute. 

Laiikavatara Sutra ssys : If the existence which the laymen 
impute to all separate entities, is regarded as Truth, all of them, 
then, would be the knowers of the Truth. 

And it is said somewhere : The eye does not see the matter (in 
reality) but the ordinary men by the force of infatuation move for- 
W'ard along with the course of their organs. The nature of the world 
is the same as that of an illusion, mirage, vision in dream, etc., etc. 

Surapada also, says : What is neither existent nor non- 
existent, nor born, nor passed away, nor destroyed is the originator 
of all existent things. This definition (as assumed) by those who 
consider things as existent, is erroneous and similar to the flower 
in the sky. 

Explaining the verse 3, the Commentator says that the five 
groups of elements, matter, feeling, etc., are mere dharmatd (non- 
substantiality) and comparable to the sky. They take birth in the 
other life when all causes and conditions are fulfilled. That, too, is 
from the standpoint of the Empirical world and therefore does not 
come into conflict with the Absolute Truth. Then he cites some 
extracts from the Sdlistamhasutra in order to demonstrate that the 
characteristics of the separate elements of existence resemble 
illusory vision and are inconceivable. 

The method of arising of skandhas is like this : The forces, 
consciousness, mind and matter, 6 bases of cognition and 5 groups 
of elements are brought to accomplishment through the influence 
of ignorance. 

(It is said somewhere) : What is the origination through the co- 
ordination of the non-substantial causes and conditions is the 
essential nature of all the material elements and so it is relatively 
brought into being when causes and conditions are fulfilled. The 
essence of all material elements being really the Monistic Principle, 

, , .■: - 

. i ■■ 
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Non-substantiality is looked at (by us) as matter and ail other 
elements of existence are (in essence) the Non-substantiality (and 
looked at by us as feeling, etc.) ; thus the Monistic Principle, Non- 
substantiality [sTmyata] goes {differentiated) . So all the elements of 
existence internal as well as external have no real substance of their 
own and therefore comparable to the sky. 

In the verse 3c-4c, the Commentator raises this objection. The 
world should be either created by Is'wara or produced by the action 
and in the latter case it would be nothing but the mind. If we do 
not admit either of these two alternatives, we must answer the 
question who is to bear the fruits of actions good and bad, and it 
would likewise lead us to the opponent’s doctrine of Nihilism. In 
reply to this objection we say that the world is from the Absolute 
point of view, unreal and amounts to the vision in dream though 
regarded as produced by actions, (It is said somewhere :) 

There exists no separate entity (6/^ax?^^), hence it is unborn and 
non-existent. However it enjoys the fruits of action even after a 
long interval when the causes and conditions are fulfilled. 

Samadhiraja Sutra says : No one dies in this world and no 
one goes to the other world. However the action good and bad 
performed before, never dies out and bears fruits to the stream of 
elements ever transmigrating. 

In the Lankavatara Sutra- Buddha declares : I teach at all 
times that the Principle, Non-substantiality is devoid of eternalism 
and nihilism, and that the phenomenal existence is similar to a 
dream and illusory vision ; but the action never dies out. 

Akas^asamatasamadhi Sutra says : What is done formerly is 
not done (in a reality), the good and bad (though formerly done) are 
not done (in reality). The stage of Buddha could not be attained 
in as much as the Buddha himself has not attained it (in. reality). 
The Bodhisattva’s Creative Mental Effort for Enlightenment that 
was made before cannot be made (in reality). The firm attain- 
ment though said to be secured, cannot be secured (in reality). The 
actions, however, never disappear and give fruits to the living 
beings even after a long period of many thousand aeons. 
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Then the' : 'Commentator in '■ the verse 5c, d remarks that 
nothing is at 'first originated by itself, but an entity comes into 
existence through the co-ordination- of causes and conditions. This 
origination of the entity cannot be ushered by any person such as 
IsVara, Since there could be no conscious principle being born at 
first, Is^vara cannot be proved to exist. 

Lahkavatara Sutra says : Ordinary men, by reason of the 
infatuation perceive the origination and destruction of things ; but 
men of analytical wisdom do not perceive them. 

Samadhiraia Sutra says : The “ existence ” and “ non-exist- 
ence both of them are two extremities. The “ purity and 
impurity,’* both of them are also two extremities. The wise 
neither adhere to both extremities nor do take their stand in the 
intermediate between them. 

Madhydnta (?) says : Because (the aim of) the reasoning is 
only an imagination, the proof (to establish this aim) turns out 
to be fruitless. This is declared by the wise that ordinary men 
are imprisoned (in the phenomenal world) by the constructive 
imagination. Those who analyse the world, would be released. 
Those who are engaged in a concentrated trance and anaiysation, 
would perceive it to have no essence of its own, like an ophthalmic 
who would, by applying medicine, destroy the eye-disease and restore 
correct vision. Men with the eye-disease of ignorance are 
firmly attached to the view of origination and destruction through 
the power of forces (vdsand) (accumulated from immemorial time) 
and hence are unfit for Release. 

Explaining the verse 6 the Commentator cites Aryadeva who 
says : (The world) is neither entity nor non-entity nor both together, 
nor eternal, nor non-eternal, nor both together, nor contrary to it, 
etc. The adequate term (to express the real nature) of the world, 
though being investigated at length, is difficult to obtain. 


IL In this Chapter the author speaks of the unreality of the 5 
Groups of Elements and having recourse to the Empirical Truth 
B 8 
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explains the origin of the world : The world is produced from the 
constructive imagination. The term constructive imagination 
means the imputation of the good and bad as real. Depending upon 
such an imagination the world is produced. We apply the term 
“ world ” to the 5 Groups of Elements (which travel through) in the 
six “fold sphere of existence by the influence of actions good and bad 
and (so it is said) to be produced by the constructive imagination. 
Thus all thoughts like ‘‘ water and ‘‘ fruit,” etc., come into being 
depending upon causes and conditions. The mind begins to flow 
by reason of the birth. Then the notion of the Ego-principle arises 
taking hold of the mind. From that notion all other notions also 
come out. 

This is said in t\i€ Ratnavall : So long as the notion of the .5 
Groups of Elements remains, the notion of “ I ” also remains. When 
that notion continues, action comes out and from that action 
rebirth takes place. The circle of the phenomenal existence has 
no beginning, end and centre, arid goes round and round like a fire- 
brand depending mutually upon causes and conditions. 

“ From the mind the body (of elements) is likewise 
orginated.” 

{Ratnavall says) The notion of “ I being present, there arises 
the notion of “ others ” ; on the score of discriminating the self and 
others, attachment and hatred spring up. Following in close relation 
to these two factors, all other defiling elements of obscuration are 
brought about. 

If we investigate the Groups of Elements, it would also be 
considered to have been investigated that the universe is nothing 
but mind. Now the External Groups of Elements are therefore to 
be investigated. 

“ Matter, feeling, thought.” 

The matter is that which is the product of the primary elements 
and it includes also colours, etc. It is neither existent, nor non- 
existent, nor both combined, nor neither. It is originated by causes 
and is nothing but nominal. As it is unreal, it cannot stand our 
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reasoniBg, resembles the foam and represents the Non-substantiality, 
The desirable and undesirable feelings are also brought into 
existence through the co-ordination of causes and conditions and 
comparable to bubbles. The thought is not a real element but only 
nominal and therefore like the vision in mirage. The volition, too, 
is unreal element and produced by the craving for and pleasure 
from food and drink and again this craving is conditioned by the 
primary elements, viz.^ earth, etc. So it is something devoid of any 
imagined reality and resembles the plantain tree. The mind, con- 
sciousness does not bear the character of being originated independ- 
ently. The mind is nothing but the constructive imagination, 
hence resembles the illusion and does not exist from the standpoint 
of the Absolute. 

Prajnaparamita says : The mind does not possess any essence 
either of existence or non-existence or otherwise and hence unreal. 
If the mind is perceived in trospectiveiy by the mind itself, there is 
nothing perceived as such and therefore unreal. 

Now this objection is put forth. If we admit that the mind, etc., 
is unreal, the Tathagata would, then, be a mere matter devoid of any 
consciousness. It is not so. For, the moment the mind, consci- 
ousness and constructive imaginations are totally stopped, the 
Cosmical Body is made manifest. The attainment of the Buddha's 
position represents the Body of the Absolute Wisdom. It can 
neither be said to be an entity of this or that kind, nor can it be 
considered to be something cognisable this way or that way and 
something dwelling (eternally) in a place nor can it be regarded as 
an (eternal) status. These are the fanciful thoughts of the dead- 
like logicians. But it is the Tathagata who alone perceives (the 
real nature of things in) the past, present and future and everything 
through the eyes of the Supernatural vision. 

The mental elements are all constructions of the mind. 
{Aganta says :) The matter resembles the foam, the feeling bubbles, 
the thought the vision in mirage, the volition the plantain tree and 
the consciousness the vision in dream. This has been declared by 
the Sunlike (Buddha). 
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III. The two kinds of unreality the unreality of the 

separate elements of existence and that of the personality) were 
explained in brief. Now, the author in order to bring about the 
Highest Wisdom says : 

Since there exists no mind, there exist neither 
mental elements, etc. — 

These elements are said to include both the elements con- 
ditioned and unconditioned. The primary elements, earth, etc., 
are also included there. The mind is first denied ; because it is the 
root cause of all other elements of existence. The negation of the 
elements that have arisen from the mind, is also implied therein. 

(As regards the Absolute Truth) the Buddha said somewhere". 
Of the Absolute Truth which cannot be expressed in words, what is 
the preaching and what is the hearing ? 

Again Buddha said ; The Absolute Truth cannot be preached 
without having recourse to the activity of the Empirical World, and 
the Nirvana cannot be reached without having realised the Absolute 
Truth. 

Sdstra also says : What is origination through the co-ordina- 
tion of causes and conditions, we call it Non -substantiality. What 
is originated by causes and conditions is not originated in its nature. 
One who realises this Non-substantiality is called attentive 
and wise. 

In brief, the cognition of all things in accordance with the Non- 
dual Path leads us to the Buddhahood. The Path which is 
intended to positively realise this Path of the Buddhahood is non- 
dual in itself. Otherwise, inasmuch as the origination and destruc- 
tion are denied, there cannot be any cognition regarding the two 
alternatives, viz,, existence or non-existence, eternal or non -eternal 
and entity or non-entity. In such a way it is devoid of duality, i,e., 
never expressing the said two alternatives ; it is the Climax of 
Wisdom. One who having realised that Highest Wisdom, 
perceives it directly, is called the Buddha, the Noble One; because 
he has fully realised the Absolute Truth. 
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The Buddha, by force of Commiseration, said : The birth 
continues so long as there exists the ignorance, etc. The moment 
the pure wisdom is separated from the ignorance one realises the 
.Absolute. 

“ Everything is devoid of the basic principle.” 

It is devoid of the self in the eyes of the Analytic Wisdom 
(combined) with Commiseration which has no basic principle ; that 
is to say there is no supporting subjective principle which asserts 
the Non-sub-stantiality of all the separate elements of existence 
and realises it. All this in the three worlds without exception is 
unreal and represents Non-substantiality. This is the Highest Truth. 

PrajTidpdramitd says : The Buddha said to Subhuti : The 
matter does not see, etc. 

Dvddas'apratftyasamudpddanisedhadharmata says : The Co- 
smical Body which is conducive to the Buddha’s Properties is said 
to be the sense of the Non-substantiality and it is therefore the 
Climax of Wisdom. 


IV. Having explained the Highest Wisdom, the author in 
this Chapter speaks of the Devices (taking stand) in the Empirical 
World. Just as the shadow of the light comes forth at the sunrise, 
so the Device is spoken of. Charity is the first root cause of ail. 
It is said somewhere : 

All this world seeks only for the happiness. To the people 
who have no enjoyment, where is the hope of happiness ? 

By presenting charity one gets enjoyment. Hence charity 
is said to be the root cause of enjoyment. It is four-fold viz., 
the charity of the Doctrine, worldly, things, refuge and friend- 
ship. The charity of the worldly things is to give up everything 
including from the kingdom upto one’s own head. 

Now we may think that to undergo the training course of a 
Bhodhisattva is an extremely difficult one. But the meritorious 
Device (like charity, etc.), leads us to the Buddhahood. The 
happiness of being the Buddha is incomparable one. (Comparing 
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such a happiness, the difficulty of undergoing the training course 
of a Bodhisattva will be a very trivial one). And further, in the 
multitude of the various difficulties a Bhodhisattva would feel 
his course easier. For instance, a father becomes terrified at the 
sight, of his own son’s murder ; when the same thing is repeated 
many times, he becomes no more afraid. And again the poison 
serves as tonic and gives pleasure for those who are accustomed to 
it as it is the case with peacocks. What is, therefore, assimi- 
lated by habit becomes indeed the source of joy. So the thing like 
sorrow is only our imagination. 

The Device of morality. It consists of keeping away from the 
ten-fold unmeritorious acts, and preserving the duties prescribed in 
the Pratimoksa, viz., to have a kind and ready heart for doing good 
to all living beings, contentment in regard of one’s own enjoyment, 
not to commit adultery, to speak the truth, not to utter harsh 
words, to redress grievances of others, to address with reverence the 
teacher who gives instruction regarding the Disciplinary Code, not 
to entertain greed of one’s own person being held in esteem by 
others, not to have a heart desirous of worldly pleasure, to avoid all 
kinds of amusements such as drama and other excitements, not to 
practise the art of attraction and deceit, to have a devotional heart 
towards the Buddha, his Order and his Doctrine and to have an 
active spirit in elevating every living being to the Buddhahood. 

If a Bodhisattva does not possess the virtue of patience, all 
the merits that are accumulated by practising charity and morality 
during all the previous periods would, at once, perish. Thus 
Sfantideva s 2 Lys: 

All the good acts, the charity and the worship of the Buddha 
performed during the period of 100 aeons, an anger destroys them 
(in a moment). There is no sin equal to the hatred and no penance 
equal to patience. One must, therefore, realise patience by various 
methods. 

Three forms of patience : 

1. The patience to put up with sufferings : (Suppose a 
Bodhisattva goes to a layman and tells) thus ; I will make you 
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attain the highest Biiddhahood -and lead a pure life of a Bodhisattva, 
{He replies) : act according to my words. Else jump into the fire 
and be aflame. Let this body be burnt. I will rejoin thus : Still I 
will never lose my spirit and in order that all living beings may 
attain the Supreme Buddhahood and lead the pure life of a 
Bodhisattva, I will, myself, become a great flame of the fire (and 
spread) in the sphere of a million millions of the worlds and prepare 
them all and even the world of Brahma for the Buddhahood. 
What should I say then about, the fire you speak of 1 

2. The patience, f.e., forbearance of insult by others. A 
Bodhisattva must not show any sign of anger towards his evil- 
doers, and even his body is cut into pieces by weapons, he must retain 
his patience with greater degree and resolve in his mind ‘‘ I will 
carry upon my head those who cut my arms into pieces, and do not 
forsake rny kind heart even towards them. 

3. The patience, f.e., a firm mind regarding the Doctrine. 
Towards the Doctrine of the Buddha, viz.^ the Path to Salvation 
(yana) which is extremely deep and auspicious, a Bodhisattva must 
never entertain a doubtful mind for a single moment after he 
receives the Doctrine. The method of practising this form of 
patience is the same as that of the previous one, the difference 
being that the Doctrine is the object of this type of patience. 

As to energy, Saniideva says : A Bodhisattva practising 
the patience thus, must keep up energy ; because the Enlighten- 
ment depends upon energy, without which merits cannot be 
accumulated just as there can be no motion without wind. What is 
then energy ? It is an active spirit towards the meritorious acts. 

A Bodhisattva being conversant of the aim of energy, must 
understand the duties prescribed for Bodhisattvas and bind 
them hrmiy in his mind, and without sluggishness and suspicion 
must start to develop the energy in order to extirpate the pheno- 
menal existence, Pie must : do it even when he becomes separated 
from the desirable or becomes associated with undesirable or fails a 
victim of disease, old age, death, calamity, etc., or becomes born into 
one of the evil births, ..or happens to be entangled into the 
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8 inopportunate positions or in the status of Nirvana, and he must, 
at all these times, maintain the mind directed towards the meritorious 
acts, and have attention to practise them. 

Meditation. It is the concentration of the mind on the Highest 
Wisdom and its Devices being as one unit. 

The Highest Wisdom was already spoken of, A Bodhisattva 
must look at these Highest Virtues of the Charity, etc., devoid of any 
object like a donor and donee, etc., and hence unreal. The Highest 
Virtue of Wisdom is pervading (in all fields of) the Virtue of 
Charity, etc., in the same way as the sun goes around all over the 
islands and comes back. 

To sum up the Highest Virtues : Charity is to give up one’s 
own property. Morality is to bestow blessings upon others. Patience 
is to do away with any kind of action. Energy is an active 
spirit in performing the meritorious deeds. Meditation is to remove 
the coat of defiling elements. The Highest Wisdom is to preach 
the Absolute Truth, The essential Nectar of the Highest Wisdom 
is to make the great Commiseration flow over all living beings. 

One who aspires for the Buddhahood must renounce everything 
such as father, mother, sister, kinsmen, retinue, wife, kingdom, 
other properties and all comforts, etc., like vomitted food and take 
refuge in the forest in order to attain Salvation. 


V. Taking stand in the said Devices and Highest 
Wisdom/’ 

The Highest Wisdom as already explained is that all elements 
of existence, because of their dependent origination, bear the 
character of nominality. The Devices as said above are the virtues 
of charity, etc. If a Bodhisattva does not have his teacher to 
impart to him instructions of these 2 things — Devices and 
Wisdom — being as one unit, he would not bring about the accom- 
plishment even in dream. 

It may be objected here. If there exist two things like Devices 
and Wisdom as real and again if there exists the difference among 
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Devices such as charity, etc.,. -it would give rise to many defects to 
our Doctrine. It is not so, Tor, these are all mere words and the 
indication of them as Devices and Wisdom is accepted only in the 
plane of the Empirical Reality. 

Prajnaparaniita says : The Highest Virtue of Charity is mere 
word, the Highest Virtue of Wisdom is mere word iiiid even the 
three worlds are mere words. 

In order to deny the reality of both the Devices and Wisdom, 
the author says : 

‘‘ The cause and effect are both mere names ”, etc 

The term Non -substantiality is itself unreal ” etc. The name 
jS only an indicator in the Empirical World. The Grammarians 
say that everything comes out from the word. This word is 
proved to be a mere name in the Empirical World. 

The matter as perceived by our eyes exists ”, etc. 

This refers to the saying of the Buddha that the eye sees the 
matter, which (saying) is related to the Empirical world. He said this 
out of affection towards living beings or according to the locality and 
time ; but it does not represent a true statement. The Absolute 
cannot be expressed in terms. The device prescribed as discerner of 
the Absolute is said to be unreal. The 4 truths of the saints, viz,, 
the truth of uneasiness, the truth of its cause, the truth of its extinc- 
tion and the truth of the Path to that extinction are preached only 
in the Empirical World. 

“ The perception arises through the co-ordination 
of causes and conditions ”, etc. 

The Buddha is called Leader because he with manifold devices 
converts all living beings to his Doctrine and lead them to the 
status of deliverance. 

‘‘ An indirect way of (approaching) the Absolute,” 

etc. . . 
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The first stage of a Bodhisattva, etc., is expounded from the 
standpoint of the Empirical Truth. But the stage of the Absolute 
transpasses even the culminating point of an acute intellect. 

The Buddha is called ‘ endowed with an intellect ’ because he 
possesses the supreme wisdom and hence realises the Highest 
Monistic Principle, the negation of all separate realities of the 
elements, purging it of all imputations. 

The eye does not see the matter ”, etc. 

Just as an ophthalmic does not see, so the eye does not see itself 
and matter and it will not be even a mental phenomenon, since the 
mind being perceived introspectively by the mind itself, is not at 
ail obtained* 

Samadhiraja says : There exist no elements of existence 

like an eye, ear, nose, tongue, body, mind and matter. 

In conclusion the author says : 

Everything that is visible to us is an illusion. 

The knowledge which cognises the unity of both the Devices 
and Highest Wisdom, etc., as expounded before, is declared 
as unreal. 

“ Which the world leaves ungrasped ”. 

It is the unperverted Absolute which resembles a wish -fulfilling 
lotus, which is inconceivable to ordinary minds and beyond the 
activity of ordinary senses and which is concealed by the veil of 
the darkening ignorance, hence it is left ungrasped by the ordinary 
world. The Absolute is cognised by the Knowledge of the Saints 
who have very acute faculty of organs. 

Ghanavyuha {?) says t 

The Absolute is highly marvellous 
It is deep and without extremities 
It is very difficult to realise 

So it is not within the reach of the ordinary intellect. 

Thus ends the Device for transition into six realms of existence 
and for attaining the Buddhahood, 
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ba. der. son, ste I phyin. nas. bcom. Idan. hdas. kyi. zhabs. 
la. mgo. bos. phyag. htshal. te 1 Ian. gsum. bskor. ba. 
byas. nas. phyogs. gcig. tu. hdug. go li phyogs. gcig. tu, 
hdug. nas. yul. ma. ga. dhahi. rgyal. po. bzo. sbyans.** 
gzugs. can. snih. pos, bcom. Idan. hdas. la. hdi. skad. ces. 
gsol, to ' !l bcom. Idan. hdas. ji. Itar. na. las. bgyis. s'ih. 
bsags. pa. hgags. nas. yun. rih. du. hgags. pa. hgum. 
pahi. dus. kyi. tshe [f. 2806] ne. bar. gnas. s'ih. yid. la. 
mhon. du. hgyur. lags I hdu. byed. thams. cad. ston. pa. 
la. ji. Itar. las. rnams. chud.*' mi. hdzah. bar. hdah i 

3. de. skad. ces. gsol. pa. dan. I bcom. Idan. hdas. 
kyis. yul. ma. ga. dhahi. rgyal. po. bzo. sbyans. gzugs. 
can. shill, po. la. hdi. skad. ces. bkah. stsal. to I rgyal.'^ 

; N. : to. 

] Peking edition (==P.) : pa. 

P. : tshel. 

P. : sbyan. 

” N. : te. 

Xyl. : chab. mi. htshal. , 

N. ; dgah. 

'■* It is already noticed that the following passages are cited in 
the Tibetan version of ih&Madhyamakavatara, B. B. IX. Different 
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po. chen. po. hdi. Ita. ste I dper. na. mi. zhig.^'^ nal. bahi. 
rmi. lam. na. yul. gyi. bud. med. bzan. mo. dan. lhan. 
cig. tu. yons. su. spyod. pa. rmis.’* la i de. nal. ba. las. 
sad. nas. yul. gyi. bud. med. bzan. mo. de. dran. na. 
rygal. po. chen. po. hdi. ji.^® snam. du. sems J rmi.”^ lam. 
gyi. yul. g>'i. bud. med. bzan. mo. de. yod. dam I 

4. gsol. pa 1 bcom. Idan. hdas. de. ni. ma. mchis. 
lags. so. I 

5. bcom. Idan. hdas. kyis. bkah. stsal. pa I rgyal. 
po. chen. po. hdi. ji. sham. du. sems. 1 ho.'^ na. gan. 
rmi. lam. gyi. yul. gyi. bud. med.^® bzan. mo. la. ranon. 
par. zhen. pahi. mi. de. ci.^” mkhas. pahi. rah. bzhin. can. 
yin. nam I 

6. gsol. pal bcom. Idan. hdas. de. ni. ma. lags, tel 
de. cihi. slad. du. du. zhe. na^“ I bcom. Idan. hdas. rmi. 
lam. gyi. yul. gyi. bud. med. bzan. mo. yah."' s'in. tu.^® 
ma. mchis. sdn. mi. dmigs. lags. na. de. dan. yohs. su. 
spyod. pa. la.^^ Ita. ga. la.^'‘ mchis te I hdi. Itar. mi. de. 


readings from the citation in the Madhya. Av. (==M.A.) will be 
noted below. 

“ M.A. : ma. zhig. 

P. : rmi. 

“ M.A. ; ci. 

><■' — 1'- Xhese sentences are omitted in M.A. 

'' P. : hon. na. 

M. A. : bud. med. bzan. mo. dan. lhan. cig. spyod. pa. rmis. 
la I de. iial. ba. las. sad. nas. yul. gyi. bud. med. bzan. mo. de. dran. 
pahi. mi. de. 

N. omits ‘ ci ’. 

P. : zhen. 

N. : han. 

P. ; du. M.A. omits ‘ s'in. tu 
P. omits ‘ la ’. 
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ni. phons. s'in. dub. pahi. skal. pa. can. du. hgyur. 
lags, so I 

7. bcom. Idan. hdas. kyis. bkah, stsal. pa i rgyal, 
po. chen. po. de. bzhin. du. byis pa. so. sohi. skye. bo. 
thos. pa. dan. mi. Idan. pa [f. 281a] yan.^^ mig. gis. 
gzugs. rnams. mthon. na.®“ yid. bde. bar. hgyur.*’® bahi. 
gzugs. rnams. la- mhon. par. zhen. te I mhon. par. zhen. 
par. gyur. nas.^^ rjes. su. chags. par. hgyur. ro II rjes. su. 
chags. nas. kun.^® tu.^’' chags. par. hgyur. ro.‘^® II kun. 
tu.®° chags. nas. hdod. chags. las. byuh. ba. dan I zhe. 
sdah. las. byuh. ba. dan I gti. mug. las. byuh. bahi. las. 
lus. dah I hag. dah I yid. kyis. mhon. par. hdu. byed. 
de I las. de. mhon. par. hdus. byas. par. gyur. nas. 
hgag. go I hgag. pa. na. s'ar.®^ phyogs. su. brten. te. 
gnas. pa. ma. yin I Iho. phyogs. su. ma. yin I nub. 
phyogs. su. ma. yin I byah. phyogs. su. ma. yin I steh. du. 
ma. yin I hog. tu. ma. yin I phyogs. mtshams rnams. su. 
brten. te. gnas. pa. ma. yin. no II dus. gzhan. ji. tsam. 
zhig. na. hchi. bahi. dus. dah. tshod.®® fie. bar. gnas. 
pahi. tshe. de. dah I skal. pa. hdra. bahi. las. zad. nas. 
rnam. par. s'es. pa. tha. ma, hgag. pahi. tshe. hdi. Ita. 
ste I dper. na. fial. fial. ba. las. sad. pahi. mihi. yul. gyi. 

“ M.A. : nas. 

“ M.A. gyur. pahi. 

M.A. omits those words. 

“ P. kun. du. 

“ M.A. chags. pa. skyed. par. byed. do. 

M.A. omits ‘ kun, tu ’. 

“'M.A. : do. 

“ “ These words are stortened in M.A. : . . .gnas. pa. ma. 
yin. pa. nas. phyogs. mtshams. mams. su. ma. yin. no. zhes. bya. 
bahi, var. dan. 

““ M.A. omits ‘ tshod 
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bud. med. bzan. mo. Ita. bur. las. de. yid.'” la. 
mnon. du. hgyur. ro II rgyal. po. chen. po. de. Itar. 
rnam. par. s'es. pa. tha. ma. hgag. cin. skye. bahi. char, 
gtogs. pahi. rnam. par. s^es. pa. dan, po. yah. na. ni. 
lhahi.'*® nan. du 1 yah.®“ na. ni. mihi. nan. du I yah. na. 
ni. lha. ma. yin. gyi. nah du I yah na. ni, sems. can. 
dmyal. bahi. rnams. su I yah. na. ni. dud. hgro.“’’ rnams. 
su I yah. na. ni. yi. dags.®® [f. 2816] rnams. su. hbyuh. 
bar. hgyur. ro II rgyal. po. chen. po. rnam. par. s'es. pa. 
dah. po. de. hgags. ma. thag. tu. gah. la. rnam. par. 
smin. pa. myoh. bar. hgyur. ba.®® mhon. pa. de. dah. 
skal. pa. hdra. bahi. sems. kyi. rgyud,"' hbyuh. ho II 
rgyal. po. chen, po. de. la. chos. gah. yah. hjig. rten. 
hdi. nas. hjig. rten. pha. rol. tu. hpho. ba. yah. med. 
la. hchi. hpho."*® dah. skye, bar, mhon. pa. yah.^^ yod. 
de. I rgyal. po. chen. po. de. la. gah. rnam. par. s'es. pa. 
tha. ma. hgag. pa. de. ni. hchi. hpho.^® zhes. bya. I gah. 
rnam. par. s'es. pa. dah. po. hbyuh. de. ni. skye. ba. 
zes. byaho II rgyal. po. chen. po. rnam. par, s'es. pa. 
tha. ma. hgag. pahi. tshe. yah.'‘^ gah. du. yah." mi. 
hgro I rnam. par, s'es, pa. dah. po.‘‘® skye. bahi. char. 

“ M.A. : yid. las. de. nid. la. 

““ M.A. lha. dag. gi. 

“ — These words are shortened in M.A. : . . . nan. du. zhes. 
bya. ba. nas. yan. na. ni. yi. dags, rnams. su. hbyuh. bar. hgyur. ro. 
zhes. bya. bahi. bar. dan. 

P. hgrohi. 

P. yi. dags. 

M.A. : bar. 

“ M.A. rgyun. 

" N. : hah. , 

M.A. ; hpho. ba. 

■'* M.A. omits. ‘ dah. po ’. 
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gtogs. pa. hbyun. bahi. tshe. yan.^^ gan. nas. kyan. 
mi. hon. no II de. cihi. phyir. zhe. na I no. bo. fiid. 
dan. bral. bahi. phyir. ro II rgyal. po. chen. po. de. 
la. rnam. par. s'es. pa. tha. ma. ni. rnam. par. 
s'es. pa. tha. mas. ston I hchi. hpho. ni hchi. hphos. 
stoh I las. ni. las. kyis. ston I rnam. par. s'es. pa. dan. 
po. ni. rnam. par. s'es. pa. dan. pos. stoh skye. ba. 
ni. skye. bas. stoh. la I las. rnams. chud. mi. za. bar. 
mnoh. par. yah. yod. do. H rgyal. po. chen. po. rnam. 
par. s'es. pa. dah. pohi. skye. bahi. char, gtogs. pa. 
hgags. ma. thag. tu. bar. ma. chad. par. gah. la. rnam. 
par. smin. pa. myoh, bar. hgyur. ba. mhon. pahi. sems. 
kyi- rgyud. hbyuh. ho H bcom. Idan. hdas. kyis. de. skad. 
ces. bkah. stsal. to*® I bde. bar. gs'egs. pas. de. skad. 
gsuhs. nas. ston. pas. gzhan. yah, hdi. skad. ces. bkah. 
stsal. to II 

8. hdi. dag. thams [282a] cad. mih. tsam. ste I 
I hdu. s'es. tsam. du. gnas. pa. yin I 

I brjod. pa. las. ni. gzhan. gyur. pa I 
I brjod. par. bya. ba. yod. ma. yin I 

9. I mih. ni. gah. dah. gah. gis. su I 

I chos. rnams. gah. dah. gah. brjod. pa I 
I de. la. de. ni. yod, ma, yin 1 
I hdi. ni. chos. rnams. chos. hid. do I 

* M.A. : ran. bzhin. dben. pahi. phyir. ro I 

M.A. ; stoh. ho. 

M. A. adds ‘ yah ’. 

" M.A. : mhon. no. Here ends the quotation. 

* N. : pa. hah. 

N. : te. 
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1 min. gis. min. Jaid. ston. pa.®® ste I 
1 min. ni. min. gis. yod. ma. yin i 
.1 min. med. pa. yi. chos. rnams. kun 
1 min. gis. yens. su. brjod. par. byas 1 

11. I chos. rnams. hdi. dag. yod, min. te I 
I rtog. pa. las. ni. kun. tu.^^ hbyuh I 

1 gah. gis. stoh. par. rnam. rtog. pa.“ I 
I rtog. pa. de.‘^ yan. hdi. na. med 1 

12. I mig. gis. gzugs. ni. mthoh. ho. zhes I 
i yah. dag. gzigs. pas. gah. gsuhs. pa I 
I hjig. rten. log. pahi. dad. can. la I 

i kun. rdzob. bden. par. de. gsuhs. so I 

13. 1 tshogs. nas. mthoh. zhes. gah. dag. tu®^ I 
i hdren. pas. rab. tu. bstan. mdzad. pa I 

I de. ni. don, dam. gdags, pahi. sar®® I 
I bio. dah. Idan. pas. bkah. stsal. to I 

14. I mig. gis. gzugs. rnams. mi. mthoh. zhih I 
I yid. kyis.®^ chos. rnams. mi. rig. pa i 

i de. ni. bden. pa. mchog. yin. te I 
1 de. la. hjig. rten. mi. dpogs. so 1 

15. bcom. Idan. hdas. kyis. de, skad. ces. bkah. 
stsal. nas I yul. ma. ga. dha. hi. rgyal po. bzo. sbyahs 
gzugs. can. snih. po. dah 1 byah. chub. sems. dpah. de. 
dag. dah I dge. sloh. de. dag. dah i lha. dah I mi. dah I 

“ N. : ba. 

P. : rnam.. par. rtogs. 

“ P. : du. 

N. ; sa. 

^ P. : yid. kyi. 
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lha. ma. yin. dan I dri. zar. bcas. pahi. hjig. rten. yid. 
rails. te““ 1 bcom. Idan. hdas. kyis. gsuns. pa. la. mnon. 
par. bstod. do I 

I hphags. pa. srid. pa. hpho. ba. zhes. bya. ba. 
theg. pa. chen. pohi. mdo. rdzogs. so I 

I rgya.^^ gar. gyi. mkhan. pohi. dzi. na. mi. tra. 
dan I da. na. s'l. la. dan. I zhu. chen. gyi. lo. tstsha. ba. 
ban. de. ye. s'es. sdes. bsgyur. cih. zhus. te I skah gsar. 
chad. kyis. kyah. bcos. nas. gtan. la. phab. po 11 


N. : yi* ran. te. 

P. sho. 

This colophon is lacking in N. 



TIBETAN VERSION OF THE BHAVASAN- 
/ KRANTIPARIKATHA 

SrID. pa. las. HDAS. pa. ZHES. BYA. BA. 
BZHUGS. SO II * 


II [F. 201 a, L 8] rgya. gar. skad. du I bha. ba. san. 
kra. ta. pa. ri. ka. tha I bod. skad. du I srid. pa. las. 
hdas. pahi. gtam I ’ 

I hjam. dpal. gzhon. nur. [2016] gyur. pa. 
la. phyag. htshal. lo II 


1. I dnos. med. dnos. las. mi. skye. ste I 
I dnos. med.® las. kyan. skye. ma. yin 1 
I dnos. po. rtag. tu. skye. ba. ste 1 
I dnos. hkhrul. nam. khahi. me. tog. bzbin I 

iV.B. As I have already pointed out in the introduction that 
there are two translations in Tanjur, representing one recension, z,e, 
Bhav, parikathi. They are similar versions and the difference be- 
tween them is not so essential as would necessitate us, to publish them 
separately. Therefore I have amalgamated and published them as a 
single translation, giving all the different readings in the foot-notes 
below. For the sake of reference 1 call Mdo. gi, 7 as Tib. No. 1 and 
Mdo. ne. 95 as Tib. No. 2 in the following notes. The folio-refer- 
ences entered within the square bracket in all these pages of the 
Tib. texts and tika are according to Peking edition as noted by 
Dr. SylvainTevL': " , 

^ Tib. 1 [f. 227a, 1. 7] reads bha. ba. sam. kranta srid. 
pa. las. hdas. pa.” 

' Ibid., dnos. po, las. 
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2 . 


3 . 


4 . 


5 . 


6 . 


7 . 


mkhah. dan. hdra. bahi. chos. yod. na I 
gzhan. ni. mkhah. dan. hdra. ba. ste § I 
brten. nas. thams. cad. mkhah. dan. hdra I 
de. nas. srid. pa. med. pa. can I 

,# 

ho. bo. hid. kyis.® las. med. cih I 
rgyu. med. hbras. bu. yod. ma. yin I 
hdi. dag. thams. cad. med. pa. ste I 
hjig. rten. pa. med. hjig.^ pa. med I 

ma. skyes. pa. yi. dhos. po. gah I 
ji. Itar. gzhan. zhig. skyes. par. hgyur I 
hjig. rten. dan. por. ma. byuh. ste I 
hgah. zhig. gis. kyah. sprul. ba. min^ I 
zla. ba. sen. gehi. groh. khyer. bzhin I 
hjig. rten. don. med, gyi. na. hkhyam I 

hjig. rten. rnam, par. rtog. las. byuh I 
rnam. rtog. sems. las. yah. dag. byuh I 
sems. ni. lus, la. brten. pa. ste I 
de. phyir. lus. ni. rnam. dpyad. do I 

gzugs. ni. stoh. pa. tshor. ba. rah. bzhin. med I 
hdu. s'es. med. de. hdu. byed. yod. ma. yin i 
hbyuh. ba. spahs. nas. sems. dah. sems. 
byuh. med I 

de. phyir. lus. ni. rtog. bral. ho. bo. yin i 

sems. med. chos. rnams. de. dag. med I 
lus, med. khams. rnams.® yod, ma, yin i 


§ Tib. I. [f.2276]. 

^ Xyl. reads kyi. 

* All Xyl. ; except that of Tib. 1 in Peking read hjigs. 
■’ Tib. 2. : sprul. pa. yin. 

“ Ibid., Xyl. in N. reads rnam. 
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I gnis. su, med. pahi. las. hdi. ni I 
I de. fiid. rig.’^ pa, mams. kyis. bstan i 

8. I hdi. dag. thams. cad. dmigs. med. par i 
1 dmigs.* su. med. par. bstan. pa. yin I 

I bio. ni. dmigs. pa. med. byas. nas I 
1 dmigs. pa. med. par. hbyuh. bar. hgyur I 

9. I sbyin. dan. tshul. khrims. bzod. brtson. 

hgrus I 

1 bsam. gtan. la. sogs.® brten. byas. na® I 
1 yun. mi. rih. bahi. dus. kyis. nil 
I byah. chub. dam. pa. thob. par. hgyur 1 

10. I thabs. dan. s'es. rab. la. gnas. te I 

1 sems. can. rnams. la. brtse, bar. bya i 
I myur. ba.^^ kho. nar. thams. cad. mkhyen I 
I thob. par. hgyur. bar. the. tshom. med 1 

11. 1 hdi. dag. thams. cad. mih. tsam. ste I 
I hdu. s'es. tsam. la. rab. tu. gnas I 

I rjod. par. byed. las. tha. dad. pahi I 
I brjod. par. bya. ba. yod. ma. yin 1 

12. [f. 202a] 1 chos. rnams. thams. cad. mih. 

med. de I 

I bdag. med. par. yah. yohs. su. gsal I 
1 yah. dag. min. pahi. chos. hdi, dag I 
1 rnam. par. §§ rtog. pas. kum. nas. bslah I 

' Ibid. : rigs. 

° Ibid. : g^is. 

® Tib. 1 bstan. 

Tib. 2. ; nas, 

” Ibid, (in Narthang) : myur. bahi. 

§§ Tib. 1 [f. 228a]. 
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I gan. gis. ston. pa. zhes. brtags. pahi 1 
1 rtog. pa. de. yaft. hdi. ston. pa'" I 

13. 1 mig. gis. gzugs. rnams. mthon. bar. ni i 
I de. nid. gsufis. pas. gan. bs'ad. pal 

I log. par. zhen. pahi. hjig. rten. la I 
1 kun. rdzob. bden. par. brjod. pa. yin 1 

14. 1 gah. du. tshogs. par. mthon. ba. ni I 

1 hdren. pas. ston. par. byed. pa. yin I 
I bio. dan. Man. pas. don. dam. gyi I 
1 fie bar. brtags.^* pahi. sa. de. gsuns I 

15. 1 mig. gis. gzugs. ni. mi.“ mthon. ste I 
1 yid. kyis. chos. rnams. mi. rig. go I 

I hjid. rten. pa. yi. yul. min. gan I 
1 hdi. ni. mchog. tu. bden. paho I 

16. 1 mig. med. gzugs. kyan. yod. min. zhin I 
I snan. ba. yid. la. byed. pa. med I 

I sems. ni. rmi. lam. bzhin. du. hkhrul I 
I thams. cad. yod. min. med. pahan min I 

I ‘'’srid. pa. las. hdas. pahi. gtam I slob. dpon. 
hphags. pa. klu. sgrub. kyis. mdzad. pa. rdzogs. so II 
kha.'“ chehi. pa. ndi. ta. s'rir. tha. daft I lo. tsa. ba. dge. 
slon. grags. hbyor. s'es. rab. kyis. bsgyur. baho II II 

[F. 202tr, L. 5] 


” Tib. 2 (in Peking) : ston. no. 
Ibid, (in N.) : brtag. 


TIBETAN VERSION OF 
THE MADHYAMABHAVASANKRANTI 

DBU. MA. SRID. PA. HPHO. BA. ZHES. BYA. BA. 
HPHAGS. PA. KLU. SGRUB. KYIS. MDZAD. PA. 
BZHUGS. so il 


II [F. 170b, L. 5] rgya. gar. skad. du I bha. ba. 
sam. kranti I bod. skad, du I srid. pa. hpho. ba I 

I hjam. dpal gzhon. nur. gyur. pa. la. phyag. htshal. lo II 


1. dnos. po. med. pas. skye. ba. med I 
1 dnos. po. med. pa. de. la. ni I 

I skye. ba. blans. pa. srid. pa. yin I 
I rtag. tu. dnos, po. yod. bsam. pa I 

2. 1 de. Itar. bsams. pa. hkkrul. pa. yin I 

I nam.^ mkhahi. me. tog. dan. hdra. ba i 
I mkhah. dan. mnam. pahi. chos. nid. la I 
I de. la. skyes. pa. mkhah. dan. mnam I 

’ Xyl. nam khahi. 

B 11 
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3. I ran bzhin. thams. cad. mkhah. dan. mnam I 
I de. Itar. mkhas. pas. rtogs. par. bya I 

I rgyu. med. hbras. bu. med. pa. dan 1 
I las. kyi. dnos. po. med. pa. dan. 

4. I dnos. po. thams. cad. hdi. Itar. med I 
I hjig. rten. hdi. dan. pha. rol. dan I 

I skye. ba. med; pahi. ho. bo. hid I 
1 de. las. gzhan. ni. skye. bar. byed I 

5. I mo. gs'am. bn.^ yi. bu. la. yah I 

I de. la. sus. skye. skye. bar. [f. 171a3 mdzod i 
I hjig. rten. pa. hdi. shar. ma. skyes I 
1 de. las. sus. kyah. byas. pa. med I 

6. I don. med. hkhor.® bahi. hjig. rten. na I 

1 sgyu. mahi. groh. khyer. hkhyams. pa. bzhin 1 
i yod. med. gah. yah. min. bstan. pas I 

I chos. fiid. kyi. lehu. ste. dah. po ho II II 

I rnam. rtog. las. ni. hjig. rten. hbyuh I 

7. I rnam. rtog. de. las. sems. kyah. byuh I 
I sems. las. lus. kyah. byufi. ba. na I 

I lus. la. brtag. par. gyis. tsam. na I 
I gzugs. dah. tshor. ba. mih. dah. ni I 

8. I dhos. po. stoh. fiid. med. pa. yin I 

I hdu. byed. dhos. po. de. yah. med I 
I sems. kyis. brtags. pa. gah. yah. med I 
I sems. ni. rtog. med. ho. bo. yin I 

^ Read “ mo. gs'am. mo ’’ with the commentary. 

P. : hi bor (sic). 
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1 phufi. po. Ina. ston,.pa. nid. du, bstan. pahi. lehu. 
ste. gnis. paho H II 

9. II sems. med. pas^ na. chos. kyan. medJ 
I de. Itar. lus. kyan. khams. kyan. med I 
I de. Itar. gfiis. med. lam. gyis. nil 
I de. Rid. du. nL rab. tu. bs'ad I 

10. I hdi. dag. thams. cad. rten. med. yin I 
I rten. med. du. ni. rab. tu. bs'ad I 

I bio. ni. rten. med. byas. nas. ni I 
I de. yan. rten. med. hbyufi. baho I 

I s'es. rab. bstan. pahi. chu. ste. gsum. paho II II 

11. II sbyin. pa. tshul. khrims. bzod. pa. dan I 

I brtson. hgrus. bsam. gtan. s'es. rab. sogs I 
I rtag. tu. de. byas. las. kyis. nil 
I myur. bahi. dus. su. byan. chub, thob I 

I thabs. bstan. pahi. lehu. ste. bzhi. paho II II 

12. II thabs. dan. rab. gnas. pa. la I 

I de. las. skye. bahi. bdud. rtsi. ni I 
I bla. mahi. bkah. yis. zad. pa. med 1 
I myur. bahi, dus. la. rfied. nas. ni I 

13. I thams. cad. mkhyen. pa. the, tshom, med I 
I hdi. dag. thams. cad. mih, tsam, yin I 

I mih. gi. khams. su. rab. tu. gnas I 
1 bs'ad. byed, de. man. gun.® du. la 1 

14. I bs'ad. byed. de. yan. gah, na. yod I 
I gan. las. gan. byuh. min. de, ni I 


P. : bas. 
P. : gud. 
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15 . 


16. 


17. 


18. 


19. 


gan. las. gan. byufi. chos. de. rnams 1 
de. ni. med. par. hgro. ba. yin’ I 

chos. de. med. pas. chos. hid. yin I 
ma. byuh. min. ni. stoh. nid. yin 1 
de. yah. mih. du. grub. pa. med I 
chos. rnams. thams. cad. mih. med. pa I 

mih. med. du. ni. s'in. tu. bsal I 

[f. 171b] de.® Itar. rnam, rtog. gah byuh. ba I 

de. yah. stoh. fiid. rnam. rtog. yin i 

mig gis. mthoh. bahi. gzugs. de. ni I 

de. Sid. mkhyen. pas. yod. par. bs'ad I 
rdzun. gyi. ha. rgyal. hjig. rten. pa I 
kun. rdzob. sems. dpah. brten. pa. yin I 
rten. hbrel. hdzom. pas. mthoh. ba. gah I 

der. snah. ston. pa. hdren. pa. yin I 
hdzin pa. spyod. pahi. sa. yod. par I 
don. dam. pa. yi. bio. ma. yin I 
mig. gis. gzugs. ni. mthoh. mi. hgyur I 

sems. chos. de. yah. yod. mi. hgyur I 
gah snah. thams. cad. rdzun. du. bs'ad I 
hjig. rten. pas. ni. gah. spahs pa I 
de. ni. don. dam. yin. par. bs'ad I 

bden. pa. gSis bstan. pahi. lehu. ste. lha. paho II 

dbu. ma. srid. pa. hpho. ba. zhes. bya. ba I 
hphags. pa. klu. sgrub. kyis, mdzad. pa. 
rdzogs. so II [f. 171b, L. 4] II 


XyL : da» Itar=vartamana» 
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SrID. PAHI. HPHO. BAHI. TI. KA. B2HUGS. so H 


{F. 171b, L. 4) rgya. gar. skad. du I bha. ba. sam. 
kra. nti. tika I bod. skad. du I srid. pahi. hpho. bahi. tika i 

I thams. cad. mkhyen. pa. la. phyag. htshal. lo II 


I duos. po. med.. pa. skye. ba. med I 

ces. bya. ba. la I sa. bon. las. sa. bon. hbyun ba I 
bzhin. de. Itar. yin. na. ni. bum. pa. las. kyan. bum. pa. 
hbyun. bar. rigs I rah. nid. bya. ba. hgag. pas. sa. bon. 
hbyun. mi. srid I hbyun. ba. rnam. pa. lhas. bsgyur. 
bahi. chos. Hid. yin. pa. rten. hbrel. chos nid. yin I de. 
Ita. yin. na dge. sdig. sus. khur. chad.' Itar hgyur I skye. 
ba. de. ni. ma. yin. no 1 I byi bas. so. btab. pahi. dug. 
hbrug. grag. tsan.^ na. ba. bzhin. no II rten. hbrel. las. 
skyes. pahi. chos. hid. do II des. na. dhos. po. las. 
skyes. pa. chos. Rid. ma. yin I 

I dhos. po. med. pa. de. la. ni I 
I skye. ba. blahs, pa. srid. pa. yin I 


' Narthang (=N.) : chun. 
® Read tsam. 
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zhes. pal de. Itar. yin. na. dnos. po. med. pa. las. 
byun. na. nil mo. gs'am. bu. nam.^® mkhahi. me. tog. 
kyan. ri. bon. gi. rS. yan srid I de. Itar. ma. yin. pa. hbyun. 
bas. na. hbyun. mi. srid I mehi. nan. du. sa. bon. btab. 
na. skye. mi srid I dhos. pa. med. pa. de. la. ni ] skye. ba. 
blahs, pa. srid. pa. bstan. pa. nil ji. Itar. chu. dans, 
pas. gah [f. 172a] bahi. mtsho. la zi. ma. dan. pa. dma. 
skyes. pa. bzhin. no H gtsub. s'ih. dan. Icags. mag. las. 
me.® hbyun. ba. bzhin. no. II byuh. mod. skyon. ci. yod 1 
rtag. tu. dhos. po. las. byuh. bar. bdag. hdod I de. Itar 
ma. yin.'* hkhrul. pa yin I 

I dbah. po. rnams kyis. gah rned pa l 
I de. ni. de.® dag. hid. hgyur. na I 
1 de. Sid. mkhyen, pa. byis. par. hgyur I 
I de. Sid. ye. s'es. bya. rgyu. med I 

Ian. kar. gs'egs. pahi. mdo. las. 

I dhos. po. thams. cad. yod. bsam. pal 
I de. Itar. byis. pas. brtags. pa. bzhin I 
I gal. te. de. Itar. mthoh. hgyur. na I 
I thams. ead. [de] Sid. mkhyen. par. hgyur I 

gzhan. ston. pa. ni. 

I mig. gi [s]. gzugs. mi. mthoh. ba. bzhin I 
I hjig. rten. pas, ni. gti. mug.® gis I 

N. reads in all places nam khah for nam. mkhah of P. 

^Xyl. ;mi. 

‘ Peking (=P.) : ya. or yi. 

® P. : ne. 

“ N. : gSis. ka. 
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I dban. pohi. lam. las. byun. hgyur. bal 
I dehi. no. bo.’’ ni, hdi. Itar. yin i 

sgyu. ma. Itar I smig. rgyu I rmi. lam I brag, ca I 
hjah. tshon I chu. zlahi. gzugsl sprul. pahi 1 sgyu. mahi. 
gron.** khyer. rnam. rtog. bzhin. no II dpah bohi zhabs 
kyis, kyan. gsuns, so I 

I yod. dan. med. pa. skye. dan. hchi I 
I de. ni. hgag. pa. gan. med. pal 
I dnos. po. skyed. pa. nid. yin. no I 
I mtshan. ma. dnos. po. mthon ba. rnams I 
I dnos po. mthon. bas. hkhrul. pa. yin I 
I ji. Itar. nam. mkhahi. me. tog. bsam. 
pa.hdra®!! 

mkhah. dan. mfiam. pahi. chos. nid. la I 

zhes. pa. ni I nam. mkhah. dan. mnam. pa. dnos. po. 
stoh. nid. yin. pas. na I skye. ba. dan. hjig. pahi. skyon. 
gyi. dri. mas. ma. gos. pas. na I chos. Sid. tsam. la. 
gzugs. dan. tshor. ba la. sogs. pa. de. rnams. nam. mkhah. 
dan. mnam. pahoH gzhan. skye. ba. na. rten. hbrel. 
hdzom. pas. skyeho I I de. yah kun. rdzob. hjig. rten. 
pa. la. yin 1 don. dam. pa.“ la. mi mthun. med I bsam. 
gyis mi. khyab. sgyu. ma. chos. kyi. mtshan. nid yin I 
sa. lu. Ijah. pahi. mdo. las I 

^ P. : dehi. dbe. 

‘ N. : gro. khyer. 

Though this line has more than usual 7 syllables, I have 
taken it as a part of the quotation ; since it is semantically associat- 
ed with the previous lines. 

“ P. ; don. dam. dam. pa la. 
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rten. hbrel. gyis, ni, skyes. pa [I] gan. rgyu. Ina. 
rnams. kyis. mthon, gyur. pa I khos.^^ ran. nes. pa. la. 
yin I chad. pa. po. yah. ma. yin i hpho. ba. po. yah. ma. 
yin I rgyu. rah byuh. ba. yah ma yin I hbrus. bu. smin. 
nas. byuh. ba. [f. 172b] yah. ma. yin 1 de. rnams. ni. 
mi. mthun. par. hbrel I kho. rah hes. pas. yin. pa. gah. 
zhe. na I ji Itar. sa. bon. dah. myu. gu. mi. mthun, pa. 
bzhin. no i ima. yin. te de. Itar. yin. na. sa. bon. gah. yin. 
pa. de.nid. myu. gu I de. Itar. yin. na. sa. bon. hgag 1 myu. 
gu. skyes. pa. na 1 chad. pa. yah. ma.yin. pa. gah zhe. na I 
sha ma. sa. bon. bkag. pas. myu. gu. skye. ba. ma yin I 
sa bon. bkag. pa. tsam. las. dehi. dus. su. myu. gu. 
skye. bas. na I srah. la. hjal. bahi. mtho. dman. bzhin. 
no I I hpho. ba po. ma. yin. pa. gah. zhe. na I sa. bon. 
Itar. ma. yin. myu. guho I I rgyu. rah. byuh. ba. ma. 
yin. pa. gah. zhe. na I dah. po. hbras. bu. rah. ma. byuh. 
bas. so I I hbras. bu. smin. nas, byuh. ma. yin. pa. gah. 
zhe. na I hbras, buhi, ho. bor. grub. pa. ste ! hbras. bus. 
hbras. bu. bskyed. pa. ni. ma. yin. no I I mi. mthun. 
par. hbrel. pa. gah. zhe, na I de. Itar. du. rten. hbrel. 
gyis. hbyuh. ba. ste. de. rnams. kyis. bskyed. pahi. 
hbras. buho. I 

I phuh. po. bskyed. lugs, kyah I ma. rig. pas. hdu. 
byed. rnam. par. s'es. pa I mih. dah. gzugs i skye. 
mched. drug. dah. lha. yis. phuh. po. grub, bo I 
I stoh. nid rnams. kyis. byuh. ba. gah 1 
I de. gzugs, rnams. kyi. ho. bo. ni I 
I rten. hbrel. rkyen. gyis. byuh. ba. yin I 
I de. Itar. grub. pas. rab. tu. grags I 
" P. : khros. 


OF THE TIKS 


85 


I de. Itar. ston. nid. de. rad. ni I 
I skyes. nas. gzugs. ni. mthon. hgyur. pa I 
I dnos. po. thams. cad. ston. nid. yin I 
I de. Itar. ston. nid. rab. tu. skyes I 

I de. Itar. du. phyi. nan. gi. chos. thams. cad. ston. 
paho II ran. bzhin. dnos. po. ni. gan. gis. rgyus. byun 
bas I chos. thams. cad. nam. mkhah. dan. mnam I de. 
Itar. dnos. po. med. pa. srid. pa. yin. no. I 

rgyu. med. hbras. bu. med. pa. dan I zhes. pas. na I 
hjig. rten. hdi. daft. pha. rol. dan I zhes. pahi. bar. la I 

I rgyu. dbah. phyug. gis. byas. par. hdod. pa. dan * 
las. kyi [s] hbyufi. ba.’" sems. tsam. pa. hdod. pa ham I 
de. Itar. mi hdod. na. dge. sdig. su. hkhur 1 mu. stegs. 
chad. pa. po. ru. thal I dehi. Ian. ni. dnos. po. la. ni. 
bden. pa. med I [f. 173a] las. kyis. hbyuh. yah. rmi. 
lam. bzhin I 

dnos. po. hdi, Itar. med. pas. na I 
I ma. skyes. med. pa, de. la. ni I 
I yun. rih. rten. hbrel. hdon. tsam. na I 
I de. dus. las. kyi. hbras. bu. myoh I 

hphags. pa. tin- iie. hdzin. rgyal. pohi. mdo. las I 

hjig, rten. hdi. la. hchi. ba. gah. yah. med I 
I hjig. rten. pha. rol. tu, hgro. ba. gah. yah. med 
I las. kyis. med. pa. mi. srid. do I 

'-P.:pa. 

N. : ma. 

B 12 


13 
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I byas. pahi. hbras. bu. ster. bar.^‘ byed I 
I thog.’® ma. med. pa. hkhor. ba. la 1 

Ian. kar}'^ g^egs. pahi. mdoAdLS. 

gan. gis. rtag. tu. ston. Rid. bs'ad I 
I yod. dan. chad. pa. spans, pa. Rid I 
I hkhor. ba. rmi. lam. sgyu. ma. min I 
1 las. med. par. ni. mi. hgro ho. I 

hphags. pa. nam. mkhah. dan. manm. pa. tin. ne hdzin. 
gyi. mdo. las I 

snar. byas. de. ni. mi. mdzad. do I 
I mi. mdzad. pa. de. dge. mi. dge I 
I bde. bar. gs'egs. kyis. snar. ma. bgyis. pas I 
I de. yan. mdzad. par. mi. hgyur. ro I 
i byan. chub. sems. dpahi.^“ byan. chub, sems I 
I de. yan. mdzad. par. mi. hgyur. ro I 
I brtan. pa. thob. par. byas. pa. yan I 
I de. yan. mdzad. par. mi. hgyur. ro I 
I las. kyan. med. par. mi. hgyur. ro I 
I bskal. pa. bye. bahi. bar. du. yan I 
I rten. hbrel. hdzom. pahi. dus. las. ni 1 
I lus. can. rnams. kyi. hbras. bu. myon I 

skye. ba. med. pahi. no. bo. Rid I ces. pa. la I 
1 dban. phyug. gis. ji. Itar. gal. te. ma. sprul. na i hjig. 
rten. pa. ni. ji. Itar. byun I 

“P. :par. 

P. : thogs. med. pa. 

■!P.:gar. 

N. : gyis. 

P, ; sems. pahi. 
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mo. gs'am. mo. yi. bu- la. yan I 
de. la. sus.^® skye. skya bar. mdzad I 
hjig. rten. pa. hdi. snar. ma. skyes."" I 

s'es. pa. la. sogs. pa. la I dan. po'r. ran. ma. skyes. 
pa. rten. hbrel. la. hbyun. bahi. dnos. po. yin I de. la. 
dban phyug. la. sogs. pa. sus. kyan. skyer, hjug. pa. 
med I sems. can. pa. dan."’ por. ran. skyes. pa. med. 
pas i dban. phyug. kho. rah.' ma. grub. pa. la 1 rten. 
hbrel. las. hbyun. bahi. dban. phyug. gis. skye. ru. bcug. 
pa. med \ lah. kar. g&egs. pahi. mdo. las I 

skye. dan. hchi. bahi. de. nid. ni I 
I byis. pa rinohs. pa. mthoh. ba. yis I 
I skye. med. hchi. med. de gnis. nil 
s'es. rab. can [f. 173 b.] gyi." de. Itar. mthoh 1 

hphags. pa. tin. ne. hdzin. gyi. rgyal. pohi. mdo las I 

yod. pa. med. pa. de. las. ni 1 
I gni. ga. mthah. ni. med. pa. yin I 
1 dag. dan. ma. dag. de. la. ni. 

I de. gnis. la yah. mthah. med. do i 
I de. gfiis. span. pa. de. la. ni I 
I dbus. su. gnas. pa. gah. yah. med I 
I de. Itar. mkhas. bas. rtogs. par. bya ^l 

dhii.. ma. nar. ha. nas. 

rtog. pa. gah. gis. rtogs. tsam. na I 
I de. rtags. hbras. bu. med. par. hdug I 

Xyl. : bu. skyes. The correction is according to the text. 

N. : skyes. pa. 

N. : dan. po. 

“ Read gyis (?) 
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I de. Itar. du. ni. mkhyen. pas. gsuns 
i rnam. rtog. gis, iii. tha. mal. bcins I 
I brtag. pa. byas. na. grol. bar. byed I 
I de. byed. pas. ni. hgro. ba. yin I 
I rnal. hbyor. pahi. ni. ston. par. mthon I 
i ji. Itar. rab. rib. mthon. hgyur. ba 1 
I sman. gyi. sbyor. bas. mthon. ba Itar I 
I rab. rib. de. yah. gsal. hgyur I 
i ma. rig. pa. yi. rab. rib. kyis I 
I bsgribs. pahi. mig. gis. skye. ba. dan i 
i hchi. ba. brtan. par. bzuh. nas. te i 
1 bag. chags. dbah. gis. grol. ma. nus. pa. rnams. 
la. gsuns"! 

don. med'. hkhyams. pa. hjig. rten. pa i 

la. sogs. pahi. gsuns. so I byed pa. po. dan. tshor. pa. 
po. la. sogs. pa. gah. yah. med. pa. la I grol. bahi. don. 
mi. byed. par. don. dam. par. hkhyams. paho I yah. na. 
don. med. du. hkhyams. pa. srid. pahi. rgya."" mtsho. la. 
sgyu. mahi. groh. khyer. Itar I hphags. pa. lhahi. zhabs. 
kyis. gsuhs. pa. ni I 

yod. dan. med. pa gni. ga. med I 
I yod. med. gnis. bsres. de. yah. med i 
i de."’* med. logs. pa. de. yah. med i 
i brtag. pa. yun. rih. byas. kyah. ni i 
! de. la. tshig. brjod. s'in. tu. dkah i 


“ N. : rgyu. Itsho. (sic) 

P. : de. men. logs. na. (sic) 
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1 dnos. po. yod. pa. dan. med. pa. dan. skye. ba. 
dan.“® hchi. ba. gan. yan. spaiis. pahi. chos. bdag. med. 
par. bstan. pahi. lehu. ste. dan. poho II 


II da. ni. phun. po. bdag. med. du. ston. pa. ni. 
kun. rdzob. la. brten. nas. gsuns. te I hjig. rten. pahi. 
skye. lugs, ni I 

rnam. rtog. las. ni. hjig. rten. hgyur I 

zhes. pa. ni I rnam. rtog. ni. dge. ba. dan. mi. dge. bahi. 
rtog. paho I I de. la. rten. hbrel. gyis. byuh. ba. hjig. 
rten. paho I I dge. ba. dan. mi. dge.'“ ba. yis. hgro. ba. 
rigs. drug, tu [f. 174<z] phuh. po. blahs, te. hjig. rten. 
mih. ho i I rnam. rtog. gis. bskyed. paho I I chu. ham. 
hbras. bu. la. sogs. pa. rnam. rtog. dah. rten. hbrel. 
gyis. blahs.'^ pa. yin I skye. ba. blahs, pas. sems. byuh I 
sems. las. bdag. hdzin. byuh I de. las. gzhan. yah. 
byuh. ho I I de. yah. rin. po. che. hphreh!'^ nas. 
gsuns. pa I 

phuh. po. hjig. pahi. bar. du. ni I 
I de. la. bdag. hdzin. hbyuh. bar. hgyur I 
I bdag. hdzin. byas. pahi. dus. su. yah I 
I de. la. las. byas. yah. skye. len I 
I dus. gsum, du. ni. mthah. med. par I 
I dbus. su. hkhor. bahi. hkhor. lo. ni I 

“ P. : dar. 

“ P. : dag. 

N. : bslahs. pa. 

P. : phreh. ba. 
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I mgal.^'* mehi. hkhor. lo. Ita. bur. hkhor I 
I rten. hbrel. hdzom. pas. hkhor. baho II 

sems. las. lus. kyah. byuh. ba. la I 
zhes. pa. ni I 

bdag. yod. pa. ni. gzhan. hgyur. ro I 
I rah. gzhan. cha. yi. zhe. sdah. hbyuh I 
I de. gfiis. kyis. ni. rab. bcihs. pas I 
I skyon. rnams. thams. cad. rab. tu. skyes I 

I lus. las. brtags. par. bgyis. tsam. na 1 sems. tsam. 
po. yi. hdod. lugs, la I shar. brtags. pa. byas. pa. bzhin. 
s'es. par. byaho I 

I phyihi. phuh. po. brtags. pa. ni 1 

gzugs. dan. tshor. ba. mih. dan. ni I 

zhes. pa. ste I gzugs. ni. hbyuh. bas. byuh. baho I gzugs. 
dah. kha. dog. la. sogs. pa. bdag. nid. yod. pa. dah. 
med. pa. dah I ghis. ka. dah. ghis. ka. ma. yin. pahi. 
rgyus. skyes. pa. brtags. pa.®^ tsam. na I mi. bden. pas. 
rtog.^‘ mi. nus. pas. sbu. ba. dah. hdra. ste. stoh. fiid. 
do I I tshor. ba. ni. bde. sdug. gis. bdag. fiid. can. de. 
yah I rten. hbrel. gyi. skyes. pa. med. pahi. rgyu. chu. 
bur. dah. hdraho I I hdu. s'es. ni. dhos. po yod. pa. 
ma. yin. te I de. ni. mih. tsam. yin. no 1 i smig. rgyu. 
dah. hdra. bar. med. paho I hdu. byed. ni. dhos. po. 
med. pa. ste I bzah. ba. dah. btuh. ba. dah i skom. 
pa. bde, ba. bskyed. pa I de. yah. sa. la. sogs. pahi. 

® Xyl. : hgal. me. 

■*“ P. : brtags. tsam. na. 

P. : rtag. 
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hbyun. bahi. rkyen. gyis. so i Ide. yan rnam. rtog. med. 
pahi. dnos. po. chu. s'in. Ita. bubo i lsems. de. rnam. 
par. s'es. pa. ni. ran. dban. med. par. hbyun. bahi. 
mtshan. hid. do 1 I sems. ni. rnam. par. rtog. pa. tsam. 
[f, 174&] ste. sgyu. ma. Ita. buho i I don. dam. pa. la. 
med. paho I i pha. rol. tu. phyin. pa. las. kyah. gsuhs. 
pa 1 sems. yod. pa. dan 1 med. pa. dan I gzhan. yah. rah. 
bzhin. med. pa. stoh, paho 1 1 sems. kyis. sems. la. bltas. 
tsam. na I gah. yah. ma. mthon. bar. stoh. paho I 

i de. Itar. yin. na. bde. gs'egs. bem. por. hgyur. ro 11 
zhe. na 1 de. Itar. ma. yin. te 1 nam. sems. dah. rnam. 
par. s'es. pa. dah 1 rnam. rtog. log. pahi. dus. tsam. 
na. chos. kyi. sku. thob. paho 1 I sans, rgyas. kyi. gnas. 
thob. ste. ye. s'es. skuho 1 1 de. yah. hdi. Itar. dhos. po. 
de. yah. med 1 s^es. bya. de. yah. hdi. Itar. med 1 gnas. 
pa. po. yah. med. gnas. pa. yah. med. paho 1 1 ro. dah. 
hdra. bahi. tshad. ma. mkhan. byis. pa. rnams. kyi. 
rnam. rtog. yin. no 1 1 bde. gs'egs. ni. hdas. pa. dah. ma. 
hohs. pa. dah. da. Itar. ba. mkhyen. pa. yin. no 1 
I mhor. par. ses. pahi. spyan. gyis. thams. cad. gzigs. 
paho 1 I sems. las. byuh. ba. ni. sems. kyi. rnam. rtog. 
go I I brtag. pa. ni. shar. bzhin. no 1 

gzugs. ni. sbu. ba. bzhin. no I 
1 tshor. ba. chu. bur. bzhin. no 1 
1 hdu. s'es. smig. rgyu. bzhin. no 1 
I hdu. byed. ni. chu. s'ih. bzhin. no 1 
I rnam. par. s'es. pa. sgyu. ma. bzhin no I 

1 rnam. par. rtog. pa. ni. phuh. po. bdag. med. 
rnam. par. s'es. pa. bdag. med. dhos. po. grub. pa. 
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hdi. Itar. med. mo. gs'am. mohi. buhi. dpon. bzhin, 
no I 

I phun. po. bdag. med. pa. bstan. pahi. lehu. 
ste. gnis. paho II 


II da. ni. s'es. rab. hphel. bar. byed. pahi, don. 
du. bdag. med. gnis. su. bsdus. nas. bs'ad. pa. ste I 

sems. med. pas. na. chos. kyah.^^ med I 

ces. pa. la. sogs. pa. la I chos. ni. dhos, po. ste. byas, 
pa. dan. ma byas, pahi, phuh. po'’® I sahi, khams. la. 
sogs. pa yah. de. bzhin. no 1 1 chos. rnams. kyi. rtsa. ba. 
ni. sems, yin. pas. na, sems. hgog, paho I I goh.®‘‘ du. 
sems, byuh. chos. Sid. las. legs, hkhyog.®® pahi. tshig. 
gsuhs. pa I gzhan. yah. sans, rgy as. kyis. gsuhs. pa. ni I 

yi. ge. med. pahi. chos. Sid. la I 
I thos. pa. ci. yod [f. 175a] bs'ad. ci yod I 
I thos. dah. bs'ad, dah. don. la. ni I 
I mSam. pa. Sid. de. yi. ge. med I 

gzhan. yah. sans, rgyas. kyis. gsuhs. pa. ni I 

kun. rdzob. spyod. la; ma. brten. par I 
I don. dam. pa. la. bs'ad. pa, med I 

“ Xyl. : nan. 

N. : ma. byas. pahi. dan. med, pahi. phun. po. 

N. : gan. du. 

Xyl. ; hkhyogs. 
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I don. dam. pa. de. ma. s'es. par I 
I mya. nan. las. hdas. pa. mi. hbyun. no I 
gzhan. yan. hstan. bcos. las. gsuns. pa. ni 1 

rten. hbrel. brten. nas. skyes. pa. gan t 
I de. ni. ston. bid. rab. tu. bs'ad i 
I rten. hbrel. gyis. gah. skyes. pa. dan 1 
1 de. ni. skye. med. ho. bo. yin I 
I rten. hbrel. la. brten. gah. byuh. ba 1 
I stoh. pa. ru. ni. rab. tu. bs'ad I 
I stoh. nid. s'es. pa. gah. yin. pa i 
I bs5o. med. mkhyen. pa. de. yin. no i 

I mah. du. bs'ad. pa. don. med. yin I de. Itar. ghis. su. 
med. pahi. lam. gyis. sahs. rgyas. grub. pa. thams. cad. 
mkhyen. paho i I dehi. lam. de. hes. par. s'es. par. bya. 
bahi. don. du. gnis. med. kyi. lam. gah. yin. pa. de. 
rah. Bid. gnis. med. do I 1 yah na.*® skye. ba. dah. hchi. 

ba. med. pas. na 1 yod. pa. dah. med. pa. dah. rtag. 

pa. dah. mi. rtag. pa. dah I dhos. po. yod. pa. dah. med. 
pa. la. sogs. pa. gnis. ga. rtogs. pa. med. pas. gfiis. su. 
med. pahi. ye. s'es. so I I de. Itar. na. gnis. med. do I 

I de. gnis. the. tshom. brjod. du. med. pa. s'es. rab. 

kyi. pha. rol. tu. phyin. pahi. ye. s'es. so i I de. s'es. nas. 
dhos. su. gah. byed. pa. de. de. Bid. mkhyen. pas. sahs. 
rgyas. bcom. Idan. hdas. so 1 I sahs. rgyas. des. sfiih. 
rjehi. stobs. kyis. rab. tu. gsuns. so I I ma. rig. pa. la. 
sogs. pa. yod. kyi. bar. la. skye. la. len. no I i ma. rig. 
pa. la. sogs. pa. nas. hgags. pa. s'es. tsam. na. de. Bid. 
mkhyen. paho I 
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hdi. dag. thams. cad. brten. med. yin I 

zhes. pa. ni. rten. med. pahi. sfiin. rje. s'es. rab. kyi. 
s'pyan. gyis. bdag. med. pa i dnos. po. ston. pa. fiid. 
byed. pa. po. dan. tshor. ba. po. brten. pa. med. pahi. 
snih. rje. s'es. tab. kyis. bdag. med. pa I dhos. po. ston. 
nid. byed. pa. po. dan. tshor. bo. po. brten. pa. med. 
paho 1 1 hdi. thams. cad. khams. gsum. ma. lus. pa. ste. 
med. pa. ston. pa. nid. do I I de. ni. don. dam. paho I 
I [f. 175b] s'es. rah. Ttyi. pha. rol. tu. phyin. pa. las. 
kyah. gsuhs. te 1 1 gzugs. rab. tu. mi. mthoA. ho N zhes. 
pa. la. sogs. pa. rab. hbyor. la. gsuhs. so 1 1 rten. hhrel. 
bcu. gnis hgag. pahi. chos. nid. las ^ sahs. rgyas. kyi. 
yon. tan. gyis. cha. hes. pa. chos. kyi. sku. stoh. pa. 
nid. kyi. dhos. po. rab. tu. bs'ad. do I I des. ni. s'es. rab. 
kyi. pha. rol. tu. phyin. paho I 

I s'es. rab. bstan. pahi. lehu. ste. gsum. paho II 


II de. Itar. s'es. rab. bstan. nas. da. ni. thabs. 
bstan. te. kun. rdzob. la I 

sbyin. pa. tshul. khrims. bzod. pa. dah I 

zhes. bya. ba. la. sogs. pa. ste I Hi. ma. s'ar. tsam. na. 
grib. ma hbyuh. ba. Itar. thabs. bstan. to I I dah. po. 
sbyin. pa. rtsa. bar. bs'ad I gzhan. yah. gsuhs. pal 

hjig. rten. pa. hdi. thams. cad. ni. 

I bde. skyid. gcig. pu.®’’ re. ba. yih I 

P. : ba. 
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I Ions, spyod. med. pahi. mi. rnams. la I 
I bde. ba. re. yan. ga. na. thob I 

I sbyin. pa. btan. bas. Ions, spyod. hbyun I des. na. 
sbyin. pa. rtsa. bar. bs'ad I sbyin. pa. la. yan. bzhi. ste 1 
chos. zan. zin. mi. hjigs. byams. paho i 1 rgyal. srid. 
bdag. gi.'*^ mgo. mthar. thug. pa. tshun. chos. sbyin. 
paho 1 1 nor I hbru I gser I dhul I rin. po. che I mu. tig I 

byu. ru I s'in. rta ! glah. po. che I gyog I khol. po i khol. 

mo I grogs, chuh. ma I bu. mo. bu. pho 1 gees. pahi. 
nor. mgo I rna. ba I sna 1 lag. pa 1 rkah. pa 1 mig I 

rah. gi. s'a 1 khrag I rus. pa t rkah. mar I tshil. bu I pags. 

pa I snih. bdag. gi. dhos. po. thams. cad. sbyin. paho I 
I de. Itar. yin. na. byah. chub. sems. dpahi. spyod. pa. 
s'in. tu. mi. dkah. ham I bde. bahi. thabs. sahs. rgyas. 
thob. par.®'’* byed. pa. la 1 sahs. rgyas. kyi. bde. ba. 
dah. mi. mnam. pahi. bde. baho 1 1 sdug. bshal. brgya. 
phrag. gis. spyod. pa. yah. sdug. bshal. du. mi. hgyur. 
ro 1 1 dper. na. bu. geig. gsod. pahi. dus. su. phas. rjes. 
pa. Itar. ro i i sems. goms. tsam. na. mi. nus. pa. gah. 
yah. med. de 1 I lus. pohi. bye. brag. gis. sbrul. dah. 
dug. rma. byahi. bdud. rtsiho 1 1 de. goms. pas.® dug. 
kyah [f. 176a] bcud. len. du. hgyur. ro I I khyad. par. 
du. dgah. ba. dah. bde. ba. skyeho 1 1 goms. pa. gah. yin. 
pa. de. bdud. rtsir. hgyur. ba yin. pas. na 1 sdug. bshal. 
sems. kyi. rnam. rtog. yin. no ! 

I tshul. khrims. kyi. thabs. ni l tshul. khrims. skad. 
pa. spyod. pa. yin I mi. dge. ba. bcu. spoh. ba. dah I 

“Xyl.:gis. 

“ P. : bar. 

P. : bas. 
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SO. SO. than pahi." sdom. pa. bsrun.^® pa, dan 1 srog. 
chags. thams. cad. la. phan. hdogs. byed. pa. byams. 
pahi. sems, dan. Man. pa I ran. gi. Ions, spyod. la. chog. 
s'es. pa I mi. tshans. par. spyod. pa. spans, pa [1] bden. 
par. smra. ba I de. Itar. byed. paho I tshig. rtsab. mi. 
smra. ba I gzhan. gSis.*^ par. byed. pa 1 dul. bahi. spyod. 
pa. chos. bzhin. du. smra. ba.”*^ gus. par, smra. ba I 
gzhan. gyis. bdag, tu. gzuh. ba. la. hdod. sred. pa. med. 
pa [i] hdod. pahi. sems. rnams. mi. skye. ba [I] Itad. 
mo. la. sogs. pa. ho. mtshar.^® spans, pa 1 drah. ba gyo, 
sgyu.'"’ med. pa I sans, rgyas. dan. chos. dan. dge. 
hdun. gsum. la. s'in. tu. mos. gus. che, bahi. sems. dan I 
sems. can. rnams. sans, rgyas par. byed. pa. la. spro. 
ba. che, ba I 

sbyin. pa. dan. tshul. khrims. la. sogs. kyis i yun. 
rihs. bsod. nams. bsags. pa. yah 1 gal. te. bzod. pa. 
med. na. ni I mod.^'^ la. bsod. nams. med. par. hgyur. 
te i zhi. ha: lhas. kyah, gsuhs, pa 1 

bskal. pa. stoh. du. bsags. pa. yi I 
I sbyin. dan, bde. gsTegs. mchod. la. sogs i 
I legs, spyad, gah. yin. de. kun. yah I 
I khoh. khro. gcig. gis, hjoms. par. byed i 
I zhe. sdah. Ita. buhi. sdig. pa. med I 
I bzod, pa. Ita. buhi. dkah, thub. med I 

Xyl. : bahi. snom. pa. 

: bsduh. 

Read mnes. par (?) 

;;p.:pa. 

Xyl. : ho tshar. 

* Xyl. : gyo. rgyu. 

P. : mdo. 
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I de. bas. bzod. la. nan. tan. du 1 

i sna. tshogs. tshul. gyis. bsgom. par. byaho I 

I zhes. gsuns. sol bzod. pa. la. gsum. te I sdug. bsnal. 
dan. du. len. pahi. bzod. pa. dan I brnas. pa. la. ji. mi. 
snam. pahi. bzod. pa. dan I chos. la. nes. par. sems. 
pahi. bzod. paho 1 I de. la. dan. po. ni. su. dag. gi. skad. 
smra. na I hdi. Itar. du. bdag. gis. khyed. la. chos. kyi. 
bla. na. med. pa. yah. dag. par [f. 176b] rdzogs. pahi. 
sans, rgyas. thob. par. byed. pa. la i byah. chub. sems. 
dpahi. spyod. pa. dag. par. byed. pa. la I bdag. gis 
smras. pa. non. cig I mi. nan. na. me. chen. po. hbar. 
bahi. nan. du. chug. la. bsreg. s'ig I s'in. tu. sdug. bshal. 
hbyuh. bar. lus. pos. khur. cig I dehi. Ian. ni. hdi. skad. 
smraho I I de. Itar. byuh. mod. shn. tu. spro I bdag. cag. 
chos. kyi. bla. na. med. pahi. rdzogs. pahi. sans, 
rgyas I byah. chub. sems. dpahi. spyod. pa. dag. par. 
byed. pahi. don. du I stoh. gsum. gyi. stoh. chen. pohi. 
hjig. rten. gyi. khams. su. me. hbar. ba. yod. pa. la I 
tshahs. pahi. gnas. rah. nas. htshod^** ! khyed. gsuhs. 
pahi. me. Ita. bu. smos. kyah. ci. htshal 1 gzhan. gyis. 
brnas. pa. la. ji. mi. sham. pahi. bzod. pa. ni I brtags. 
pas. khro. ba. ma."*® mthon. bar. mtshon. nas. s'a. bead, 
cih. yod. pa. la. bla. Ihag. bzod. pa. bskyed. la I bdag. 
gis. lag. brgya. phrog. gcod. pa. po. yah. spyi. bor. 
hkhur. ro 1 1 dehi. thog. tu. yah. byams. pahi. sems. dah. 
Idan. no I i chos. la. hes. par. sems. dpahi. bzod. pa. ni- 1 
s'in. tu. zab. pahi. theg. pa. la. s'in. tu. legs. pahi. 


P. ; htshed. 
P. : mi. 
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thub. pahi. chos. la. thog. ma. nas, riled, pa. la. skad. 
cig. kyan. sems. the. tshom. mi. za. bar. kha. cig. ni. 
chos. la. hes. par. sems. pahi. bzod. pahi. hdod. lugs, 
ni. gzhan. gyis. brfias. pa. ji. mi. snam. pahi. bzod. pa. 
bzhin, du I de. la. khyed. ni. chos. kyi. dhos. po. rah. la. 
brten. pas. so.^ i 

i brtson. hgrus. ni. zhi. ba. lhas. gsuhs. pa I 
hdi. Itar. brtson. la. byah. chub, gnas I 
i rluh. med. hgro. ba. med. pa. bzhin 1 . 

I bsod. nams. brtson. hgrus. med. mi. hbyuh I 
I brtson. gah. dge. la. spro. ba. yin I 

zhes. gsuhs. pas. so H brtson. hgrus. byed. pahi. don. 
Ita. ba. ni I cis. kyah. mdzah. ba. dah. bral. ba I mi. 
mdzah. ba. dah. hgrogs. pa. dah I nah. dah. rgas. dah. 
hchi. ba. dah. mya. nan. la. sogs. pahi. sdug. bshal. 
nan. soh. la. sogs. par. Ihuh. nas. rtag. tu. bde. ba. skad. 
cig. bde. bar. Ita. ba. I mi. khom. pahi. gnas. brgyad. 
las. grol. dus. su. byah [f. 177a] chub. kyi. spyod. pa. 
la. yah. dag. par. bltas. nas. le. lo. spahs. te. brtan. par. 
byas. nas. the. tshom. med. par. sdug. bshal, spans, 
pahi. don. du. brtson. hgrus. brtsam. par. byaho I 

1 bsam. gtan. ni. s'es, rab. dah. thabs. giiis. su. byas. 
nas. sems. rtse. gcig. tu. byed. pa. ni. bsam. gtan. no I s'es. 
rab. ni. shar. bstan. pa. bzhin. no 1 1 sbyin. pahi. pho. rol. 
tu. phyin. pa. la. sogs. pa. ster. ba. po. dah. len. pa. po. 
gah. yah. mi. dmigs. par. stoh. pa. hid. du. rtog. paho I 
I hi. ma. ji. Itar. glih. rnams. la. bskor. nas. bzlog. pa. 
bzhin. du. s'es. rab. kyi. pha. rol. tu. phyin. pas. sbyin. 
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pahi. pha. rol. tu. phyin. pa. la. sogs. pa. la. khyab. 
paho I i de. Itar. khyab. paho I 

I pha. rol. tu. phyin. pa. bsdus. pa. ni i ran. gi. don. 
rnams. spans, pa. ni. sbyin. paho I I gzhan. la. phan. 
hdogs. pa. ni. tshul. khrims. so. I I hgro. ba. spans, pa. ni. 
bzod. paho I I dge. ba. la. brtson. pa. ni. brtson. hgrus. 
so 1 i sdig. pas. mi. gos. pa. cig. pu. ni. bsam. gtan. no I 
I bden. pa. don. dam. pa. bstan. pa. ni. s'es. rab. bo®^ I 
i sems. can. rnams. la. snih. ries. khyab. par. byed. pa. 
ni. s'es. pab. ro®‘ 1 1 sahs. rgyas. sgrub. par. byed. pa. 
ni. pha. dan. ma. dan. bu. mo. dan. gnen. dan. hkhor. 
dan. chuh. ma. la. sogs. pa. rgyal. sa. dan. phyug. po.®^ 
dan. skyid. pa. la. sogs. pa. zan. lhag. bzhin. du. spans, 
nas. grol. bahi. don. du. nags. gseb. du. hgro. bar. 
byaho I 1 sbyin. pa. la. sogs. sdug. bsiial. ma. yin. zhih. I 
sans, rgyas. thob. pahi. bde. ba. dan. mi mnam. mo 1 

thabs. bstan. pahi. lehu. ste. bzhi. paho li II 


II thabs. dan. s'es. rab. gnas. pa. la I 

zhes. pa. ni I I s'es. rab. ni. shar. gsuns. pa. bzhin. no 1 1 ji. 
Itar. rten. hbrel. gyi. skyes. pas. dhos. por. brtags. pahi. 
mtshan. nid. do I I thabs. ni. shar. b^ad. pa. bzhin. sbyin. 
pa. la. sogs. pa. byed. do 1 1 de. gnis. gcig. tu. byas. te. 
bstan. par. byed. pa. ni. bla. ma. med. na. rmi. lam. 
na. yah. hbyuh. ho I I de. Itar. yin. na. thabs. dah. s'es. 

^’P.:po. 

'‘*Xyl.:bo. 

“Xyl.:pa. 
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rab. gfiis. su. de. phye. nas. gSis. su. byun. yan. 
sbyin. pa. [f. 177b] la. sogs. pa. dbye. na. man. 
du. hgyur. bahi.'skyon. byun. zhe. na I hdi. dag. thams. 
cad. min. tsam. ste. thabs. dan. ses. rab. dpe. kun. 
rdzob. tsam. la. brten. nas. gxnh. ho. W pha. rol. tu. 
phyin. pa. nas. kyan. gsuns. so. I I sbyin. pahi. pha. rol. 
tu. phyin. pa. ni. min. tsam. mo I I s'es. rab. kyi. pha. 
rol. tu. phyin. pa. ni. mih. tsam. mo I J khams. gsum. 
yah. mih. tsam. mo i 

1 de. gfiis. gsal. bar. gsuns. pas. 
gah. las. gah. byuh. mih. de. ni I 

zhes. pa. la. sogs. gsuns. te I shar. brtags. pa, bzhin I 
chos. mih. tsam. du. bstan. te I don. dam. par. dhos. po. 
med. pahi. 

chos. de. med. pas. chos. fiid. yin I 

zhes. pa. ni I mih. tsam. du. grub. pa. ste. dhos. po. stoh. 
pa. fiid. yin I rten. hbrel. las. byuh. ba. bun. rdzob. 
tsam. mo 1 

ma. byuh. mih. ni. stoh. fiid. yin I 

zhes. pa. la. sogs. pa. ni i kun. rdzob. tu, mih. rtags. pa. 
tsam. yin. no I I sgra. mkhan. pa. na. re. sgra. las. 
thams, cad. byuh, zer. ba. la. de. rah. yah. kun. rdzob. 
la, mih, tsam. du. grub. paho®‘ 1 

de, Itar. rnam. rtog. gah. byuh. ba I 

zhes. pa. la. sogs. pa. ni. mih. tsam. du. yin I stoh.“ pa. 
fiid, du. brtag. pa. shar, bzhin. du. go. slaho I 
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mig. gis. mthon. bahi. gzugs. de. ni 1 

zhes. pa. la. sogs. pa. ni 1 mig. gis. gzugs. mthon. ba. 
la. sogs. pa. bcom. Idan. hdas. kyis. lun. bstan. pa. ni. 
kun. rdzob. la. bstan. paho I 

rdzun. gyi. ha. rgyal. hjig. rten. pa I 

zhes. pa. la. sogs. pa. la I ha. rgyal. gyis. sems. can. 
brten. nam 1 yul. dan. dus. tshod. la. brten. nas I bcom. 
Idan. hdas. kyis. brdzun. can. Ita. bur. gsufis. so I I don. 
dam. pa. la. bs'ad. med. do I I don. dam. pahi. gtan. la. 
hbebs. pahi. thabs. su. rdzun. du. bs'ad. do I I hphags. 
pahi. bden. pa. bzhi. ni I sdug. bshal. gyi. bden. pa. 
dan I kun. hbyuh. gi. bden. pa. dan I hgog. pahi. bden. 
pa. dan I lam. gyi. bden. pa. la. sogs. pa. kun. rdzob. 
pa. la. bstan. to I 

rten. hbrel. hdzom. pas. mthon. ba. gah I 

zhes. pa. la. sogs. pa. ni 1 hdren [f. 178a] pa. bcom. 
Idan. hdas. kyis. gsuhs. so i I gzugs. sgra. la. sogs. pa. 
hdzom. par. hdod. pahi. sems. can. rnams. la. snah. 
bar. bstan. to 1 ! gah. gis. gah. la. thabs. sna. tshogs. 
kyi. sgo. nas. sems. can. gdul. byar. btul. nas. de. 
rnams. grol. bar. byas. nas. hdren. pas. na. bcom. 
Man. hdas. so I 

hdzin. pa. spyod. pahi..sa. yod. pa I 

zhes. pa. la. sogs. pa. la I kun. rdzob. la. brten. nas. 
sa. dan. po. la. sogs. pa. bstan. paho I I don. dam. pahi. 
sa. ni. bio. sdn. tu. phra. ba." mthar. thug. med. pa I 
rtog. pa. dan, bral. ba. stoh. nid. du. mkhyen. pahi s'^es. 
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rab. can. gan. la. yod. pa. de. bio. Idan. yin. te I de. 
ni. bcom. Idan. hdas. so 1 

mig. gis. gzugs. kyan. mthon. mi. hgyur I 

la. sogs. pa. ni i rab. rib. can. Ita. bu. mig. rafi. gis. 
mig. dan. gzugs. mi. mthon. ho I sems. chos. de. yah. 
sems. kyis. sems. la. bltas. tsam. na. sems. mi. mthoh. 
ho I i des. na. yod. par. mi. hgyur. ro I \ tiii. ne. hdzin. 
gyi. rgyal. pohi. mdo. las. kyah. gsuhs. te I mig. dan I 
rna. ba. dan I sna. dah 1 Ice. dah I lus. dah I yid. dah . 

gzugs. dah I sgra. dah I dri. dah I ro. dah I reg. bya. 

dah I chos. med I ces. gsuhs. so I 

de. ni. hjug. bsdu- ba. gsuhs. pa. ni I 
gah. snah. thams. cad. la. sogs. pa. ste I 

shar. bs'ad. pahi, thabs. dah. s'es. rab. gfiis. gcig. 
tu. byas. pahi. ye. s'es. la. sogs. pa. rdzun. du. bs'ad. 
paho i 

hjig. rten. pas. ni. gah. spans, pa I 

zhes. pa. ni ! phyin. ci. ma. log, pa. de. de. nid I hjig 

rten. pa. tha. mal. pas I gah. la. ma. rtogs. pa. gah. 

yid. kyi, bsam, pad,^® ma. gyur I yid. kyis. bsam. gyis. 
mi. khyab. pa 1 dbah. po. yul. du. ma. gyur. pa I ma. 
rig. pahi. lih. thog. gi. mun. pas. bkag. pas. ma. 
mthoh. ba. spans, pa I dbah. po. s'in. tu. rnon. po. 
hphags. pahi. ye. s'es. kyis. mthoh. bahi. yul. don. dam. 
paho 1 1 hphags. pa. gha, na. hhu. huhi. mdo. las i 
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de. nid. s'in. tu. no. mtshar. can I 
I zab. pa. de. ni. mthah. med. pa I 
I de. ni. rned. par. [f. 178b] dkah. bas. na I 
i hjig. rten. pa. yi. bio. yis. ni I 
I de. yis. spyod. yul. ye. s'es. med II 

kun. rdzob. dan. don. dam. pahi. bden. pahi. lehu. 
ste. Ina. paho II II 

II hgro. ba. rigs. drug. las. srid. pa. hpho. bahi. 
thabs. sans, rgyas. thob. par. byed. pahi. thabs. 
rdzogs. so II II 

II pa. ndi. ta. byams. pa. mgon. pos. mdzad. paho I 
I pa. ndi. ta. zla. ba. gzhon. nu. la I gru. ston. 
chun. gis. zhus. nas. rah.®’^ hgyur. du. 
mdzad. pa. rdzogs. so II II 
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